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Abstract 
This thesis is an attempt by the author to deconstruct her personal conflicts (issues relating to 
filial piety, home/family and marriage) by examining two fictional characters' life stories, 
Bell's and Sue's, and her own lived experiences. The author does not apply any single 
method of interpretation, but rather she reflects on phenomenology, ethnography and Anne-
1.ouise Brookes' autobiographical approach. Because the author is an international student 
with English as a second language and a different cultural background (non-Christian 
epistemology), the process of writing this thesis revealed issues relating to methods of 
interpretation, translation, the way of presenting an academic work and feminist pedagogy". 
For the author, this thesis is the product of a satisfying communication between different 
cultures and power positions. 
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Prologue 
In the early stages of learning to critique socially organized illusions, I found 
it difficult to trust my own words or perspectives. I was like a child learning 
to read and write anew. For this reason, I very consciously borrowed the 
words of others. I chose them because they acted as a kind of view-fmder for 
me. In other words, I used borrowed language to see through to my own 
experience, story, perspective .... though I use these quotes to get in touch 
with my own key words and concepts, I discovered how the words of others 
could help me learn the technique of critiquing ... a need for safe learning 
environments where students of all ages can begin to know their key words. 
Without this knowledge rote learning is inevitable. (Brookes 5) 
In my thesis, I appropriated a way of using quotations as described in Brookes' 
literary and phenomenological writing. I found this way of using quotations interesting and 
helpful for me to articulate and write this thesis. The questions I discuss in this thesis are not 
only for writing a thesis, but also for my personal development. In the process, I am 
struggling to balance keeping my "own voice" with a good English language thesis. 1 To a 
certain degree, although I can express myself in English, I feel that I have never fully 
conveyed my emotional state in English words or by body language to people in Canada as I 
am capable of doing it by using my mother tongue in my culture. 
[The communication of feeling] is socially, culturally, and linguistically 
structured, and we cannot adequately interpret individuals' behavior as 
emotional expression until we understand some of that framework. (Irvine 
128) 
Hence, I always have a feeling of lack ofbeing understood. 
When the normal impassive contemplative attitude becomes too difficult, so 
that we cannot meet the exigencies of the situation, we may choose to become 
angry and to change the situation and our attitude to it by this feeling. Every 
feeling has a signification that makes us find the thing that is signified. Both 
the dynamic quality of the immediately experienced feeling and the essential 
characteristics of the expression refer to the signification and the thing 
signified. (Buytendijk 122) 
1 You will later fmd some usage ofEnglish is not conventional, which is not considered as good academic 
writing; however, at this stage I feel this way better represents me. 
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All the struggles presented in this thesis are a result of conflicts between my emotion 
and mentality. Thus, it is very important to me to mark my emotional states in speaking in 
order to let readers understand my struggles. 
Feeling . .. has the same structure as any other "intentional" act in which we are 
conscious of something, including our own state. (Spiegelberg 293) 
Different cultures reflect different expectations of writing. According to Leki 's 
Understanding ESL Writers: A Guide for Teachers, writing skills do transfer across 
languages. We have made patterns of discourse common to our cultures, which become p~rt 
of our way of thinking through living our own culture and reading material written in our 
language (Leki 90-92). So far, I do not understand English and its culture well enough to 
judge, whether and how well, my writing makes sense to my reader. 
There is a gap between my view and the readers' view of what is necessary to a text. 
I am not from a western culture, where knowledge is grounded in Christian epistemology, so 
I do not share the same assumptions about reality and knowledge. One of these assumptions 
is what constitutes evidence of truth. Another cultural factor involved in constructing a text 
is textual coherence. While reading a text, readers have to build inferential linkages based on 
their own knowledge of the world in order to make sense of the text (Leki 92-93). For 
example, in this thesis I constantly reflect on different space (Taiwan/Canada), Ego 
(child/ adult) and time (past/present) and Chinese tradition and feminism in order to 
emotionally and mentally make sense of my questions and the life stories. As will become 
clear, I also reflect on the culturally specific nature of textual coherence, contrasting the 
Chinese structure with the western structure, which proceeds in a linear progression. 
According to Kaplan's diagrammatic depiction of different language paragraphs 
( 1966), the "Oriental" pattern is a "spiral" gradually closing in on the middle of the page, 
whereas the English pattern is an arrow going straight from the top of the paragraph to the 
bottom. English rhetoric is direct and straightforward (Leki 89). In this thesis the quotations 
and life stories are shown to be non-linear. English readers are accustomed to being shown 
how examples are used to support a generalization; hence, the Chinese approach is 
considered to fail to make an argument (Leki 96). 
After all, I still have difficulty achieving westerners' ways of explaining to the reader 
what is being implied and how the meaning of sentences relate to each other (Leki 94 ). As a 
result, I use the following ways to direct my readers' attention to the ideas I want them to 
draw from the quotations, sayings and narratives. I often begin a paragraph either with 
quotes, as Brookes does, or with a life story (narration); this helps me introduce the concepts 
I am going to discuss. At other time, I use Chinese sayings with contrasting fonts as subtitles 
to help readers make connections between different sections. Instead of remaining silent 
(which English-speaking readers might misconstrue as a lack of conclusion), I will end a 
paragraph with a quote. This speaks for me. I feel more comfortable stopping at that point 
because this reflects my assumptions about writing in my own language . 
. . . [A] crucial first step in developing an adequately sensitive feminist 
methodology is learning to see what is not there and hear what is not being 
said ... "become answerable for what we learn how to see." To be thus 
accountable, feminists have to see what is systematically and systemically 
screened from view by the most basic assumptions about how people know 
the world; and they have to understand the power structures that effect these 
erasures. (Code 23) 
X 
X1 
Personal Background 
I am from the north-west part of Taiwan which belongs to Taipei-Keelung Greater 
Metropolitan Area, with 6.31 million residents and almost 42.9 percent of Taiwan's urban 
population? I am Han Chinese and speak a dialect known as Taiwanese at home. I fmished 
my university education in Taiwan. 
Although I am over thirty years old, I am economically supported by my father, 
which allows me to study in Prince George, British Columbia. This situation is hard to avoid 
because we don't have student loans like Canada does. I am the second child of a five-child 
family. I have one elder sister, two younger sisters and one brother. My brother is the 
youngest child; however, he is the eldest grandson. 
My friends consider my family to be rich. For example, once I was talking with a 
friend about how much a bowl of noodles cost when she was young. We had different prices 
for it. In the beginning, I wondered who was remembering wrongly. Later on, I knew that I 
had pocket money earlier than most of my friends, so I bought noodles before she did and 
this was why we both remembered different prices. 
However, when my dad was being asked about his economic status, he always said 
"average income." For example, most people in Taipei live in high buildings, but my 
granduncle lived in a two-story house with at least 5 bedrooms. Therefore, the rich are like 
my granduncle's family. I knew that my family were not poor, but neither were we rich. We 
have five children at home, so we never had our own room. We were not so poor that we all 
had to sleep within one room, but we were not rich enough to buy a place big enough for 
2 Metropolitan areas are defmed as urban centers with populations of over 1 million people, and by 1997, they 
were home to 67.8 percent of Taiwan's total population. 
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each child to have her/his own room. However, I enjoy sharing a room because I can lie on 
the bed and talk until I fall asleep. 
I am a person who has wondered and continues to wonder about phenomena which do 
not make sense to me, and yet I still cannot figure out what they are. People say that I think 
too much. However, I cannot understand why other people do not seem to think and feel as I 
do. For me, 
Moreover, 
... to be human is ... to desire meaning .... when we have observed a behavior 
in a child that strikes us in a puzzling way, then we experience this "desire to 
make sense," "desire to make meaning." Desire is not just a psychological 
state; it is a state of being. Desire refers to a certain attentiveness and deep 
interest in an aspect of life. (van Manen 79) 
While lived experience admittedly is multi-layered- shared, meaningful, 
rational, irrational, complex, and.mysterious-its depths are occupied by the 
passions. Reason, as represented, say, by the spoken word, does not 
necessarily convey "real" reason, the feelings at the root of, "behind," or 
hidden by what is said about one's actions. Reason is the mere surface of 
more basic motives, expressed desires, and "darker" intents ... Douglas (1977) 
describes ... that feelings without thought are blind and that thought guides 
feelings:" .... Feelings pervade thought, are fused with thought, inspire 
thought, and at the extreme, destroy thought. But feeling without thought is 
blind. Thought (reason, rationality) is the guide of feelings .... [Pp.14-16]" 
(Gubrium & Holstein 62) 
Compared to my siblings, I am a child who is easily bothered. Although we grew up 
together, we all respond differently to our familial issues. Although my siblings do worry 
about things that worry me now, there are still matters which bothered and are bothering me 
significantly that do not concern my siblings at all. Therefore, I am wondering what caused 
and causes me to worry. 
For example, at the end of my visit home in the summer of 1999, I asked my brother 
to drive me to the airport. Ya-ling, my second youngest sister but my brother's older sister, 
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wanted us to go together. However, my brother said if she went, then he did not want to go. 
Ya-ling started crying and called my father. My brother was asked to speak to my father. 
My brother was so angry about Ya-ling's act. He did not talk to her for months although Ya-
ling wanted to talk to him. After I came back to school, I was still worried about my brother 
and my second youngest sister. I have written several letters to them and tried to smooth the 
situation. When I called home, I asked about their situation. My younger siblings' quarrel 
did not concern my elder sister although she was in Taiwan. 
Usually the eldest sister is taught to be a role model and to take care of her siblings. 
When I am talking about familial issues or money management in Taiwan, people often 
mistake me for the eldest child. Maybe because my eldest sister is only one year older than I, 
I rarely feel or dream that my elder sister is capable oftaking care of me. However, she 
cooked for me when she married and moved to the city where I was working, and where I 
was away from my parents. 
Before I came to Canada for school, I never expected to be taken care of by my 
younger siblings. Two of my sisters, who are my eldest sister and my second youngest sister, 
studied abroad before I did. Some of my father's friends think that it is my right to study in 
Canada although some think that my father should marry me off because of my age. 
Therefore, I feel conflicted about studying here. Some voices have told me that it is OK for 
me to spend my father's money because my sisters have spent money studying abroad. Other 
voices have told me that I should work instead of studying. I often think of a Chinese saying, 
"When parents are alive, children should not travel far away from them." This causes me 
guilt for not staying with my parents and for spending my father 's money. When I talked to 
my sisters about the above situation, they told me not to worry about money and our parents. 
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My sisters told me that I should just take good care of myself and take a break from stress to 
do what I like doing--studying. 
Therefore, I came here to study. Although I am now doing what I like, I still do not 
like the world in which I am living. I wish that I could disappear from this universe, but I 
don't know how. There is a world that I know from Buddhism, where I don't have to go 
through the cycle of reincarnation if my mind is well disciplined, and if I behave well enough 
in this life. I don't know where that world is physically located. I am not sure if that world 
really exists or not, so I do not know where to go. Somebody said that we are a generation 
who is lost in this earthly world. However, if we don't have a destination, how could we say 
that we are lost? 
I do not know how to plan my trip to get to my world, where I can get rid of the cycle 
of reincarnation. I fear feeling empty. I could just act on the two principles--to discipline my 
mind well and to behave well toward the world. It seems easy to behave well. However, 
what does "well" mean? I often wonder about what I have been told, yet I feel 
uncomfortable when I reflect on my tendency to do so. Often I do wish that I could stop 
thinking about "thinking"3 and feeling "feeling" because I am so tired of thinking about 
matters which do not make sense to me. 
From others' viewpoints, I am lucky enough to do what I like to do. When I applied 
to the Gender Studies program, I thought I could sort out my personal conflicts by studying 
in this program. 
My awareness of feminist struggle was stimulated by my personal experience 
as a daughter, a sister, a student, and an employee under Chinese culture in 
Taiwan. Those experiences also provoked me to ask questions: Do feminist 
theories apply to my Chinese culture? .... I expect feminism to understand and 
3 Using "thinking" instead of "thought" is to convey the process as well as the word "feeling." 
to explain concrete issues and problems in women's lives. (my first year's 
writing) 
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To Chinese people, I am westernized to some extent. Often they do not think what I 
believe and have learned could apply to Chinese people. The following paragraphs describe 
my intentions for studying feminism, which I wrote for a course in my first year's study. 
I believe that gender issues have commonality in some ways even though they 
have cultural and regional differences. Theory is the guiding set of beliefs and 
principles that become the basis for action. I had hoped studying theories 
would provide me with an understanding of the ways in which theoretical 
assumptions guide our decision-making process. Theories are nothing more 
than blueprints we use, often subconsciously, in leading our lives. Moreover, 
I think that the development of human civilization has the same process; if I 
know theories, I can use them to avoid the same mistakes, not just to analyze 
phenomena. I do believe what hooks has said about feminism: "Feminism is 
the struggle to end sexist oppression. Its aim is not to benefit solely any 
specific group of women, any particular race or class of women. It does not 
privilege women over men. It h!ls the power to transform in a meaningful 
way all our lives" (hooks 26). 
The previous paragraphs are for my readers to better understand what I will discuss in 
this thesis. 
1 
Chapter I Coming to the Research Question 
Introduction 
I feel that familial issues are the source of my inner conflicts, but I am unsure what 
these issues exactly are. When I began to write this thesis, the fact that my parents were not 
getting along concerned me most. I think that if I am able to name what these issues and 
conflicts are, then I can find ways to solve them. At least, I might find a more comfortable 
way to live with my questions even if I cannot solve them. Meanwhile, in feminist 
scholarship the diversity of family structures and experiences has become an area of study 
(Cossman 129; Zinn). Therefore, this is an opportunity to ask "personal and academic" 
questions by disclosing my thoughts through writing this thesis. My aim for this thesis is to 
facilitate my personal development. I would like to sort out how my Chinese background 
and "feminist thought" (the part of me that is not as traditional as my Chinese fellows) 
intertwine to shape my attitude in dealing with familial issues. Moreover, I wish to reconcile 
my Chinese background and "feminist thought" with the part of me that is learning from 
being in Canada and studying in Gender Studies. 
In this thesis, the data are life stories that I have heard and experienced, and my 
personal journals. From the course--Qualitative Analysis in Education, I know that 
theoretical knowledge, professional experience and personal experience affect how the data 
are interpreted. Theoretical knowledge is the material that I read in English, and professional 
experience is professors' feedback on my thesis draft. The personal experience is my world-
view, in which I interpret the aforementioned English information through my newfound 
understanding. The source of my familial concerns was formed in Chinese culture and 
language. The Chinese view of the world and the act of this expression are different from 
those of the English world, especially regarding relationships among people. In attempting 
to do this thesis, in the beginning I wanted to make my feeling of discomfort more concrete 
in order to answer some of my questions. Thus, I posed the following research questions: 
a) Why and how does my parents' unhappy relationship influence me? 
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b) I always get caught in the world that I have constructed for my family. What made 
me not construct a happier world? Why? 
c) By living and studying in another language and culture (English), is it possible to 
find a new way to reconstruct my view of family and world? 
Questions a and b basically resulted from my Chinese background. The questions 
were formed in my mind with Chinese symbols. I think language influences our thinking, so 
I wish to figure out question c through the writing process in English. As Hastrup says: 
"[t]he shift from a linguistic to a cultural idiom transforms the problem . .. . " (Hastrup 61). 
Question c leads me to consider the theory of deconstruction of texts. 
In order to write my thesis I acknowledge the following assumptions: 
a) Everything is socially constructed, so I am able to deconstruct it. 
b) Through the process of reading, discussing and writing, I can better understand 
myself and the world. 
c) Understanding oneselfbetter is basic to being a professional helper. "Good helpers 
understand themselves, accept themselves, and, therefore, accept others" (Gazda et 
al. 1 ). This is an important consideration for me as I have trained in psychology 
and am interested in professional counselling relations. 
d) "The reality of outside negative pressures often clouds the equal reality that basic 
individual change comes from the inside out, not from the outside in (George & 
Therese 24 ). 
e) "People must regard other people as objects of value, as part of their concern" 
(George & Therese 26). 
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f) "Each person behaves in terms of his or her own subjective view of reality, not 
according to some externally defined objective reality" (George & Therese 26). 
The following paragraphs describe in detail my intention in doing this thesis. One 
reason to write this thesis is to explore family interaction. There are other conflicts that I 
have been observing and experiencing that do not make sense to me. For example, when my 
parents criticize each other, although this has been disturbing for me, I do not want to risk 
offending my father by saying anything that might distress him, especially by confronting 
him with his relationship with his wife and double standards. They have seldom said 
anything good about each other to me. Their unhappiness in being together causes me much 
turmoil. I love both of my parents, but when they complain to me about each other, it seems 
they just want me to choose one of them. 
A second reason is to reflect on a feminist view. When I was in Taiwan, I did not 
label myself as a feminist. I did not really experience any inequality until I began to pursue 
my first job after graduating from university in Taiwan. Then I began to perceive that the 
rules in Taiwanese society which applied to females and males were unfair to women. I 
found this inequality in many areas, for example, working requirements, sexuality and 
housework. I complained about this inequality in society to my father, but he said that 
society just goes this way. This is one source of my conflict. Dad questioned why I could 
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not endure these rules as most women did not question them. From the perspective of my 
close friends,. I was seen as a feminist because I always had my own opinions. As I am living 
and studying in Canada and interacting with people from different cultures, some 
characteristics of non-westerners do come out. I am aware that I am not westernized that 
much. In the past, I was not as confident about publicly expressing my opinions as I would 
have liked to be. As well, being confined to the Chinese tradition of respecting elders, I 
rarely dared to question what I had been taught, or what confused me. 
Also, I have never felt one hundred per cent comfortable and safe asking personal 
questions of people, except of my very close friends when I was in Taiwan. From studying 
in the University ofNorthern British Columbia's gender studies program, interacting with 
people from different ~ultural backgrounds, and writing this thesis in English, I am feeling 
safer and more comfortable in asking some questions that I was unable to ask before. These 
feelings of comfort and safety come from knowing I am not the only one who has 
experienced these situations. Moreover, most of the people I know in Taiwan might not have 
a chance to read this thesis. I thought I could gain the knowledge and ability to resolve 
personal conflicts as a member of the family by writing. I can still remember when I felt 
helpless and unable to solve my emotional conflicts, I would just hide in bed and cry. The 
feelings that I remember and am still experiencing motivate me to do this thesis because I 
want to get rid of those negative feelings. 
In addition, often my teacher comforted me a lot when I was caught between my 
parents and did not feel that I was cared for at home. I am lucky that I have always had an 
enjoyable school life; I really appreciate that I have always had teachers who were nice to me. 
Therefore, I have always wanted to be a professional helper in a school setting (e.g. 
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counselor, teacher or researcher) to assist teenagers and women to release some of their 
personal conflicts because almost everybody goes to school at this early age. 
My bachelor's degree is in psychology, so I have had a little training in counseling. I 
learned some of the techniques used to clarify the meaning of what clients say to a counselor. 
The more I learn, the more questions I have, although I have solved some puzzles at the same 
time. ·Often I imagine if I were a counselor and counseled people with questions similar to 
my own, I would not have any ideas about what kind of advice I might give. Many personal 
conflicts still exist in my own mind. I am afraid that some day somebody will come with the 
same questions as mine, but I will not be helpful at all. . 
Moreover, when dealing with gender issues, I feel that I show too much anger; my 
male friends feel threatened by my attitude. Helpers' communication styles influence 
interviewing skills. For example, my attitude, if I do not pay attention to it, will hurt people 
without my being aware of it. Then I will violate an ethical principle--not to harm people--if 
I become a counselor or a researcher. I think the first step to becoming a professional helper 
is to clarify my view of the world, myself and others. By studying in the gender studies 
program and writing this thesis, I can systematically examine some sources of my personal 
conflicts. 
Reflexivity is an integral part of what must be 'known' about anthropology. It 
is a kind of reflexivity that theoretically acknowledges the world of 
betweenness established in the field, while also admitting the distinctness of 
the interlocutors. (Hastrup 160) 
Furthermore, I believe that clarifying personal bias is an important step in doing good 
qualitative research. I think that reflexivity is important not only to anthropology (as Hastrup 
indicated above) but to every discipline. This is especially true for women's studies because 
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its goals are raising consciousness and taking action for change. Self-reflexivity helps us to 
know ourselves better. It helps us write a better ethnography. The same applies to doing 
qualitative research. 
I feel the process of counseling is like doing qualitative research. How does the 
counselor respond to the clients' situations or questions? My experience as a client in a 
counseling session is good preparation for being a helper because I will know how the client 
likes to be treated. Also, by talking with an English-speaking counselor, I am more aware of 
how cultural differences shape my thinking. Finishing this thesis will help me know what to 
bracket, 1 to certain degree, when I do qualitative research. 
My friend, as a practice counselor, said that counseling practice/phenomenological 
research complement each other both require a certain personality and certain skills in each 
field. Osborne also said, "A counselor needs to be aware of his/her own value 
orientation ... and feelings and this awareness parallels the phenomenological researcher's 
procedure of bracketing" (Osborne 89). Therefore, through the process of doing this thesis, I 
think I will know whether or not I will be a good counselor, or whether I will be competent to 
use the inquiry of phenomenology to do research in the future. 
Facilitate my personal development is my purpose of doing this thesis. The feelings 
of discomfort and lack of balance made me want to cry out loud, but my experience was that 
I did not feel completely relieved by speaking out in English. By reporting this thesis clearly, 
I will gain a greater sense of self-confidence about being a graduate student. No matter how 
I write this thesis or what it is about, I will learn something. 
1 Bracket is an important concept in phenomenology, also known as epoche or 
reduction. Bracketing is the process of suspending our presuppositions about the relationship between 
perceiving consciousness and objects in the external world (Makaryk 511). 
Writing distances us from lived experience but by doing so it allows us to 
discover the existential structures of experience. Writing creates a distance 
between ourselves and the world whereby the subjectivities of daily 
experience become the object of our reflective awareness. (van Manen 127) 
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. ... not until we had written this down did we quite know what we knew. 
Writing separates the knower from the known ... but it also allows us to reclaim 
this knowledge and make it our own in a new and more intimate manner. 
Writing constantly seeks to make external what somehow is internal. We 
come to know what we know in this dialectic process of constructing a text (a 
body of knowledge) and thus learning what we are capable of saying (our 
knowing body). (van Manen 127, my own emphasis) 
Reflections on Methodology 
Through facilitating my personal development, I offer reflections on methodology 
and feminist writing. ~n my thesis, I do not apply any specific method of interpretation. I 
use an autobiographical approach that is similar· to the approach Brookes used in her doctoral 
dissertation Feminist Pedagogy: an Autobiographical Approach (1992). I also employ 
counseling techniques and sessions to increasingly clarify my understandings. Then, I write 
down my reflections on these sessions and use them as my data. Also, ethnography and 
phenomenology influence me to some degree. I will discuss these methodologies in detail in 
Chapter Three. Generally speaking, I draw on methods that touch my heart deeply. I think 
language constrains people's thinking. Thinking in English and in new ways, which I am 
learning from the gender studies program, gives me more perspectives to analyze questions 
that I have had for some time. 
I am the researcher; at the same time, I am the researched. The writing process is like 
using an inductively "grounded" approach to gathering data. As a researcher, before I started 
to do my research , I only roughly knew I was often bothered by familial problems. During 
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the writing process, when I recalled my life as the researched, I just followed my heart. 
Gradually, these research questions became clear in the course of my writing. 
In the beginning of the writing, I imagined there were people who were willing to 
help me out, and I wrote letters to these fictional people as Brookes did for her dissertation 
(1992, 4). Also, I used some manuals of personal development like Self-Directed Behavior: 
Self-Modification for Personal Adjustment by Watson and Tharp, and in retrospect, I 
reflected on my life and what I knew of other people's lives, then listed what concerned me 
the most. I consulted a counselor at university and talked to trusted people with a list of my 
concerns; I used my personal journal and e-mails, which I had written since I began to study 
here, as data. These involved more personal experience. 
Since I did not know what my real problems were, I was not very confident about 
what to read. To increase my theoretical knowledge, I began a literature review on family 
theory, feminism and phenomenology. I wrote up what I thought after conversations with 
people in counseling sessions or class discussions. I used what I had written as data to 
categorize all of my problems. Based on these categories, I consulted people on what to read; 
this stage involved more professional experience. Then I read the recommended literature. 
To help me articulate some issues, I drew from my life and created two fictional characters, 
who were assigned pseudonyms (Bell and Sue). I utilized the life stories of these two women 
as anecdotes. 
I choose to write an autobiographical/theoretical/fictional analysis of my 
experience ... Theoretically, this approach is important because it enabled me to 
begin the process of healing through writing. (Brookes 4) 
In this thesis, I have revealed personal experiences related to familial problems, but I 
may not completely inform my family about what this thesis involved. I have done my best 
to avoid embarrassing them. Those whom I e-mailed, and those whom I asked for their 
opinions about home and marriage know that their opinions are for my thesis. 
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Since the nature of this thesis is to facilitate personal development, I originally did 
not intend to contribute to theoretical debates. However, the process of writing this thesis 
explored the painful process of intellectual maturation--culture shock and dissonance, the 
struggle with expressing myself through a foreign medium, the struggle for an identity. 
Therefore, my work may help others do comparative studies about family issues, or may help 
others reflect on methodology--phenomenology and the autobiographical approach, and 
hence build theory. Although my thesis ascertains that an autobiographical approach is also 
workable for a master' s thesis, I did experience more difficulty in the process than I had 
expected. Therefore, those who want to use an autobiographical approach for writing their 
master's theses have to recognize possible difficulties during the writing process.2 
Feminism always encourages us to speak up and speak for ourselves, but how can we 
achieve this goal? As I worked through my life story, in the beginning I found difficulties in 
using a linear way to make myself understood. Reflecting Brookes' concern about the way 
of presenting academic work (Brookes 5), because of my different cultural background, I 
have to ask for help from my supervisor and request a different way to express myself. I use 
quotations to create spirals between life stories and these quotations. Thus, it is easier for me 
to express myself. The presentation of this thesis not only helps me personally, but also 
offers readers an opportunity, as participants, to experience and understand the difference 
between ways of thinking. 
2 I will have a more detailed description in Chapter Six. 
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The next chapter will provide some general information about the place where I am 
from, family organization and law in Taiwan, and a literature review on Taiwanese family. 
The information in Chapter Two is based on my own experience of my life in Taiwan, so the 
information is not comprehensive enough to represent every perspective of people in Taiwan. 
Basically, I chose the material that helps my readers relate to the following chapters. 
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Chapter II The Setting of Chinese Women's Lives 
Taiwan3 
Taiwan province includes the island of Taiwan and many smaller neighboring islands. 
The island of Taiwan, shaped somewhat like a tobacco leaf with its tip pointing toward Japan, 
is situated in the Pacific Ocean about 160 kilometers (100 miles) from the southeastern coast 
of the Chinese mainland and is separated from the mainland by the Taiwan Strait. Taiwan is 
midway between Japan to the north and Hong Kong and the Philippines to the south. 
With a total area of about 36,000 square kilometers, the island is just 394 kilometers 
(245 miles) long and 144 kilometers (89.5 miles) broad at its widest point. The Central 
Mountain Range bisects Taiwan from north to south for 270 kilometers. 4 About two-thirds of 
the island is covered with forested peaks. Foothills from the Central Mountain Range lead to 
tablelands and coastal plains in both the west and south, the shoreline is relatively steep to 
the east, and volcanic mountains over 1,000 meters tall dominate the island in the north. As 
Taiwan lies across the Tropic of Cancer, its climate is subtropical in the north and tropical in 
the south with average annual temperatures of 21.7°C (71.2F) in the north and 24.1 oc 
(75.7F) in the south. 
Rainfall is abundant, with an average annual precipitation of 2,515 millimeters.5 
Summers, which last from May through September, are usually hot and highly humid with 
daytime temperatures from 27°C to 35°C (in the 80's and 90's F). The rainy season, in May 
3 The section's information about Taiwan is summarized from these websites (retrieved in January 2000) : 
http://www.taipei .org/, http://www.sil.org/ethnologue/countries/Taiw.html, http://www.gio.gov.tw/. Also, some 
history and geography about Taiwan were introduced in Margery Wolf's book Women and the Family in Rural 
Taiwan (1-13). 
4 The Central Mountain Range has more than 200 peaks towering over 3,000 meters above sea level. At 3,952 
meters, the summit of Mount Jade is the highest point in all of northeast Asia . 
5 The highest recorded rainfall reaching more than 5,600 millimeters. 
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and June, typically heralds the start of summer. Thundershowers and typhoons often bring 
heavy downpours in the summertime. Winters, from December through February, are short 
and mild; snow falls only on the island's higher mountains. In the coldest months, a thin 
layer of snow is visible on the peaks of high mountains; however, frost is relatively rare in 
the lowlands. The mean monthly temperature in the lowlands hovers around 16 °C in the 
winter and ranges between 24-30 °C the rest of the year. The relative humidity averages 
about 80 percent. Taiwan has 151 rivers and streams. Because of Taiwan's subtropical 
location, plant types are diverse and abundant. Warm ocean currents give the island a 
climate conducive to the growth of lush vegetation and two or three rice harvests a year. 
Hence, rice is the main food. 
The earliest census taken in Taiwan put the island's population at 3.12 million in 
1905. Evidence of prehistoric human habitation in Taiwan dates back 12,000 to 15,000 
years. There are currently nine major aboriginal peoples in Taiwan Province; Taiwan's 
aboriginal population numbered just over 390,000 in 1998. 
Chinese from the areas now designated as Fukien and Kwangtung began settling in 
Taiwan in the 7th century. Taiwan has always been a popular refuge from mainland China. 
Over the centuries, everyone from fortune hunters and farmers to persecuted minorities and 
exiled members of the royal court found a haven there. 
At the end of 1990, Taiwan's population exceeded·20 million, which makes the island 
one of the world's most densely populated places. By 1995 the population had risen to 
21 ,507,000 (1995) with tribal people at 2 percent of the population and Han Chinese at 
97.8% percent (http://www.sil.org/ethnologue/countries/Taiw.html). Since the end of 
December 1997, Taiwan's population has surpassed 21.74 million. At 601 persons per 
13 
square kilometer, the population density of the Taiwan area became the second highest in the 
world after Bangladesh. About 60 percent of Taiwan's population is concentrated in four 
metropolitan areas: Taipei, Kaohsiung, Taichung and Tainan. Taipei City is the island's 
largest and most densely populated metropolitan area, followed by Kaohsiung City in the 
south. 
Under the classification of "Chinese," there are a multitude of Chinese dialects which 
are mutually unintelligible. The major dialects spoken in Taiwan are Holo (known 
commonly as Southern Fukienese or Taiwanese) and Hakka, spoken by 75 percent and 15 
percent of the population respectively. 6 Ne-vertheless, Mandarin is a lingua franca shared by 
the Chinese people, and is referred to as the "National Language" in Taiwan.7 
Languages or dialects belonging to the Chinese language family usually possess 
several similar characteristics.8 Mandarin possesses all of these traits. To represent the 
sounds of Mandarin, people in Taiwan use the Mandarin Phonetic Symbols, a collection of 
37 phonetic symbols together with marks that signify Mandarin's four tones. There are also 
Romanization systems for Mandarin prevalent in the Republic of China (ROC). 
The main unifying force of China's many diverse dialects is their shared written 
system. Written Chinese binds the various Chinese languages and dialects together.9 
Chinese in the Taiwan area use only the traditional, standard forms of Chinese characters. 10 
6 Chinese, Mandarin (Kuoyu) 4,323,000 in Taiwan (1993), 20.1% of the population; 885,000,000 in all 
countries, mainly in Taipei and 5 provincial cities. Chinese, Min Nan 14,345,000 in Taiwan, 66.7% of the 
population (1993). The Taiwanese people are called Hoklo. 
7 It is referred to as the "Common Language" in the Chinese mainland, and "Mandarin" in the English language. 
8 These characteristics include having a monosyllabic or simple phonological system; the use of tones to 
distinguish different meanings; possessing a syntax that depends on word order; and having a lack of inflection, 
grammatical gender and pluralization. 
9 It is the only major modern writing system that uses thousands of ideographic and phonetic symbols rather 
than a phonetic alphabet. 
10 Mainland China uses a simplified form of Chinese characters. 
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Thus, all literate people in Taiwan are able to read China's classics and other ancient writings 
that are readily available only in the standard Chinese script. 
The dominant religions are Taoism and Buddhism, but Taiwan has never excluded 
the addition of other indigenous or foreign religions. Significant numbers of Protestants 
came to Taiwan in 1624 along with Roman Catholics and Moslems.11 Although some 
religions may appear to postulate independent doctrines, some cannot be strictly 
differentiated. The Chinese religious belief system, a syncretic philosophy, has a guardian 
deity for almost every aspect of human life. For example, for all Chinese, Confucianism is a 
philosophy, but for some people it also has religious function. Other examples are the 
Taiwan folk deity Matsu, Goddess of the Sea, and the Buddhist deity Kuanyin, Goddess of 
Mercy, who had their origins on the Chinese mainland and are often worshipped in the same 
temple. This belief system reveals the special character of the Chinese people's religious 
outlook, which is capable of simultaneously accommodating seemingly contradictory beliefs. 
Today, old and new deities alike share the loyalties of Taiwan 's people, and various Chinese 
and foreign religions coexist side by side. 
Taiwan became a part of the Chinese Empire in 1206. In 1684 and 1885, Taiwan was 
a part of the coastal mainland province of Fukien. During the Ching or Manchu dynasty 
(China's last reigning house), Taiwan became a separate province of China. 
Taiwan, Formosa and the Republic of China (ROC) are three names of the country; 
the name change is a good clue to its history. Its traditional Chinese name is Taiwan, which 
means Terraced Bay. The Portuguese explored the area (Taiwan) in 1590, naming it "the 
Beautiful" (Formosa). The Dutch invaded Taiwan in 1624, set up forts in the south and 
11 More than half ( 11 .8 million) the residents of Taiwan follow one of thirteen registered re ligions on the island, 
and their numbers are growing every year. 
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remained there as colonists for 37 years. The Spanish invaded and occupied northernmost 
Taiwan in 1626, but were driven out by the Dutch 16 years later in 1642. In 1661, Chinese 
General Koxinga took it over and established an independent kingdom. The Manchus seized 
the island in 1683 and held it until 1895. The Japanese went to war with China in 1894 
following a dispute over Korea. By the treaty in 1895, Taiwan was ceded to Japan. 
Dr Sun Yat-Sen led a revolt against the Ching Dynasty and in 1912 successfully 
rebuilt the country (Republic of China) with a new political system. The Republic of China, 
was founded on the Three Principles of the People, meaning it shall be a democratic republic 
of the people, to be governed by the people, and to be for the people. The ROC Constitution 
is based on the Principles of Nationalism, Democracy and Social Well-being 
(http://www.gio.gov.tw). 
Japan developed and e~ploited Formosa for fifty years. During World War II, Japan 
was the target of heavy American bombing, and Japanese forces surrendered the island of 
Taiwan to the Allied Forces on October 25, 1945. In accordance with the Cairo Declaration, 
the island was placed under the sovereignty of the Republic of China. 
In late September 1945, before the Japanese formally surrendered Taiwan, ROC 
armies arrived at Keelung, Tsoying, Kaohsiung, Tamsui and Taipei and were heartily 
welcomed. However, the first group of ROC troops sent to take over Taiwan were poorly 
trained and undisciplined while the major fighting component of Nationalist troops remained 
on the Chinese mainland to fight the growing communist insurgency. 
After the defeat of its armies on the mainland, the Nationalist government of leader 
Chiang Kai-Shek retreated to Taiwan in December 1949. Those who were from Mainland 
China at this time are called "mainlanders." Chiang dominated the island, even though only 
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15% of the population consisted of the 1949 immigrants, the Kuomintang. He maintained a 
600,000-man army in the hope of eventually recovering the mainland. Beijing viewed the 
Taiwanese government with suspicion and anger, referring to Taiwan as a breakaway 
province of China. Government inefficiency in Taiwan was a serious problem 
(http://www.gio.gov.tw). 12 Some people tried to seek financial and political advantages. 
Smuggling was rampant. Taiwan residents, both long-time natives and new arrivals from the 
mainland, were upset by the unjust appropriation of personal property, shortages of daily 
necessities, galloping inflation and unchecked profiteering. 
The ROC government is divided into three main levels: central, provinciaUmunicipal 
and county/city, each of which has well-defined powers. The central government consists of 
the Office of the President, the National Assembly and five governing branches (called 
"yuan"), namely the Executive Yuan, the Legislative Yuan, the Judicial Yuan, the 
Examination Yuan and the Control Yuan. At the provincial level, the provincial 
governments exercise administrative responsibility. Since the ROC government administers 
only Taiwan Province and two counties in Fukien Province, only two provincial governments 
are currently operational--the Taiwan Provincial Government and the Fukien Provincial 
Government. The Fukien Provincial Government oversees the regional affairs of Kinmen 
County and Lienchiang County. Likewise, the Taiwan Provincial Government exercises full 
jurisdiction over Taiwan's 16 counties and all the cities except for Taipei and Kaohsiung, 
which are special municipalities directly under the jurisdiction of the central government. 
12 This information was retrieved in January 2000, but is no longer available on line. 
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The U.N. seat representing all of China was held by the Nationalists for over two 
decades before being lost in October 1971 , when the People 's Republic of China was 
admitted, and Taiwan was forced to abdicate its seat to Beijing. In 1998, Taiwan renewed its 
push for a separate U.N. seat--its sixth attempt in recent years. The move has been blocked 
each time by the Beijing government. 
Although people in Taiwan have different opinions about whether Taiwan should be 
independent or not, Taiwan government policy with China is clear--one China policy. The 
government in Taiwan thinks of itself as a legitimate government under Sun Yat-Sen 's name-
-Sun Yat-Sen is recognized as the national father by both sides of China--but thinks of the 
communist government in Mainland China as an illegitimate government and vice versa. 
I have learned that Chinese history is over five thousand years old. I have compared 
some of the Chinese history that I was taught in Taiwan with what students from Mainland 
China learned about Chinese history. My understanding is that before the year of 1911, we 
have pretty much the same view about the Chinese history. 
When I read information about Canada in Canada, I was surprised to hear that Canada 
is said to be the second largest country in the world. I was taught that China is the second 
largest country in the world, with a total area (including Mongolia) of approximately 11.4 
million square kilometers. However, I asked students from Mainland China about this 
question; they were taught that China is the third largest country in the world, and Canada is 
the second largest one. This discrepancy about the size of China clearly indicates that 
Taiwan still thinks of Mongolia as a part of China, but China recognizes Mongolian status as 
being independent from Mainland China. Both sides of China have a different cognition of 
"China." 
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The political instability between Mainland China and Taiwan causes people to feel 
insecure about living in Taiwan. For example, people born before 1930s often say that they 
are so worried that younger generations cannot survive if war is declared. People like to buy 
gold nuggets when they have saved some money, in case the war is declared. Taiwanese 
currency would be worthless during wartime; people could use gold to escape Taiwan. This 
also reflects one fact: for a period of time, Taiwan Chinese saved their wealth to accumulate 
capital for investment or for their children's education. This accumulation is said to have 
created Taiwan's economic prosperity and bolstered hopes. 
The following sections are for helping readers analyze the succeeding chapters; I refer 
readers to values of Taiwanese people by using Chinese sayings. 
Family Organization and Law 
~-T~f*~ffrM~ The more children we have, the more fortunate we become. 
I will discuss the topics of procreation and sexuality, because I think they are 
important family issues in Taiwan. The former is explicitly important, so I will begin with it. 
The most offensive curse that a Taiwanese can utter is the threat that a person will never have 
offspring (sons or grandsons *t3r*@f*). We have a saying, "If the married couple do not 
have a male offspring, this man shows no filial piety to his parents at all (::f~:ff-, ~13t~ 
}c)." 13 In the past, the husband's family could use this excuse as the reason for him to 
divorce his wife; nowadays, some people still use it (though very few). 14 The sex of the child 
is determined by the male's chromosomes, which I learned from biology at my junior high 
13 This discussion can be found in Margery Wolf's Women and the Family in Rural Taiwan. 
14 Ibid 
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school. 15 I often wonder why some wives in Taiwan still blame themselves for not 
producing any sons, like my aunt (by marriage), or why some wives let their husbands 
divorce them by using this excuse. I often remind my brother-in-law that he determines the 
sex of his child, in case his mom blames my elder sister for not having a boy child. 
Another example implicitly presents the importance of a male child in people's minds. 
"One Is not too few; two are just right (-@l::f~p, ~@l·[~~iiJf); it is the same and good to 
have either boy or girl (~fttl:1t-t~~f)" was the slogan in family planning programs when 
I was in senior high school. Because we value boys more than girls, so the latter part of the 
slogan has to emphasize having boys or girls is the same. However, as I know, most families 
around me had more than three children. Girls were taught about this at the nursing class, 
but boys were not taught anything about birth control or family planning. We have a saying 
that the more children we have, the more fortunate we become. In the past, a man's main 
responsibility was to be a breadwinner, and not to take responsibility for the care of children. 
In most cases it appeared that men wanted more children than women did. Contrary to past 
family planning programs aimed at curtailing population growth, "Two are just right; three 
are not too many" is the new family planning slogan 
(http://www.taipei.org/info/yb97/html/Inf-peop.htm).16 
Among the 271,450 births registered in the Taiwan area in 1998, there were 108.83 
boys for every 100 baby girls. The ratio in Taiwan reflects the traditional preference among 
Asian parents for boys over girls. 17 By using abortion and other means of reproductive 
controls this preference has led to an imbalance between the numbers of boys and girls. In 
15 Our compulsory education was until grade 9; everyone was supposed to learn this. 
16 A national population policy and policy guidelines to cope with Taiwan 's gradually aging population were 
revised by the Ministry of the Interior and approved by the Executive Yuan in November 1992. 
17 The global ratio of males to females at birth is about 105:100. 
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1965, a full 72 percent of parents wanted two children, but the percentage had decreased to 
24 percent by 1991 (retrieved in January 2000, http://www .taipei.org/newpage/a-
info2.htm#18 People). 
Private hospitals and small clinics in Taiwan ignore the ban on using chorionic villus 
sampling as a means of determining fetus gender and still perform abortions for parents who 
do not want a girl. As a result of the 1985 promulgation of the Genetic Health Law, 
Taiwanese government allows abortion 24 weeks into pregnancy if the fetus is found to have 
a congenital defect. The law may have been used by some doctors as a pretext for 
performing otherwise illegal abortions (http://www .taipei.org/newpage/a-info2.htm# 18 
People). 
For economic and lifestyle reasons, many young Taiwan newlyweds now plan to 
have only one child. Although tradition dictates a male descendant, some members of the 
young generation do not care about the sex of the baby. However, the grandparents usually 
prefer a boy. It is especially true for a husband who is the only son because the family 
maintains one generation after another through a son.18 In 1965, only 6 percent of potential 
mothers preferred their first child to be a baby boy; but by 1991, some 52 percent preferred 
boys (retrieved in January 2000, http://www.taipei .org/newpage/a-info2.htm#18 People). 19 
18 Susan Greenhalgh and Margery Wolf have detailed discussions on this. 
19 According to 1997 figures, among families having more than one child, the male-to-female ratio was 108:100 
for the firstborn; 107: 100 for the second child; 112:100 for the third; and 121: 100 for the fourth . These figures 
reveal the use of artificial manipulation to affect the gender of the children being born. (retrieved in January 
2000 http://www.taipei .org/newpage/a-info2.htm# 18 People). 
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Another example is my girl friend's experience: a son is more valuable than a 
daughter. 20 i can remember how my friend felt hurt by this value. As my friend told me, her 
opinions were valued very much by her parents although she is a girl (but the oldest child). 
She never felt there was anything wrong in being a girl. Until the time her grandfather died, 
she thought that as the eldest grandchild she definitely would be the person to carry the 
ancestral tablet and lead the mourning procession to the graveyard. However, it was her 
younger brother, who was the eldest grandson, who had this right and obligation.21 This is a 
clear signal to her of the gender values of Taiwanese. 
J*llJ!Ilj;J*~fD Arguing/fighting in the head of the bed, settling in the foot of the bed 
From my past experience in Taiwan, the topic of sexuality was taboo. With her 
professional experience in counseling factory ~orkers, my friend said so. If people did not 
feel satisfied in their marriages, a certain number of them did not find satisfaction in their sex 
life. When she asked them how their marriages were, they would answer, "Everything is 
fine, but only one thing is a little bit unsatisfactory." Of course, people would not say sex 
directly, but would implicitly refer to it. 
It did not matter whether people satisfied their sex life in their marriage or not; 
sexuality was still unspeakable. Because of this, even though a couple quarreled/fought each 
other all the time, or women were abused, as long as the women did not choose to divorce, 
people usually would not say too much about the situation-people assumed that the couple 
did not have an unsatisfying sex life. "Arguing/fighting in the head of the bed, settling in the 
foot of the bed (}5f;:llJ!O!:YJ*~fD)" was said so people would not interfere with the couple's 
20 This discussion can be found in Margery Wolf's Women and the Family in Rural Taiwan. 
21 See Arthur Wolf's "Chinese Kinship and Mourning Dress." 
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private life. As a result, even if a woman was abused, she did not feel comfortable to ask for 
help or to get people to understand the situation. 
However, I have more freedom to speak about sexuality. At university in Taiwan my 
major was psychology, so I had more opportunities and felt freer to discuss sexual issues. I 
had a class called "An Intimate Relationship." It was said that sexual behavior not only is a 
series of physical reactions, but also includes people's confidence about their own bodies and 
the trust between two people. 
Many people have different attitudes towards sex and marriage. For example, 
Taiwanese society is more open than before, but a number of people still feel guilty about 
having sex before marriage. Hence, some women think that they should marry their first 
love, or if they have premarital sex, they should marry this man even though he is not the 
right person. Some male friends think the purpose of being a man on this earth is to have sex, 
but in order to have sex, they have to get married. 
In holding a marriage ceremony, people publicize the formation of a new family unit 
with best wishes; this ritual legitimizes sexual intercourse. In Taiwan, in order to be a valid 
marriage at least two people have to witness the ceremony. The ceremony can be held 
anywhere, such as at home, in a restaurant, in a church or in the temple, or in court. No 
matter how people get married, the couple should register their status according to 
government regulations. 
The relationship based on marriage is basic to other relationships, which are like the 
relationship between a person and the state. For example, people who decide not to get 
married are accused of putting the nation at risk, as it is assumed they will not have children 
and so the population will not continue to grow and the nation will disappear. When my 
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friends said that to me, I often replied that not everyone thought in this way. Then my friend 
would say, "your parents live for you, so you have to live for others. Otherwise, you are too 
selfish." Confucius' s thought emphasizes moral discipline where everyone cultivates 
him/herself and improves the social and political order. Confucianism has strongly 
influenced Chinese society. The following paragraphs discuss some of Confucius's thoughts 
and traditional thought, which were taught in Taiwan school curricula. 
Traditional thoughts of regulating family 
Through marriage people formalize their family, and family is the starting place for 
socialization. The social institution of family is the bridge between the individual and 
society. Confucianism wants a harmonious family, a well-ordered state and a peaceful world. 
This attitude reflects on marriage; for example, even though a couple does not like their 
marriage, they would not be encouraged to get divorced, following a Chinese saying (f!J-§l~ 
f!J"I£) "people tend to dissuade the couple from separation, but try to keep them together." 
Moreover, the Taiwanese have yuan, an idea that we come from far away and meet each 
other. If we do not have yuan, even though we encounter one another face to face, we will 
not recognize each other. We believe in reincarnation; living creatures have many lives in 
different forms. When we see things that seem to happen coincidently at any given moment, 
we attribute "the coincidence" to yuan. The cause of this coincidence lies in previous lives. 
We believe that yuan ~ is a relationship of fate , a predestined relationship, or the 
intersection of space, time and people. Therefore, people would say to a couple, "one 
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hundred years over all your past lives, now you two can become a couple and sleep in the 
same bed in this life Caif{~f~:::f:t;f.t§~)." 
Also, to achieve these goals of a harmonious family, a well-ordered state and a 
peaceful world, an elaborate code has been developed and is rooted in fundamental family 
relationships. For example, the "Five Human Relationships CE {~)"regulated society; three 
of these relationships were to define. proper manners among the family members.22 The 
hierarchical structure of human society is emphasized; everybody has to behave properly 
depending on her/his different social status (Jayawardena 170; Hutter 482).23 Moreover, · 
these regulations were set based on male's benefits. For example, one of my male professors 
at my university in Taiwan said in class, "The home built through marriage is the kingdom to 
the male because the male is the only king." 
Furthermore, according to age and sex plus two interweaving factors--generation and 
proximity of kinship--each person is put into a fixed kinship group that determines one's 
ascribed status and also one' s obligations, rights and privileges.24 The elderly receive 
deference, respect and obedience. The Chinese traditional family system emphasizes the 
needs of the collective rather than the individual; it is a deeply rooted tradition of 
paternalistic authority and control (Hutter 483-4 ). 
22The characters of "five relationships" were listed as follows: Father and son should love each other, ruler and 
officer should be right to each other, husband and wife should distinguish their separate sphere, the elder and 
the younger siblings should treat each other according to their order of birth, between friends should have good 
faith (1i{iffl: X:r~m. :€lE2~~. ~~~llU. ~Y.:IJ~Ff. Jilt~:~{§) (Jayawardena 170). 
23 The hierarchy of submission and dominance that came to characterize the family was once shown in the 
larger semi feudal economic system (Hutter 482). 
24 Chinese is more precise than English in depicting human relationships, most notably in the wealth of its term 
for expressing kinship. 
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Another concept, "filial piety," the devotion of daughters/sons to their parents, is 
considered to be the most important and necessary one to keep a family stable and in order. 
It serves as a major strength of formal and informal social control. Filial piety demands 
absolute obedience and complete devotion to the parents. Ideally, filial piety is beneficial to 
both parents and children and is not to be exercised solely through coercion. Filial piety 
includes and stresses mutual interdependence, parental affection and the child's moral 
obligation to repay parental care and love. A Chinese proverb says, "Rearing sons provides 
for old age (~~~Jj~); planting trees is for shade (f.IW~r~O-" Thus, filial piety can be 
compared to group insurance (Hutter 484 ). 
In the past, in order to assure the preservation of a status system dominated by a 
hierarchy of age for the operation of family authority and control, the young were repressed 
and almost lacked equality and freedom (Hutter 484). Nowadays, society has rapidly 
changed; however, a great number of people are still confined to this kind of thinking. The 
long stability of the traditional family institution reinforces and is reinforced by filial piety 
and the veneration of age. 
Other examples clarify how the concept of filial piety ($11~) exerts influence on 
people's daily life. In Taiwan, even though parents are economically independent, they feel 
ashamed to stay in senior housing. They are afraid people will think their children lack filial 
piety. Although some parents have begun to say that they do not, or dare not, expect their 
adult children to take care of them for their old age, (sometimes my parents said that too), 
neither parents nor children can afford to be thought of in this way. I often felt very sad to 
hear about that because it implies that I am not or cannot be depended upon either 
emotionally or economically. This can be shown by the following words: "Chinese morality 
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was centered on the family as all-important in the life of an individual. Relations among 
family members provided the human basis for the moral virtues of the Chinese, and filial 
piety was the most important among them (a~~~)t)" (Nakamura 268). 
If we do not have filial piety, people will lose faith in us even in a work place. As 
well, loyalty is very important in a work place. In a work place, people can gain skills 
through job training, but it cannot give them loyalty. If a person cannot be nice to show filial 
piety to his/her parents who have worked hard to bring him/her up people will lose faith in 
his/her personality. This goes for parents too. If my parents or other people think I lack f~lial 
piety, they will think that either my parents did something wrong in the last life or they have 
not taken appropriate responsibility for educating their children. Moreover, parents would 
feel guilty for not educating good children and would be ashamed to meet ancestors after 
they die. If people think my parents are good, they would feel sorry for my parents for 
having such ill-behaved children. 
Women 's Status 
Both males and females are regulated by filial piety. However, women are put under 
more rigid codes, in the name of moral integrity, while men are not taught anything like this. 
Women have to follow the "Three Obediences ("==1)£)": when at home, woman should obey 
her father (:tE*f;EX:); when married, woman should obey her husband (1±\9%1)£;1<;:); when 
widowed, woman should obey her son (x:9Ef;£-T-). Women are asked to be loyal to men. In 
other words, before getting married, women belong to their father's chia (family/home); after 
marriage, women belong to their husband's chia.25 Women become complete members of a 
descent line only after they die, when they become ancestors in their sons' lines (Sung 1975: 
25 Chia means family/home. In Chapter Three, I use "jia" which sounds closer to family spoken in Mandarin. 
Margery Wolf used "ke" whose pronunciation is Taiwanese dialect. 
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194-5, 217 cited by Greenhalgh 44). A daughter is a temporary member of her parents' chia; 
only a son is considered the long-term member of the family (Greenhalgh 44). 
Moreover, a woman has to accept the "Four Virtues (IZ:9~)," which include "the 
general virtue of knowing her place in society, as well as the specific virtues of reticence in 
speech, attractiveness in person and diligence in housework" (Mff~. Mff§. Mff;g, Mff:Jj]) 
(Jayawardena 171). These concepts are institutionalized in the form of precise patterns of 
conduct and behavior, and become part of the orthodox wisdom on women (Croll 1980:13-14 
cited by Jayawardena 167-74). 
Basically, the above teachings: the Five Human Relationships, filial piety, the Three 
Obediences and the Four Virtues are familiar to people in Taiwan. We learn them not only 
from the curricula but also from watching TV programs on Chinese folklore, available daily. 
"A ghost marriage" provides another way to understand women's status at home.26 I think of 
one saying, "A grown-up girl cannot be kept unmarried at home, or she will become 
antagonistic towards the parents C:P::k/f t=f:lW, W*W~W~{fL). " A deceased unmarried 
daughter will not be worshipped by her family; she can be worshipped only at the temple or 
shrine. In the extreme, people believe that a deceased unmarried daughter easily becomes a 
(EJ!.0l!f.m) "lonely spirit" or a "wild ghost," so she will potentially endanger her family by 
asking for marriage in order to be worshipped. For example, any family member might 
dream of the deceased unmarried girl , who is asking for marriage. Or, if several bad things 
happen to the family in a row, they will be linked with the girl who tries to call her family ' s 
attention in this way.27 Hence, family members of the unmarried deceased girl would find a 
man who is willing to worship the girl to be her husband. 
26 In Chien 's "A Ghost Marriage in Taiwan," there is more detailed and interesting discussion. 
27 Ibid 
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It is now more meaningful to discuss inheritance after discussing the different roles of 
women and men and the importance of ancestor worship. The eldest grandson, whose father 
has to be the eldest son, has an equal share of inheritance from his grandfather with the sons 
of his grandfather because this grandson is supposed to perform the ancestor worship. When 
this grandson is married and has his own household, he has to provide a space for the ritual 
of worship.28 As for a woman, legally a daughter has an equal share of her father's property 
at division. However, depending on her brother(s), at marriage a daughter is customarily 
asked to sign away her right to inherit property. Dowry is seen as a form of receiving her 
inheritance. In Taiwan if the parents can afford to do so, they usually give a significant 
amount of dowry to the daughter. 
Extramarital relations also affect women's status. One problem in marriages is 
extramarital affairs. As I know, extramarital affairs in Asia, for example, in Taiwan and 
Japan, are quite common for husbands who are businessmen. These businessmen are proud 
that they can afford two families. Legally, the married man's girlfriend has no right to 
inheritance. However, in many cases businessmen do support their girlfriends and their 
girlfriends' children. According to a popular newspaper, China Time, extramarital affairs are 
one reason for the recent economic crises: economic resources are widely scattered by 
businessmen supporting more than one family. 
Mate Selection 
These concepts filial piety, yuan, the Five Human Relationships, the Three 
Obediences and the Four Virtues all intertwine to influence people's choice of mate. 
Marriage in western society seems to be just a matter between two people. In Taiwan, 
marriage is a matter between two families (families of equal standing, well matched) (F~~ F 
28 This discussion can be found in Chien 62; Wolf, Arthur 196. 
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it). I have often heard that some men in Taiwan are afraid of problems between their 
mothers and their would-be wives. When they are asked to get married, they ask their 
mothers to find would-be-daughters-in- law whom their mothers like. They marry the 
women their mothers like. Some marry any woman as long as their parents like her. These 
Taiwan men marry according to the rules that the society or their parents put on them; they 
do not marry for love. 
Learning to balance the roles of husband and son is extremely important in Taiwan 
when a man insists on marrying a woman, whom he loves, but whom his mother does not. 
like. If a man does not marry a woman approved by his mother, he will damage the 
relationship between his would-be-wife and his mother. Wolf had some interesting 
discussions in the chapters "Engagement" and "Marriage" in her work Women and the 
Family in Rural Taiwan. From" the mother's viewpoint, the would-be-daughter-in-law is 
necessarily strong-willed in nature; if she were not strong-willed, the mother reasons, the girl 
would not draw her son into relationship that his mother does not choose for him. Obviously, 
this woman will not be a good daughter-in-law, as she will not be submissive to her 
husband's mother or be willing to take up responsibility for doing boring housework. People 
will think that this man lacks filial piety for not marrying a good woman who can satisfy his 
mother. 
Also, women are afraid of conflict with their mothers-in-law. A good friend of my 
elder sister accepted her parents' opinion and married the son of her parents' good friend. She 
told me that she was beaten by her husband three days after marrying him. Two weeks later, 
she found out that there existed an unusual relationship between her husband and mother-in-
law. However, because her parents and parents-in-law had a long, good friendship, my 
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sister's friend had to consider her parents' position (not to lose her parents' face). She did not 
get divorced until she had two children. Often people think having a child can change a 
relationship, but this did not seem to work in her case. It is not common to do so, but her 
parents encouraged her to divorce because they felt guilty about her marriage. Her parents 
gave her a house to live in. Although my sister's friend is now divorced, she is still 
struggling over whether she made the right decision. I told her that she was stupid to have 
the second child with her husband, but she was smart to divorce her husband. 
Other examples show that in a marriage relationship, people are not simply evaluated 
by the roles of husband/wife, but also by the relationships extending from this marriage. One 
of my friends surprised me by marrying suddenly. I have asked her why she did so. She told 
me, "My sister thinks that he will be a good son-in-law and brother-in-law although she is 
not sure if he is a good husband." Also, "It is good enough if he can play these roles well; 
moreover, I do not dislike him." 
In Taiwan not only women but also men are confined to rigid social codes to a certain 
degree, although men are more privileged. Within my family, as a daughter I do not feel less 
privileged than my brother. However, as a Taiwanese daughter, among the generation of my 
mom and her peers, one social phenomenon (extramarital affairs) has impacted me greatly. 
Nowadays a certain amount of families emigrate from Taiwan to Canada.29 Often 
husbands fly back and forth between Canada and Taiwan. Most families are split because of 
financial problems. Husbands are making money in Taiwan, and wives are taking care of 
29 For example, from 1991 through the first quarter of 1996,32,140 immigrants arrived in Canada from Taiwan, 
of which 22,735 settled in British Columbia (http://WWW.StatCan.CA/english/census96/nov4/table1 .htm; 
http://WWW.StatCan.CA/english/census96/nov4/tablell.htm was retrieved in March 2001). 
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children in Canada. This split causes lots of familial problems such as different childrearing 
attitudes, and marriage problems. 
Literature Review on Taiwanese Family 
Generally speaking, the literature review in this section serves one important function, 
which helps me to describe what I know in Chinese to my English readers. The contents of 
these materials are more or less familiar to me, but I feel quite fascinated by them written in 
English, even those by non-Chinese writers. As I go through the literature, I will show how 
or why each of them individually appeals to me. Readers might be interested to know one 
thing: I have chosen not to look at literature in Chinese. There are two reasons. First, I 
assume that most of my English readers cannot read Chinese. As for myself, I want to gain a 
different view of issues, other than the knowledge that has been ingrained in me for a long 
time, through reading a different symbol and a different thinking pattern. 
Because Taiwan is known to most people for its economic success, I would like to 
begin introducing my readers to Susan Greenhalgh's article "Families and Networks in 
Taiwan's Economic Development." The families of the three main characters (myself, Bell 
and Sue) in this thesis all have their own family firms . As the title indicates, this article 
provides an alternative and interesting way to understand how family members, according to 
their sex, age, generation and proximity, play their roles in family enterprises. Also, "The 
Taiwan Business Primer" is easy to read. It provides a general idea of Taiwan, since this 
book touches on every issue, which has been mentioned in the previous two sections. 
Most articles related to Taiwan are either written from an economic perspective or 
purpose, as is the case with the above two articles, or their research is done in a quantitative 
way, as in the following articles. For me, this kind of article seems boring because I am 
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interested in phenomena although, in quantitative research, through the measurable variables, 
we can have a sense of important factors which influence families. I assume that those who 
are interested in reading my thesis will be more like me. Hence, I only introduce this one. 
Sun Te-Hsiung and Liu Yin-Hsing used data gathered from 1967 to 1986 by the Taiwan 
Provincial Institute of Family Planning. They examined how intergenerational relations of 
Chinese families have been changed during the modernization of Taiwan using the following 
variables: living arrangements, mutual visits, economic exchange, marriage arrangements 
and parents' expectations for their children's education. Generally speaking, the proportion 
of couples living separately from the husband's parents increased between 1973 and 1986, 
but the proportion visiting the husband's parents at least once a month increased. Arranged 
marriages have become less common. In the past, the first-born son, as the male heir, had 
priority in education; now the expectation is that the second child's education will be similar 
to the first-born. Fewer parents now rely on their unmarried children for financial support. 
In "Intergenerational Contracts: Familial Roots of Sexual Stratification in Taiwan," 
Susan Greenhalgh uses statistical data to support her argument, "Differences between sons 
and daughters in obligations to their parents, and in the terms of fulfillment of these 
obligations, gave rise to systematic differences between the sexes in socioeconomic resources 
and personal autonomy." I like the way she begins her discussion, the way she uses "descent 
line," "chia'' and "intergenerational contracts." We shall see a more detailed discussion of 
these concepts in the following chapters. In this article, within a few pages, readers can 
quickly picture a woman as only a short-term family member. 
Mark Hutter in "The Changing Family: Comparative Perspectives" discusses filial 
piety. In Arthur Wolfs "Chinese Kinship and Mourning Dress" and Chien, Cheng-Liang's 
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"Ghost Marriage in Taiwan: Social Disabilities and Chinese Ancestor Worship," readers can 
find interesting discussions about ancestor worship. Moreover, Chien's article discusses 
"Ghost Marriage in Taiwan" in detail; this is very interesting to me because I have learned 
this from forklore. However, Chien puts this material in an academic frame. As for Arthur's 
article, I think that readers need to understand Taiwanese culture to some degree in order to 
value this article because he places daily habits in a broad cultural context. For example, we 
have different connotations of colors. For most people in Taiwan, white candles readily are 
associated with a funereal tone; however, I often see Canadians light white candles in their 
daily lives. As the author says: "The value of reviewing mourning dress is that it provides us 
with another view of a complex social landscape." Cultural details such as these help the 
outsider to understand how family and kinship relations are symbolically expressed. In a 
funeral in Taiwan, for example, outsiders can tell the closeness of an individual to the 
deceased from the color and material of mourning dress people wear. 
Kumari Jayawardena's "Feminism and Revolutionary Struggles in China" has 
discussed how Confucianism works on people's lives; it helps me to link some historical 
events to "feminism." Before I began to study in Gender Studies, I did not link the mentioned 
events and teachings with feminism. I learned those events in Chinese, which were 
considered as patriotic movements. I did not learn the term "feminism" in Chinese; although 
I had "feminist thoughts ," I did not name my thoughts this way. Cartier's article, "China: the 
family as a Relay of Government," discusses in detail the patrilineal kinship model of China 
and then the development of the family at different periods of time in history from ancient 
Chinese to Qing Dynasty. Johanna Meskill 's "The Chinese Genealogy as a Research Source" 
is also written from the historical perspective to understand the Chinese Genealogy. 
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Compared to other sources about Taiwanese family, Margery Wolf's book Women 
and the Family in Rural Taiwan is more thorough. For readers who are not familiar with 
Taiwan, the author includes background materials such as history and geography as well as 
her explanation and analysis and men 's view of family; this helps to better understand the rest 
of chapters. They discuss all of women 's roles such as daughter, daughter-in-law, adopted 
daughter-in-law and grandmother in their life cycle. As we shall see, I often refer to Margery 
Wolf's work in Chapters Three and Four in order for readers to have a historical background. 
I agree with most parts of her writings and am happy that Margery Wolf notices things that I 
also feel are very important. For example, she notes that people place strong values on 
having many sons. She also pays close attention to the meaning and pronunciation of 
Chinese words; for example, chicken in Taiwanese is pronounced ke, which is the same 
sound as a word "family/home" in Taiwanese. In many rituals, we use the object that is a 
homophone of the theme or the topic as a symbol. People give the newlyweds a chicken to 
congratulate them on initiating a new home/family. 
The content of this book dates back to 1958; although I was born after that, the 
content is familiar to me. Basically, I have learned this content from watching TV or from 
hearing people' s conversations since childhood. However, now it is 2000 and as the author 
noticed in her trip back to Taiwan in 1968, many things had changed. Forty years later we 
can assume that more change has taken place. I cannot point out what has changed in detail , 
but as we shall see more discussion in the succeeding chapters. Taiwan has become an 
industrialized country, so I have doubts about the description about "adopted daughter-in-
law;" nowadays parents do not adopt daughters-in-law for their sons. Nevertheless, this book 
is still worth reading. 
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My thesis provides readers with another way to understand filial piety, by providing a 
real life context in a more recent time. I was born in the 1960s, after Margery Wolf did her 
fieldwork in Taiwan. However, although this thesis is related to Taiwanese family issues and 
is written by a Taiwanese, readers should not generalize about Taiwanese families based on 
this work. 
The next chapter is my reflections on methodology. As I have stated earlier, I do not 
specifically apply selected methods of interpretation to the narrative data. In the process of 
organizing my thesis, I feel it is more meaningful to show autobiographical origins of my 
research, that is, how I approached my topic, to introduce the methods by which I was 
influenced, and, as well, to explain why they appealed to me. These methods include an 
ethnographic, a phenomenological and an auto~iographical approach. 
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Chapter III Reflecting on Methodology 
"[M]ethodology" refers to the philosophic framework, the fundamental 
assumptions and characteristics of a human science perspective. It includes 
the general orientation to life, the view of knowledge, and the sense of what it 
means to be human .. . the methodology is the theory behind the method, 
including the story of what method one should follow and why. (van Manen 
27-8, emphasis added) 
"What method do you use?" my friends ask me. According to van Manen's definition 
of methodology, "perhaps the best answer to the question of what is involved in 
[this] ... research method is 'scholarship!"' (van Manen 29). 
A human science researcher is a scholar: a sensitive observer of the subtleties 
of everyday life, and an avid readier of relevant texts in the human science 
tradition of humanities ... as they pertain to his or her domain of interest- in 
our case the practical and theoretical demands of pedagogy, of living with 
[family] .... (van Manen 29) 
Over two years ago, when I read the ethnography Brave New Family: Stories of 
Domestic Upheaval in Late Twentieth Century America, I was crying with the unfairness 
towards women described in the book, which was the same as the unfairness towards 
families I knew in Taiwan. On the other hand, I was happy that being able to recognize the 
diversities of families made me re-think some issues. For me, reading the ethnography was 
just like reading a novel, but it was a real story. I could sort out some of the family-related 
questions that had been puzzling me, by listening to the class discussion. At that time, I had 
no clear idea about my thesis topic, but I was wondering if I could also write a family story. 
The most important thing was that we could discuss these kinds of issues in class, in public. 
In the beginning of my first year, this form of writing and discussion and these kinds of 
issues lessened my experience of feeling alienated about the symbol (English words); it 
touched me and made me feel like writing a similar work. 
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As Miles said, "Human activity [is] seen as 'text'--as a collection of symbols 
expressing layers of meanings" (Miles 8). Hence, I think that by writing the story of my 
family, I could more easily discuss my life as a text with people. Van Manen says: 
Writing teaches us what we know, and in what way we know what we know. 
As we commit ourselves to paper we see ourselves mirrored in this text. Now 
the text confronts us. We try to read it as someone else might. ... we 
disembody what in another sense we already embody .. .. (van Manen 127, 
emphasis added) 
Later on, I read Margery Wolfs Women and the Family in Rural Taiwan. When I 
read it, I was aware that I felt something different because of different symbols (English 
words vs Chinese characters) and different writing styles, which I have discussed in the 
prologue section. Here I use Chomsky's transformational grammar to explain my awareness 
of this process. The basic idea is that each sentence has both a "surface structure" and a 
"deep structure."30 The process of getting information from memory is influenced by the 
phrase structure. For example, the sentences 'Tom gave Mary a hat' and 'Tom gave a hat to 
Mary' have different surface structures but the same deep structure (Hilgard et al. 277-9). 
The former emphasizes Mary; the latter emphasizes hat. My conflicts and questions are 
coded in Chinese in memory. A sentence in Chinese does not necessarily need a verb. 
Visualizing a Chinese character stimulates a connotation of that word and invokes a lot of 
images; English letters do not have the same effect on me. 
Although some Taiwanese family issues were discussed in English in Wolfs book, I 
understood the meaning of the text (deep structure) in Chinese. There are two kinds of 
translation processes: I translate my interlocutor' s meaning into words, and I translate a 
30 The surface structure is the organization of a sentence that is closest to its written or spoken form. The deep 
structure is the underlying pattern of the words that helps convey meaning (Hilgard et a!. 277-9). 
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sentence/concept in Chinese into a sentence/concept in English and vice versa. The process 
of making my translation clear to people forces me to focus on concepts differently. Some 
concepts in Chinese were less meaningful to me in the past, but because of the way Wolf 
introduced these concepts (which was the surface structure) I was more capable of using a 
new way to see the same issues in Chinese. I think that this is important. It allows me to sort 
through emotional conflicts by writing them down and visualizing things with different 
symbols. 
Physically being in another culture and speaking a completely different language, I 
have tried to figure something meaningful out of my dull life with all my faculties. 
Therefore, I constantly observe my surroundings and pay attention to my internal 
conversation toward the same situations that I had experienced in Taiwan. People asked me 
how I made sense of what I had learned. Did I use English or Chinese? 
The passage from the manifest to the hypothetical is made by way of 
imagination. In the process, language is stretched to match manifest yet 
unprecedented experiences. The empirical is condensed and made ready for 
travel. By its attempt to incorporate cultural remainders in a global scheme of 
comprehension ... [it] takes Donald Davidson's notion of radical interpretation 
to its full effect. .. Radical interpretation of alien sentences and lifeways hinges 
upon the ability to set up particular truth-conditions for these manifestations in 
a separate language; only then can we claim to know what they mean .... This 
is not a matter of simple translation from one language or idiom to another; it 
is a process of transformation, which is governed by its own rules of clarity 
and economy of expression .... (Hastrup 61) 
Sense is not an inherent quality of social facts; it is attributed on the basis of 
experience .... 'any adequate account of meaning and rationality must give a 
central place to embodied and imaginative structure of understanding by 
which we grasp our world' .. . the embodied attention to the world points to a 
centrality of the self .... (Hastrup 70) 
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I understood and stored concepts in the form of mental representations of objects, states and 
qualities in my world, as well as ideas about how these things are related to each other. 
Those representations sometimes were in English, sometimes in Chinese and sometimes were 
just mental images. 
In the chapter about Talaboe 1 in A Passage to Anthropology: Between Experience 
and Theory the author, who is the woman anthropologist portrayed in Talabot, shares the 
story of her changing position in relation to the theatre and the performance. I found it was 
very interesting, and also I was thinking of a Chinese saying, "Life is like a play." Who is 
the director? Who is the audience? Who writes the script for me? How can I play a role I 
like in the future? 
Later on, when I learned a bit about phenomenology, I felt it touched my heart more 
than any other methodology. From my class handouts, in the phenomenological view--we 
are of the world rather than in it. Reality is construed by the subject and mirrored from the 
object out there. Phenomenology believes that a person exists co-constitutionally with the 
world. The phenomenological view is focused on experience--focused on human 
involvement in the world as "lived experience." Phenomenological inquiry is "self-
conscious therefore retrospective and influenced by biography." 
[Phenomenology] instructs us to allow the phenomenon to reveal itself in its 
fullness. You "look" at it from all perspectives, using all your senses, even 
attending to your thoughts and feelings. (Boeree 1999, emphasis added) 
Reading the concepts of phenomenology gives me a conceptual foundation and 
vocabulary to represent my world to my western readers. Because of the nature of my topic 
31 Talabot is a play which draws on the biography of a female anthropologist born in 1948. The dramas reflect 
the historical events around the Second World War. 
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and the fact that English is my second language, compared to other forms of inquiry, reading 
phenomenological writing made me feel closer to the language and feel more confident that I 
indeed understood its content and meaning. I feel more capable of making my questions a bit 
clearer to a reader whose cultural background is different than mine. 
We who have different prior knowledge focus on different traits of an event. In some 
cases,how we interpret the traits of an event in the first place seems to be determined by the 
differences of our prior knowledge. Therefore, our prior knowledge may affect every aspect 
of our concept attainment (Atkinson 295-331). The following passages remind my readers of 
the complicated relationship between language and experience. 
[I]n the statement 'the tree has green leaves', bas green leaves' is predicated of 
'the tree'. Correspondingly, 'pre-predicative' means 'not (yet) expressed in the 
form of a statement.' So pre-predicative evidence is the actual experiencing of 
something that is evident to one, whilst predicative evidence is the expression 
or representation of this experience in a statement. . .. the mental act of judging 
that something is the case (pre-predicative) from the statement in which this 
judgement is expressed (predicative). (Hammond et al. 23) 
Furthermore, "Husser! maintains that whether or not a particular experience is adequately 
represented by its predicative expression will itself be evident." Hence, 
that which is meant [in a pre-predicative judgement] or, perchance, evidently 
viewed [in a pre-predicative evidence] receives predicative expression; and 
science always intends to judge expressly [to make predicative judgements] 
and keep the judgment or the truth fixed, as an express judgement or an 
express truth. But the expression as such has its own comparatively good or 
bad way of fitting what is meant or itself given; and therefore it has its own 
evidence or non-evidence, which also goes into the predicating. 
(CM, p.ll) (quoted by Hammond et al. 23) 
According to the author, the above passage seems 
to present a view of the relationship between language and experience ... For 
Husser! appears to ignore the possibility of 'language preceding experience'-
of the conceptual resources of a particular language in some way determining 
41 
the character of what is experienced. Rather, his concern is with how well or 
badly such experience is predicatively expressed in language. 
(Hammond et al. 23-4) 
However, I care about what Husserl has ignored and what he has addressed at the 
same time. My background and my understanding of limited English vocabulary are mingled 
into a form of language, which influences my comprehension of English (both language and 
culture) in Canada. According to Benjamin Whorl's linguistic relativity hypothesis (1956), 
"the kinds of concepts and perceptions we can have are affected by the particular language 
we speak. Therefore, people who speak different languages perceive the world in different 
ways" (Atkinson 302-3). 
We think and communicate in symbols, and symbols convey meaning. Language is 
one form of symbol used to represent objects and events. The ability to use English 
influences how well I present my understanding to my readers. Also, it influences people's 
judgements on how well I understand their culture. I hope that I can convey my feelings to 
my readers. 
It was in my fifth semester that I had finished all my course work, but was still 
working on my assignments for two courses which I had not been able to hand in on time 
when I was taking them. Almost all of my classmates finished their course work in the end 
of our second semester or at most our third semester. I did not want to think that people 
would think how dumb I was, or that people did not think that I worked hard enough. 
During the reading break, I visited the University of Victoria. I was looking for references 
for my assignments, but also for my would-be thesis. 
I wanted to write about my own family, but I had not seen any work about an author' s 
own story as a thesis. Moreover, I talked to some graduate students about my idea, and 
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nobody was sure whether my idea was workable or not. Hence, when I saw Anne-Louise 
Brookes ' Feminist Pedagogy: an Autobiographical Approach, and that she used an 
autobiographical method in her dissertation--"Bingo," I was so joyful. I could use a similar 
approach to ask my personal questions as well as to refer to my methodology in order to 
make it clear and credible as an academic work. However, this method does not seem that 
popular because all my peers were unsure if this method was workable or not before I 
showed them the book. 
The first time I read Brookes' book, I could understand why she insisted that we have 
to examine ourselves first in order to do better research or to help others with certain issues. 
I was not an abuse survivor like her, but I was always a bit hurt because my parents were not 
getting along. I believed that in order to be helpful to the researched, a researcher who does 
any kind of research related to emotional trauma should examine her/himself first. 
[L]eaming to critique through autobiographical reflection and analysis is one 
means by which researchers, teachers and students can begin to know and 
examine the biases and assumptions which organize different ways of 
working. (Brookes 3) 
I was worried that Brookes' work was a dissertation, while my work would be just a 
master's thesis. At that time, I was still struggling with my English in order to do a better job 
on my assignments. Meanwhile, some familial matters concerned me. Therefore, I did not 
have time to clarify my concern whether I could use her way to do my thesis. When I began 
to write my thesis, I realized one of Brookes' concerns (issues) is the way of presenting data. 
The data I present suggests the need for an academic reconsideration of 
writing and reading practices which work to keep relations of power and 
authority in place, thus hindering development of creative, non-rote schooling 
practices. (Brookes 5) 
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I agree; especially since English is my second language, and the writing style I learned from 
my culture is different. I like the way Brookes writes. Some sessions of her work were 
written in a letter format. Reading this kind of writing not only made me easily link some 
issues to theory, but also helped me grasp English at a different level. I learned how to better 
express my feelings and ideas in English. 
Moreover, "Writing as if I can expect a response because I, in fact, invite response 
allows me to think of this work as part of ongoing research which is thus important not only 
because it will be a completed thesis but because of its continuing nature" (Brookes 65). For 
me, writing this thesis is the beginning of self-discovery. In this process, I can deconstruct 
some of my ideology of family or relationships among people. 
My thesis proposal was one of my course assignments. From the feedback I received 
for my assignment, my idea did· not seem interesting to the professor, so I was hesitant to 
show my proposal to my supervisor. I was attracted by phenomenology at that time, so I was 
thinking that my method would be phenomenology. I thought that phenomenology would be 
easier to explain to my peers than an autobiographical approach because the definition of 
phenomenology was easily found in any reference book. 
According to the Encyclopedia of Contemporary Literary Theory: Approaches , 
Scholars, Terms, the main concept of phenomenology is that consciousness itself structures 
us to see the world or gives the meaning of the world which appears to us. Phenomenology 
is a descriptive analysis of the objective world as it appears to the subject. Husserl 
distinguishes consciousness (a faculty of the thinking and perceiving subject) from the world 
"out there." He thinks that subject and object are intertwined to constitute consciousness 
itself. There would not be an act of consciousness without an object; there would not be an 
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object without a subject to apprehend it. "Husserl contended that phenomenology should be 
a science of consciousness, a programmatic description of how self and world interact. It 
emphasizes immediate experience" (139-140). 
Van Manen says that phenomenology is not religion; I think that phenomenology is 
an attitude toward the world or a manner of seeing the world. As I learn more about 
phenomenology, I feel that phenomenological inquiry is somehow familiar to me, which is 
like a philosophy blending Buddhist thinking, Taoism and Chinese culture. 
Clear expression, often equated with correct expression, has long been the . 
criterion set forth in treatises on rhetoric, whose aim was to order discourse so 
as to persuade. The language of Taoism and Zen, for example, which is 
perfectly accessible but rife with paradox does not qualify as 'clear' (paradox 
is 'illogical' and 'nonsensical' to many Westerners), for its intent lies outside 
the realm of persuasion .... Clarity as a purely rhetorical attribute serves the 
purpose of a classical feature in language, namely, its instrumentality. To 
write is to communicate, express, witness, impose, instruct, redeem .... (Trinh 
16) 
The instructor of the qualitative analysis course warned us students not to try 
phenomenology at the moment, but it seemed interesting to me. I was wondering if I was 
capable of using phenomenological inquiry to write my thesis because I still remembered the 
instructor's words, but I could not understand why she said that phenomenology was difficult. 
Boeree has said that it is not easy to do a phenomenological study on our own, and 
that our own uniqueness may mislead us. However, he suggested using "protocols" as an 
alternative way. In phenomenology, a personal account, or a casual or natural description is 
a protocol. "[T]he protocols are usually made by 'ordinary people"' (Boeree 1998). This 
made me feel that I was capable of using phenomenological inquiry for I was an ordinary 
person, and I could write my personal account. 
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Professors suggested to me that it was better not to do research about myself, but I 
could explore the same issues with others. Since it was too personal, they argued, it would 
involve too much emotion and make the writing process more difficult for me. I was told 
that some students with personal topics could not finish their writings because they could not 
get through their emotions during the writing process. Although I was afraid of that, I 
thought that I could handle it because the finished work would be written in English. Also, 
one thing urges me: I want to grasp the meaning of being a daughter and a sister, so that I can 
live my "pedagogic" (van Manen 1) life with my family more fully. 
I have learned one thing that is emphasized in phenomenology as well as in client-
centered therapy, which I learned from my counseling course. That is, in therapy the 
perception of an issue that the client has is important, and the client, not the therapist, decides 
what aspect of the issue is important. If somebody else is the subject of this thesis, although 
as a researcher I could request my subject to discuss my desired issues, we might have 
different perceptions of the issue. Departing from this to the subject of my thesis explains 
why I prefer the subject (myself) rather than the other at this moment. I wish to achieve the 
goal described in the following statements: 
Phenomenological research aims at establishing a renewed contact with 
original experience . . . that turning to the phenomena of lived experience means 
re-learning to look at the world by re-awaking the basic experience of the 
world. (van Manen 31) 
By speaking out I can also help myself and give my life a purpose and 
meaning and replace those old fears . Fear and shame and failure are all the 
emotions that are experienced .... It can only continue if we remain silent ... . 
(Jane Hurshman Corkum quoted by Bishop 77, emphasis added) 
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Moreover, I think that reflexivity is important to women's studies because its goals 
are raising consciousness and taking action for change. My conflict resulted from when I put 
my belief into action. 
Feminism is a politics. It is a politics directed at changing existing power 
relations between women and men in society. These power relations structure 
all areas of life, the family, education and welfare, the worlds of work and 
politics, culture and leisure. They determine who does what and for whom, 
what we are and what we might become. (Weedon, 1987:1 quoted by Brookes 
1) 
"Phenomenology involves lots of writing." "English is your second language." "I 
don't like writing, but I don't know you .... " I could feel the wonder about my ability to do 
this kind of work from the faces of the people with whom I was talking. It really hurt me. "I 
am not sure if I can do it or not, but I want to try." Anyway, I have to write something in 
English in order to get my master's degree. 
Not only was my idea for a thesis questioned, so was my methodology. After I 
showed other students and professors the Brookes' book, "Brookes' work is a dissertation," 
"You are writing a master's thesis," "You can wait to do similar work when you do a PhD." 
"PhD!" If I could not get rid of some of my negative feelings by writing my thesis to begin a 
bit of self-exploration, and also if I could not prove my capability of writing a thesis to 
myself and others, I did not know whether I would want to or could do a PhD later. 
I have told my supervisor about the above responses to my thesis. She said to me, "It 
is just another challenge to you." Moreover, I was wondering if I would be lucky enough to 
have a safe environment to write my topic and to get support from a supervisor academically 
and personally later. I decided to write my thesis in my way. However, one support was not 
enough to me; Brookes had three people to support her. By chance, I talked to a professor 
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about my story, who used autobiography for her academic work, and she said to me," It is 
very good that your supervisor supports you." I knew that I was lucky to have this kind of 
support. Then, everything seemed perfect to me; the only thing I had to do was to write. 
In the beginning of putting my thoughts down on paper, I felt that I had only 
academic support from my supervisor; however, I felt hesitant, and I knew that I lacked the 
right to ask for her personal support. It was a really painful period lasting for about three 
weeks; I almost did not want and could not continue my writing. At that time, I was reading 
and writing about phenomenology, and during that process I kept asking myself more 
questions. Intensely overloaded information and emotion almost exploded in me and 
exhausted my mind and body. 
I like the fact that phenomenology deals with the concepts about "space" and "time." 
Space not only is a physical space but also can be an emotional space, that is, one's mood in 
relation to one's surroundings. It is good for me to see that phenomenology deals with these 
concepts (time, space and the Ego) intertwined because my friends won't think that I think in 
too complicated a manner and will have a split personality. I have learned abnormal 
psychology; it is scary to be labeled by a term that appears in it. 
.... phenomenological reflection as involving a 'splitting of the Ego'. In 
'nafve' experience, the ego is 'immersed' , ' interested' in the world. 
Reflection involves a split between this 'immersed' ego and a 'disinterested' 
ego which looks at the immersed ego .. .. (Hammond et al. 46) 
In doing so, it is like the child's game of role play, but in my game just the same body plays 
different roles. 
Hammond et al. explain: 
When the empirical ego is immersed in activity in the world, it is not aware of 
itself. When it is aware of itself as a possible object, it is not properly aware 
of its true nature; for its true nature is as a subject, and as such it cannot be the 
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direct object of experience (reflection). This subject, the one which can only 
be discovered by transcendental reflection, is the transcendental Ego. About 
this Husserl says: "Accordingly, not only in respect of particulars but also 
universally, the phenomenologically meditating Ego can become the "non-
participant onlooker" at himself- including furthermore every Objectivity 
that "is" for him, and as it is for him .. .. I know about this only by executing 
phenomenological reduction. [CM, p.37]" (Hammond 86-7) 
I often look at "the I" which was in yesterday or in a different location at the moment 
of calming myself down. Often I tell "the I" (yesterday): you ("the I") could think .... and 
should not cry any more. Sometimes I did not want to believe that she ("the I") acted so 
immaturely. However, all were me. We could be aware of this split through different space 
and time. 
. . . two aspects of the transcendental Ego. First, the immersed subject is not 
aware that it is a transcendental Ego in the world ... . This is only discovered 
when the philosophizing subject reflects upon experience and discovers that 
this experience is that of a single subject. Second, the reflecting Ego 
discovers that there is an identity between the I which is reflecting and the I 
reflected upon. Both the experiences reflected upon and the experience of 
reflection-upon-experience are experienced as being by the same subject. The 
experience reflected upon belongs to the reflecting subject. (Hammond 87) 
From my experience of interacting with writing tutors, I think that it is important to 
call my reader' s attention to the phrases "I think," "I feel" or "I believe" in my writing 
because often writing tutors think that these kinds of phrases are redundant and meaningless. 
They think that my writing is all my opinion; it is worthless to say I think or I feel. Often I 
felt the explanations were too complicated to explain to tutors in English; I would just 
explain nothing. 
By borrowing from a special language to address what it feels like ... [I could 
provide] accounts of what was deeply felt , but otherwise would remain silent. 
(Gubrium & Holstein 63) 
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Hence, I cannot help borrowing the following paragraphs which convey pretty well 
my intention of keeping these kinds of phrases: I think, I feel or I believe. 
It must be possible for the 1 think' to accompany all my representation; for 
otherwise something would be represented in me which could not be thought 
at all , and that is equivalent to saying that the representation would be 
impossible, or at least would be nothing to me. (Bl31-2, Ks, pp.152-3) (Kate 
cited by Hammond et al. 91) 
The unity of this apperception I likewise entitle the transcendental unity of 
self-consciousness, in order to indicate the possibility of a priori knowledge 
arising from it. For the manifold representations, which are given in an 
intuition, would not be one and all my representations, if they did not all 
belong to one self-consciousness. (Bl32, KS, p. 152) (Kant cited by 
Hammond et al. 91) 
The reason for this necessary appeal to the 1 think'-to this transcendental self-
consciousness- is that a minimal condition of being able to make sense of a 
series of experiences is that the subject must be able to recognize those 
experiences as its own. A condition of the possibility of this self-
consciousness is that the subject Imposes on the discrete perceptions some 
objective order, i.e. the subject must impose the categorical scheme for it to be 
possible to classify the sense representations. (Hammond et al. 91) 
I showed some of my draft to graduate students; they questioned my writing style. 
"This can be a master's thesis?!" Again, I showed Brookes ' book as the approval for my 
work. Again, I re-read her work. Brookes gained insight through the writing process; like 
her, I did too. The part I like most about her book, simply speaking, was that I learned 
something from the description of her writing process and how and why she was thinking 
and was approaching her topic this way and why she shared these with her readers. I will 
share what I have learned in Chapter Six. 
Because of my personal interest and concern, in the next chapter I will draw on some 
life stories of women as daughters in Taiwan society and discuss some related issues. These 
women are Bell, Sue and myself. They are all from average-income families and that all 
grew up in Taiwan. Bell, like me, grew up in a city, and Sue grew up in a town. They are 
between 25 and 35 years old. These life stories presented in this thesis serve an important 
function in examining my own "blind spots and privilege." 
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Before starting the next chapters, three women's life stories and my analyses of 
related issues and concepts (home/filial piety), I shall briefly explain how phenomenology 
helps me to describe these life stories and to understand these experiences and relationships 
related to home/family and filial piety. First, one story about the play Talabot, previously 
mentioned, can be an analogy to my thesis. When I read how the author, who is the female 
anthropologist described in Talabot, describes the process from being herself, through 
writing herself, to seeing herself on stage, I feel the process of writing this thesis is similar. 
The difference is that I am seeing myself on the paper. 
Then, learning the phenomenological views of time, space and Ego, which I have 
discussed previously in this chapter, helps me to understand the process of formation of some 
thoughts better and to interpret some concepts differently. I was in my own life story in the 
past (the moment it happened) and at the moment I reflected on it. All life stories presented 
in this thesis happened in the past while I am writing them down at another moment. They 
happened in Taiwan and were formed in Chinese, but I am in Canada and describe them in 
English. When I describe my own story, I am the researched and I can show my inner space 
and be very emotional as a child. When I describe and reason the stories of Bell and Sue, I 
have to let my mind back to Taiwan in order to grasp some meanings. When I analyze the 
home/family and filial piety related issues, I am the researcher in writing a thesis, who is the 
combination of two different cultures (English and Chinese) who has to keep a certain status 
of Ego. For example, a person has to consider the ethical issues; what I can present and what 
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I had better not present. A person has to calm down in order to express things clearly in 
English and is expected to act as a mature adult corresponding to her age. Although 
somehow I still feel sad or helpless, I have to tell myself that I am no longer that child ("the 
I" in the past). I am the researched and researcher; I feel like traveling back and forth in 
different space, time and Ego. Therefore, readers should not be surprised by the "incoherent 
voices." One reason I say this is that people feel that the quotations used in this thesis are so 
"academic" and they do not match my own voice at all. 
In the next chapter, I will use Bell ' s and Sue's stories to help myself to articulate 
home/family and filial piety related issues and concepts; also, I will analyze them. 
Chapter IV The Matter of Family and Filial Piety 
How is the discourse of "family/home " 
naturalized as a fixed place to produce 
experiences of confusion, fear and loss for Bell, 
forme? 
Here is the narration of Bell's life. 
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I remember the beginning of experiencing unhappiness about my family since 
grade 5 or 6 as I learned more. At the same time, my parents began to quarrel. 
During grade 5 and 6, I had a girl classmate whose parents were separated. 
Because she was nubile, and she hung out to a certain place,32 she was 
pursued by boys. In the course of my primary school and junior high school, 
the most important index to evaluate a child or a teenager as good or bad was 
limited to school activities. 
I remember that my grade 5 and 6 teacher used her as an example and said 
that children from a family where their family members, especially parents, 
did not get along well would most likely be delinquent. Although I was a 
model student at that time, I was worried about who I would become because 
my parents did not get along well either. In my mind, I promised myself and 
the Creator to be a good child no matter what happened because I wanted to 
be loved. 
I kept my parents ' not getting along as a secret when I was in primary school. 
I knew that people saw me as a princess who had a good family. I was 
worried that if they found out my secret, they would not like me anymore. 
Also, I was worried that people would think of me as a bad child if they found 
out my parents did not get along and thought my family was a broken family. 
Moreover, I had heard that my friends quarrelled with their siblings, but I did 
not hear that any of their parents had quarrels. Therefore, I did not think that I 
could share with other people my fear resulting from my parents' quarrels. 
As a student, I was taught that people should love and be kind to each other ( 
t§*Jlt§~). I wondered how and what my parents had been taught. I felt like 
I was living in a hell when my parents did not get along. I wish that I had 
never been born into this world. I began to wonder, "What is the meaning of 
my state of being alive in this world?" 
I always thought and still think that I was born to pay my debt which I owed 
from my prior life. I believe in reincarnation. According to the teaching I 
have known from Buddhism, Taoism and Chinese culture, everything has 
cause and effect. I do not think that I am a perfect person in the Creator' s 
32 This place held events for school-age youngsters to dance, which were considered to be illegal at that time. 
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eyes, so I have to suffer a lot of unwanted things since I can feel and perceive 
my feelings. 
When I construct Bell's narration, I completely immerse myself in the story. I have 
to look back at the narration in order to discuss the hidden issues in the story. Through 
looking at Bell's story, phenomenological reflection involving a splitting of the Ego as well 
as the way of dealing with space and time helps me as an adult who is trying to rationalize 
Bell's narration, to imagine how confused and terrified Bell was. First, like Margery Wolfs 
discussion in Women and the Family in Rural Taiwan, when we were children, we were 
taught to respect authority not to challenge it (80). Bell parents' act did not match what she 
had been taught, but she had nobody to clarify her questions.33 Not ever having heard her 
peers mentioning parents' quarrels made Bell feel the issue must remain unspoken. Also, 
there is a Chinese phrase saying "the dark side of the family should remain in the house and 
should not be revealed to people outside the family (35t~::fQ} )'}m)." This phrase makes 
people hesitant to express their fear because we think family issues are private issues. This 
phrase reinforces Bell's fear and confuses her further. 
Parents' quarrels seem not to be an issue as big as domestic violence or sexual abuse 
toward children because parents' quarrels do not physically harm children. What I care most 
about is the fear of being unable to talk about certain issues. Nowadays we have tried very 
hard to break down the conceptual idea of domestic violence as a personal issue. We educate 
victims to understand that domestic violence is a crime and everybody's business and not to 
keep silent about their fear. However, different kinds of sayings, such as the aforementioned 
33 In Chapter Six, I include the discussion on my relationship with professors, who are authorities as well, and 
who are like parents to me for I learn things from them. 
saying organize what and how we Chinese think and react without being aware of it. I 
wonder, in what way can we be more aware of the mechanics of language? 
Second, Bell ' s teacher believed that delinquents were from broken families. 
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Similarly, some people blame the mother of a delinquent for not being a good mother. We 
know that simple cause-effect explanations are incapable of identifying patterns of 
delinquency; it is more complicated and can appear randomly. Childrearing is not just a 
mother's responsibility; however, the mother of a delinquent often feels ashamed of the label 
"not a good mother." Labeling is not good; Bell was afraid of being thought of as a 
"delinquent." Bell believed that a princess ' s family was a good family, one where there were 
no quarrels. What Bell was not aware of was that her family was only one kind of family. 
She believed in one kind of an ideal family. Her friends' families were the other kind. For 
me, what the teacher said only shows that he neglected the diversity of "family." He took his 
belief of "family" for granted and did not examine what was really out there. 
The formation of stereotypes 
I want to share my personal experience of how some students internalize some 
stereotypes, which deny their worthiness and feelings. My junior high school had a big 
enrolment. There were about forty classes in each grade. The school divided these 40 
classes into different levels based on IQ tests or academic performance and gender. 
Basically, being in a female or male class meant your academic performance was lower than 
in a female-male class. Half of the students were in a female or male class (B); those who 
were in a B level class were thought to be bad children. Then, the school divided the rest of 
the students into three levels: A+, A and A-. 
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I knew some of my primary schoolmates who were in the B class. I always felt sorry 
that the society labeled them this way. Later on, my youngest brother was labeled the same 
way. When those who were labeled B were just my schoolmates, I felt sorry and sad. 
However, when the person was my sibling, I was experiencing the pain. I knew all of them 
had a good nature; however, they just did not do well academically at this moment by 
society's standards, and they would not be considered good children. 
I remember that my brother's teacher kept him in the same class and did not put him 
into an advanced class for some reason. Even in the beginning, his academic performance 
was not really different from the advanced class students. The label B class student made my 
brother not want to study because he felt that the school had given up on him. No matter 
how hard I tried to help him with his schoolwork and encouraged him, it was useless. He did 
not think that school would offer him the same good quality education. 
In Taiwan, at the time I went to junior and senior schools, we had regulations for our 
uniform and our hairstyles. My youngest sister in her junior high was like Bell's classmate 
who looked nubile and was pursued by boys. My sister did not like the required hairstyle, 
and she did not follow the rule. Some people thought that she tried to attract boys (that is, to 
show an interest in sexuality), and that this distracted her from her schoolwork. My sister 
disobeyed the order and began to challenge the assumption, and her act was considered that 
of a bad student. I was a "good" student; however, in my mind I had the same question as 
she did. I did not dare to challenge this idea, for a good student did not do that. I hated 
myself for being a coward and for not protecting my sister from being mistreated. 
At that time we were implicitly taught that it was improper for girls to show an 
interest in boys; girls should be less socially active. Applying the phenomenological view, I 
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recall the regulations on dressing and hairstyles for students in high schools and now see a 
similarity to ways of controlling women's chastity in the past. Society has always tried to 
impose some rules on people's sexuality, but has just used different tools depending on the 
era. 
Also, we readily thought in binary terms such as good/bad or private/public. Not 
good meant bad. My primary school classmate, who was in the B level class, told me, "I 
cannot be your friend because you are a good student, but I am not." I felt sad to hear that; I 
knew that my friend did not want me to be linked with "a not good student" because of her. 
In the past, we had highly competitive entrance examinations for entering schools after the 
junior high school level. Therefore, from an early age we were separated into different 
groups according to our academic performance. Each group had different rights. Through 
phenomenological reflection, I am able to analyze and question stereotyping in this way. 
When people are young, they lack power to object to what is imposed on them. Moreover, 
they are easily conditioned to believe that their placement and the right (or lack of right) they 
receive based on their placement is deserved. This conditioning makes me question: Are 
schools like "homes as the sites of identity-making and contests over social space" (Frohlick 
87)? What have they done to me?34 From Margery Wolfs description in Women and the 
Family in Rural Taiwan, readers can understand that teachers always symbolize a great deal 
of authority to us; schools teach us obedience, propriety and perseverance (80). 
Also, although my class was one of the best classes at school, often we were 
reminded that the performance of students from other schools was better than ours. We were 
often reminded to improve our weaknesses in order to be better, because the better the senior 
34 This is another reason to include the discussion of my school life in Canada in Chapter Six. I am alone in 
Canada and my purpose here is to study, so things and people related to school influence me a great deal. 
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high school we could enter, the better our chance of entering a university. Rarely were we 
taught to value our own strength. As a result of the learning process, people believe what 
they can do, and what they should not and cannot do. I feel like this same process results in 
society' s stereotyping of the roles of females and males. 
Stereotypes of the female role and Filial Piety 
Sue' s story also shows people's stereotypes of the female role. 
My classmates' impression about me was that I was rule-abiding. Once the 
chemistry teacher in my senior high school said that some girls did not have 
any ambition and just got married right after finishing university; all of my 
classmates turned their heads and looked at me. 
I did not do well on my university joint entrance exam, so I decided to go to college 
instead, which was far away from home. I knew it was a good opportunity to change 
people's impression about me because nobody in college had known me before. Because I 
was from the best senior girls ' high school in Taiwan, people assumed that I was very 
capable in lots of ways. Also, because female students were a minority in my college, I got 
more opportunities to try different things such as sports competitions and English speech 
competitions. I think if I went to a university like my senior high schoolmates, compared to 
them, I would not be qualified to attend any kind of competition. However, I believe that 
these experiences of different kinds of competitions have greatly enriched my life. 
Then I heard, "One good woman disappeared" from some of my former male 
classmates, and they persuaded me to come back to our hometown. I was 
surprised by their idea of a "good" woman. To a certain degree, after I went 
to the college, I opened myself more than ever, and my friends could notice 
the difference. I did not want to confine myself to their image of a good 
woman. 
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I had a similar experience. Because of my age and gender, my senior male 
schoolmates treated me like a younger sister in my college. It was my dream to have an 
older brother taking care of me. I remember in my junior high, one female classmate had 
three brothers. Every man in her family including her father, was eager to pick her up at 
school after studying in the evening. All the girls were so envious of her. In my college year, 
I had a choice to be independent, or if I wanted, I also could enjoy my female privilege, and 
sometimes I did. I felt that everybody cared for me. However, sometimes it was annoying to 
be called "superwoman" just because I carried surveying equipment myself as my male 
classmates did. I thought that I just took up my responsibility as a team member and did 
what I could do although I was the only girl. 
Furthermore, we can see how influential the stereotype is and how powerful the 
concept of filial piety in Taiwan is through more of Sue's description. 
During the last summer of university, I visited my friends in North America 
for 4 weeks (about 10 years ago). After the vacation, I went home and asked 
Dad to pay my tuition fees for the university. He said, "I am so unlucky that I 
have to pay for you to travel also for the tuition." Later on, he told me that he 
was just joking, but I took it very seriously. I always went to public school 
before going to the university. Sometimes I regretted going to the university 
because it cost my dad a great deal of money. If I did not go to the private 
university, I would think that I was a good daughter; Dad would have nothing 
to complain about. 
One of my Dad's good friends was so proud of me for having the courage to 
fly to North America alone. He would have liked to pay his daughter to travel, 
but she was afraid to travel alone because she was worried about her English. 
Some of Dad's friends, however, were not proud of me. They said that Dad 
should not let me travel alone because this act was not like that of a ~ood lady. 
They had a name for this kind of woman "lo mua po" in Taiwanese. 5 
Sometimes Dad called me this; I was quite mad about it. 
I was already over 20 years old, and Dad paid for my university education. 
"Why did he not trust his daughter (me) and himself? It was Dad who paid 
for my trip and gave me an opportunity to enrich myself." "Why has he 
35 This term is hard to translate; it implies mannish, impulsive, wild and disobedient behavior. 
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listened to his friends?" Also, I felt confused by Dad's words. I guessed that 
he was struggling between what he had learned about a good woman in 
Chinese society and the freedom which he tried his best to give to his 
daughters . Dad never said that he wished I were a son, but that he wished that 
my brother could be like me. 
When I graduated from the university, Dad wanted me to accompany Mom to 
Europe, a holiday Dad had promised me a long time ago. I said that I was 
looking for a job. Although I really wanted to see Europe, I did not want to 
let Dad have a chance to say, "I have to work as hard as a slave and to pay for 
you to travel." 
One year later, Dad and Mom wanted to see my younger sister who was in the 
United States. They asked me to go with them. I just could not say yes 
because I was still remembering the words "I work like a slave, and I am 
unlucky that I have to pay for you to travel. ... " Afterwards, my elder sister· 
told me that Dad said that I had the courage to visit my friends in North 
America alone, but I would not accompany them to the US even though they 
did not speak English at all. Although I felt guilty about it, I turned down 
Dad's offer for a trip several times. 
One year after working at a travel agency, I went home to visit and overheard 
Dad's conversation with my second youngest sister, "We don't understand 
English, but Sue won't go with us." I felt ashamed of my stubbornness and 
lack of filial piety. When Dad asked me again to accompany him to visit my 
granduncle in the US, I went with him. However, I felt badly for one thing: 
Mom wanted to go with us, but Dad did not want her to go with us. 
As Margery Wolf noticed, Chinese parents did not praise their children to their face; 
neither did Sue's Dad. He would not show his approval for her action and courage. "You 
should not 'praise children' when they are older or else they will think, 'I'm good enough,' and 
then they will think they can get away with something bad . . .. 'they won't try to improve"' 
(Margery Wolf 68). Nevertheless, nowadays some parents are unlike the parents described 
in Women and the Family in Rural Taiwan, who thought that praise was simply not 
considered a technique for training children. However, Sue ' s acts are still considered to lack 
filial piety in Chinese eyes. No matter what our parents say or do, we are taught to believe 
that they have no intention of upsetting or hurting their children . For example, if children are 
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spanked by parents, they believe that their parents spank them as discipline, even though the 
children do n'ot think it is right. Therefore, children should not disobey their parents. This 
might sound unreasonable to Canadians, but this is the way in Taiwan society. However, 
some "feminists," as they would be labeled in westerner's eyes, criticize this ideology 
because it confuses children who suffer domestic violence and makes those children think 
that they cannot report their being abused when their parents are "disciplining" them. 
Sue's words made me recall "the I" in the past, in Taiwan and think of several events 
and conversations with my dad in a phenomenological way. The following narratives will 
describe situations where I have been confused by my dad's actions and upset with the 
stereotypes put on women. 
The Pearl's Struggle for Filial Piety 
¥:...tEIJ.If)K the pearl in hand--daughters are cherished very 
much by parents just as people hold a pearl in their hand very 
carefully because they are afraid of damaging the pearl by not 
holding it properly. 
Parents still put the weight of obligation on their child(ren) as in Women and the 
Family in Rural Taiwan. Today in Taiwan, this has partly been changed; parents also try to 
give their children what children desire as much as they can. Unlike some parents who think 
the higher education you have, the more money you earn, often my father said that since we 
liked studying and because he could afford to educate us, he would pay for us. Two of my 
sisters have studied abroad; now I am in Canada. If you have read Margery Wolf's work, 
you would know that my father cherished us daughters to a certain degree. Some people said 
that my brother is the table, and we daughters are only four legs. However, my aunt told us 
that we are "the pearl in hand." However, sometimes Dad still said that the more education I 
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have, the less I listen to him. I often replied, "If I don't have my own opinion, then I made 
you waste your money on my education." Dad could not argue with me. If my dad was in a 
good mood, he would say that I should give a speech to his club. If Dad was in a bad mood, 
he would show his authority as a father. At that moment, I would not say anything. 
Somehow, maybe I am still afraid of his authority as a father. Often, because his health is 
not so good, I do not want to risk making him feel offended and risk increasing his high 
blood pressure. If I did that, and something bad were to happen to my dad, no matter how 
eloquently I spoke or how many degrees I had, people would not think that I had really 
learned things. Filial piety is basic to being a person for Chinese. A person is born to her/his 
parents; as long as we are a person, we have to have the concept of filial piety and practise it. 
According to Chinese legend, "The raven feeds its parents when they get too old to find food 
outside." We Chinese think that we human beings are the wisest of all creatures; therefore, 
we do not doubt that we should show our filial piety to our parents. The father who is open 
or who listens to his children is, and is perceived as, a good father. However, the father who 
is not open or does not listen to his children is not necessarily perceived as a bad father. 
Hereafter, I will discuss several incidents and conversations between Dad and me, 
which will serve as background knowledge for my western readers to better approach my 
thought (how I view my dad's internal conflict and expectations as a Chinese father/man) and 
to better understand the following discussion, which is from a Chinese daughter' s view. 
Once Dad asked me if he was like Grandpa, who did not pay for Dad to go to 
university, what could I do? "If you pay for me, I might finish within two years; if not, I will 
just go to school later and take a longer time to finish my studies." I said to Dad, "If you 
want to be an unsupportive father like Grandpa, I have nothing to say, but I still want to 
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study." I knew that Dad did not want me to just spend time studying. He wished for me to 
get married. Sometimes Dad would say that if I study too long, then I will not have a dowry 
when I get married. I said to Dad that I would prefer to spend the money for my studying if 
he is willing to give me some money. I asked Dad if I could cash in or borrow the dowry, 
since after inflation the money might not be worth much. 
I have told Dad one story. One rich businessman went to a hotel for a conference; his 
son did too. The son went to the hotel first and asked for a presidential suite. Later this rich 
businessman went to the hotel, and the hotel staff asked him if he would like to take another 
presidential suite on the same floor. This rich businessman said no, and the staff explained to 
him that his son had already rented another presidential suite. This rich businessman replied, 
"He has a rich father, I do not." I did not explicitly say to Dad, "I want a supportive father, 
but you don't have one." I told this story to Dad several times, but I was not sure if Dad 
understood what I wanted to say or not. I did not want to say, "Don't compare me with you." 
Also, in my mind I thought, "If Dad did not want to be the supportive father who I thought he 
should be, that was fine, but I would not obey my father as he obeyed his father. Society has 
changed." 
Sometimes my father would joke that since I do not improve my cooking skills by 
studying more, he is kind of wasting his money. Nowadays, some parents' attitude towards 
higher education are still like parents described in Women and the Family in Rural Taiwan, 
who think, "It doesn't do any good for a girl to study anyway. They study, but is still the 
same for them after" (Margery Wolf 81). Why did he bother to let me receive a post-
graduate degree? He will not benefit from having that kind of daughter. He should have just 
sent me to the "bride school." In the past we often called a girls' college a bride school, 
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which prepares women for being a good wife and mother in the traditional view. I know that 
for my father, cooking a good meal is the basic element of being a good daughter-in-law, 
wife or mom. I know he thinks that raising a good woman, who matches society's standard, 
is his responsibility as a father. I said to my father that I was not born to cook for somebody 
else. I am cherished a lot at home, why should I let myself be exploited by someone else? 
He said that I have to get married and be a wife, a daughter-in-law or mom someday. 
Once, I questioned his statement. Dad pointed to his elder sister, my aunt, and said 
that if my grandparents were still alive, they would blame my father for not "marrying me 
off' by my age.36 If I get married, then Dad will not have to worry about me anymore. 
Somebody else could take care of me. I grasped the great opportunity to say to my Dad, 
"Ask Aunt, is she happy?" My aunt replied to me, "Hsueh-Lin, you won 't be so unlucky like 
me." I replied to her in front of Dad, " Who knows? When you decided to get married, you 
might have thought that you would have a happy life forever. However, things did not go the 
way we would have liked." 
I turned to my dad and asked him why he would push me to take this kind of risk. I 
said to Dad, " If I marry the wrong guy, one who abuses me, you will be worried about me 
forever." Dad said, "I won't worry about you as long as you get married." I said, "Although 
my eldest sister already got married, you are still worried about her." Moreover, I said, "You 
often say that I did not listen to you; however, you raised me for so many years. You did not 
raise the guy who will marry me, so how can you expect him to listen to you, even a bit?" 
Then Dad asked me to explain why the Chinese saying, which has lasted for centuries, states 
"When girls grow up, parents should marry their daughters off; when boys grow up, they 
36 In Chinese, we have three verbs (*Effr~, fzj, ~)for 'marry'; the term 'marry off fzj' is closer to the meaning 
which I want to convey. 
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should marry (:!15:*:~~~ ft::k~f@)." The application of phenomenology to this incident 
reveals how language influences thinking. As Margery Wolf notices, we are taught by 
proverbs and we act upon them; my dad expected me to follow the tradition. However, I 
wonder, "Does the language I know determine how I think in certain ways? When I am 
thinking, I think that I am using symbols (language) to think, but does it really work that 
way? Or, how can I think clearly when I use language without losing my way?" 
My father wishes for me to get married, but it is not my plan. When I was young, it 
was easy to pass over this topic. Now I am in my early thirties; he feels guilty for not hav~ng 
me married off. Dad has said to me, "If your grandparents were still alive, they would blame 
me for my irresponsibility." My single status has made him unable to fulfill his 
responsibility as a son to my grandparents and as a father to me. To have filial piety is to 
make parents happy. In contradiction, my single status made my dad feel badly about 
himself; this is a lack of filial piety. 
Bride School 
Somehow I felt hurt that Dad believed that a stranger, husband, could take better care 
of me than I could. Dad let me go to university; I feel that I have learned how to support 
myself and I have shown him my ability to work. Through phenomenological reflection, I 
wonder, "Are Sue ' s father and Dad aware that what they think constitutes a good woman and 
a good daughter is just a stereotype? Do they not realize that their views have been shaped 
and so cannot even identify with the stereotype analogy?" The idea of "bride school" to 
perpetuate the stereotype is not confined to Taiwan, but appears in Canadian traditions also. 
In addition to basic literacy skills ... school curricula emphasized the 
development of vocational skills designed to prepare women for marriage and 
motherhood, and for careers that complemented these roles. (Prentice 242) 
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However, stereotypes and school curricula can be changed. Although Dad is male, I think 
that he has suffered some form of social inequality and stereotyping in his life. Often I have 
asked Dad to drink less when he has a business meal. He has always replied, "Those who are 
in the 'jungle world' 37 cannot make their own decisions but must live by others' decisions 
(A1£¥I1i!i/J ='l/fEBc)."38 "I have no choice; this is the way of doing business." Or he said, 
"I have no power to reject the request because people who offer business ask me to drink." I 
always felt badly to hear about this kind of answer and reaction. Drinking for business has 
damaged his health very much; I hate this kind of business culture and wish it would not 
continue. I wonder, "Are rules unshakable?" "Who has the power to decide the rule? A 
male?" "Why did Dad not change the rule?" Without a doubt, I think Dad knows the society 
in Taiwan is more than just patriarchal. It is also hierarchical. 
I know that in the past Dad thought the responsibility of taking care of his daughters 
was his, but that later on the responsibility would be transferred to another man. However, 
this thought just helps to maintain the patriarchal structure; it will not really benefit me in the 
long run. I have complained to him about how society is unfair to women. He said to me 
that everybody else could endure39 it, why couldn't I? I could just work for him. Does Dad 
really think those social rules are fair to women? Why does he want me to endure those rules? 
Once, my elder sister told me that Dad said because he thought that we did not have to 
experience the dark side of society and did not ask us to go out to work, 'he wondered, "Why 
would I bother to go to work and come home to complain about it?' ' 
37 This usage is closer to Chinese, but without racial meaning. Some would translate this as "rat race." 
38 They are eight words phrases in Chinese. People often use it when they feel that they don ' t have any option. 
39 The image of this word in Chinese is the blade of a knife on top of the heart (1.?-~{,,_t - fi:!]J). 
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Dad knows that I do not like the current rules in society. Dad does his best to allow 
his children to have some freedom from participating in the game played by the society. I 
can take advantage of the privilege as his daughter to some degree. For example: before I 
began to study here, I was working at another city for almost two and half years. One day I 
went home and told Dad that I had quit my job. He was surprised by this fact and said, "Who 
permits you to do that?" I reminded Dad that I had told him a month earlier that I planned to 
do so, but Dad thought I was joking. I told Dad that I was going to travel in Canada. I would 
come home after I ran out of savings. Then, I would decide whether or not I was going to 
study. I asked Dad to support me if I wanted to study. He did not reject me. 
My friends criticized me. "What an independent woman!" They thought I should not 
quit my job, which was considered to be a very good job. When I was working for the airline 
company, I could accompany my parents when they wanted to travel. I could buy presents 
for my family. I could give my brother pocket money. I could help my youngest sister with 
money when she needed it. I could contribute some money for my elder sister's honeymoon. 
However, I just did not want to confine myself to this situation. I heard my 
colleagues complaining. I imagined that if I did not leave this job, ten years later I would be 
like them. I thought that I still had other choices. I chose to study here and wished to make a 
more meaningful life for myself, but the situation did not improve too much. The worst 
aspect was that I lost the ability to do what I could afford to do before. 
With the application of phenomenology, I understand that Dad was the product of his 
time and place, in which the male dominated at home and in society. Compared to his peers, 
Dad is economically generous and open-minded to his daughters. I did enjoy some privilege 
as his daughter. However, as long as the stereotypes and inequality remain in society, and 
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Dad is still confined to stereotyping, Dad should know that I will not get the job I like and I 
will not be happy. As long as he does not work on changing the rules, Dad will continue to 
drink under his peers' pressure, and this makes me and my siblings worry about his health. 
Why can Dad not be my ally to change unreasonable social rules? Dad loves us. However, I 
wonder, "How long can he protect me?" He can provide a life he thinks is best, but I want a 
life that makes sense to me. When I was in college, Dad gave me a car to drive, but I always 
felt guilty about who I was and how I could have this privilege. I saw my friends work 
harder than I, but I owned something they did not own. 
Around 10 to 15 years ago, some people called an unmarried woman over 30 years 
old "an old virgin (~~ft)." Television programs often depicted the old virgin as weird. 
People had assumptions about unmarried old women, and they interacted with old virgins 
based on those assumptions. People did not like old virgins and did not know how to interact 
with them because people thought those unmarried women easily got angry with people 
without any reason. 
I remember when I was watching TV with my younger brother, I often warned him 
not to call me an old virgin if I did not get married before I was thirty. In order to avoid 
undesirable social restrictions, I often told my brother if he could build a temple for me, I 
would not mind being a nun. Nobody would ask a nun to get married or to wear make-up. 
"Being a nun!" My brother said, "My fate is so bad that I have to support my elder 
sister--a weird person." I told my brother that if people changed their assumptions they 
would interact with people with more understanding. People do not examine where their 
discomforts come from. Basically these old virgins just respond to the way people interact 
with them. 
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Reflecting in a phenomenological way, I wonder, what are people labeling each other 
for? Old virgins. Superwomen. Good students. Filial child. Have people ever examined 
how these labels work on and constrain our lives? 
q:)l~~~~~::zfs: Filial Piety is the base of regulating family/home 
Filial piety is a code for family order that impinges directly on the everyday lives of 
Chinese.40 Bell, even in fear, still remembered her duty. I wonder what filial piety means to 
Canadians. According to my Collins English dictionary, which is for English native speakers, 
piety is a strong religious belief, or religious or dutiful behavior. Filial is described as the 
duties, feelings or relationships that exist between a son or daughter and his or her parents. I 
asked several Canadians about filial piety. They can think of only "respect/disrespect for 
parents." Some do not even know the word "filial," and I could not find two words together 
in the dictionary, so I do not think "filial piety" means much to them. However, filial piety is 
a kind of power strongly exercised from the smallest social unit ''jia" (family/home) for 
Chinese. I have discussed filial piety, and also through the aforementioned women's life 
stories, we have some images of "home/family" and how it is thought of: 
Feminist anthropologists and geographers argue that home . . .is a crucial 
spatiality of women's everyday lives, a diagnostic of power and gendered 
subjectivity that should not be taken for granted ... Home is neither a neutral 
container nor an essential place but rather a lived, felt, and highly mediated 
experience and social space in which subjects are defined and 
determined ... Home as a corporeal, discursive, social, and imagined space is 
examined here for the specific ways it affects women's lives and identities and 
for the ways in which "it is not an easy space to occupy .... In what ways are 
subjects the effects of spaces?" and "How is subjectivity lived as a space by 
people, and lived differently by different kinds of subjects?" (Frohlick 86) 
40 We had 24 stories of filial piety. I would like to share one story here. A child tried to cure the illness of 
his/her parent by mixing with medicine a slice of flesh cut from his/her own thigh because the family was so 
poor and could not afford to buy a piece of meat. 
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Hereafter, I want to further discuss the institution of filial piety in terms of 
home/family. What is jia? For me, the word G~K) ''jia" is associated with the English words 
home, family, a living space and household. To understand what family/home mean to 
Canadians, I looked at my Collins English dictionary. I worked from the definitions of 
family and home to compare my understandings and feelings about family/home with 
Canadian sentiments and thoughts. I arrived at the following to express family/home. 
Someone's home is the house or flat where they live. Home can refer in a 
general way to the house, town, or country where someone lives now or where 
they were born, often to emphasize that they feel they belong in the place. 
Home means to or at the place where you live. A home is a large house or · 
institution where a number of people live and are looked after, instead of 
living in their own houses or flats. We can refer to a family unit as a home. A 
family is a group of people who are related to each other, especially parents 
and their children. When people talk about their family, they sometimes mean 
their ancestors. We can use family to describe things that belong to a 
particular family. 
The word "home" seems to be a more materially based term, and "family" seems symbolic of 
dealing with relationships. Chinese terms describing relationship are more inclusive but 
more specific than English terms. 
The Status of II Family II 
"Don' t you have a home/family?" Dad said to my youngest sister, when she asked 
Dad to help her with the down payment. He refused to lend my youngest sister the down 
payment because she was unmarried. In fact, she has not lived with us for a long time.41 Two 
or three years ago, with Mom helping with the down payment, she bought a unit to be paid 
for in instalments. My sister consulted Dad about lighting facilities for her house because 
Dad owns a lighting-related business. He paid the lighting expenses for her. 
41 I mean that she had not lived with my parents for a long time. She always wanted to buy a place for herself 
70 
When I think of the Chinese wordjia, there is an image of space, things, stuff, 
animals and people, and there is a sense of belonging, relief or responsibility, and feelings of 
comfort, caring and support. Family or home includes physical space and family members. 
Home occupies a space as an aspect of human existence. Depending on the intentions of the 
subject, we can perceive this space (jia) in many different ways (Benswanger 111). A space 
can be a physical space or an imaginary space in our mind. 
A phenomenology of space is a description of space as it is lived by a human 
subject. Places are experienced in terms of their human meanings and not 
merely as ideas, properties or quantities. The relationship between a person 
and his[/her] surroundings is predicated on the situated character of places, · . 
persons, and things. (Benswanger 112) 
The fact that my younger sister does not live with us has given me other ways to think 
of what constitutes a home/family. Space that indicates a boundary is not as important as 
before. I think that being a family means that we feel that we are a family. I have also 
learned this from my granduncle' s family . Financially speaking, they are rich. Every family 
member has her/his own house. Some of them live in the same building; some live quite near 
the parents ' house. Usually they have dinner together, so I do not think that it matters 
whether or not they live in the same house. For a while, because my aunts lived near their 
parents, they took on the responsibility for taking care of their father. Although my 
granduncle did not think his sons lacked filial piety, he felt a bit sad about being taken care of 
by his daughters and not by his sons. My dad, however, thought my granduncle ' s sons 
lacked filial piety. Therefore, my siblings and I remind ourselves of this fact, which reflects 
Dad' s perception of family. 
For people who are unmarried in Taiwan, the space (jia) means their parents ' living 
space, although most parents do not expect that they will live with them forever. Nowadays 
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it is more acceptable for an unmarried woman to buy a house in Taiwan, which she can call a 
home. Mostly they are women who work in the big city while their parents live elsewhere. 
If her parents' house is big enough for an unmarried daughter to live in, and the daughter 
works in the same city, then the daughter usually is not allowed to live alone. Otherwise, 
people suspect that something is wrong within her family. 
In Taiwan, except for reasons of studying or working, unmarried women often live 
with their parents. When I worked at the southern part of Taiwan, although I had my own 
living space, I would not say it was my jia--home. I would say that my home was in Taipei 
where my parents' house is. When I was asked about my permanent address, I would give 
my parents' address. I have asked my Canadian friends to explain how they decide what 
their permanent address is. From their response I see some differences between the two 
cultures. Some give their pareQts' address too. Some of them told me: "When we began to 
become independent, we would not write our parents' address as our permanent address. 
However, if we do not own a house, then it will depend on our relationship with our parents." 
Along with the above discussions, I think of the professor of cultural geography who 
mentioned that landscape somehow symbolizes power of ownership. I think that this can 
explain why my father thought his home (house) was the home of my youngest sister because 
parents in Taiwan think that children belong to them. The following are other examples of 
male (father/husband) as an authority at home. 
-*~::±: The Head of a home/family 
My dad hated for us to have long conversations over the phone; he thought the phone 
was just for business. However, my dad liked my niece very much; when she was just one or 
two years old, my dad called her every day. Once I wrote a letter to Dad and explained that I 
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seldom called him because he did not like us to chat over the phone. However, I reminded 
him of calling my niece. Nobody understood what the girl said, but Dad was so happy to 
hear my niece's voice. Dad could afford the bill and felt happy to pay it, "Why not?" After 
that, Dad seldom got angry when we chatted over the phone except for the very, very long 
conversations. 
I worked away from the city where my parents lived in order to take care of myself 
economically and emotionally. Just before I was leaving for another city to work for an 
airline company, my family decided to move. Every time my father wanted to move, he 
would take us to look around and would listen to our opinions. But this time my father 
stopped us from giving our opinions about moving. In the beginning, Dad too us as usual to 
look around, but he did not have the patience to listen to us. In the last resort, Dad still has 
ultimate power to make a decision. 
I said "no" to the first house. Then my father said that all daughters would be married 
out of the family; that implied daughters had no right to give opinions. Hence, we told our 
only younger brother that he had the right to speak. He turned down the second house. My 
father got really mad then. We told Dad that he did not have to consider us children but 
could use the money to purchase a smaller place nearby our home. Because the 
neighborhood we were in was the best area in Taipei, my siblings and I did not want our 
parents to sacrifice their living quality; if they wanted a house big enough to accommodate us 
children, it would have to be in another area. However, Dad misunderstood us; he thought 
that we thought he had poor taste in choosing another neighborhood, so we insisted on 
staying in this neighborhood. Dad said to us that either all of us should go to a richer parent, 
who could afford to buy a big enough house in this area or we should just listen to an adult 
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(parents). Therefore, we told Mom that she was the only person who should have the right to 
say where we moved. Dad chose a home on the fourteenth floor in a seventeen story 
building. Although Mom does not like living at this height, she felt at that time that to 
protest would be useless. Mom resisted moving for the first few months; then, she moved in 
a few days before the Chinese New Year. 
In Taiwan, when people move to a new place, the most important thing to do is to 
choose a "good" day42 to move the ancestors' tablets. Usually this job is done by women. 
Every time we moved, we bought new furnishings for our new home. However, this time 
because Mom was not willing to move, Dad had to buy the facilities for ancestor worship by 
himself. He did not think that Mom respected our ancestors. Mom's action could easily 
leave her open to be seriously accused of lacking filial piety. 
I asked a Canadian friend how many people are in her family. Her answer was her 
mom, brother, sister and two nieces, but not her father who had passed away, or her partner. 
She told me that usually a family is not considered to include deceased family members. 
Only immediate family members were included in her definition of family. However, it is 
interesting for me that she does not include her partner. Although they do not live together, I 
think her partner is an important person to her. The partner often comes and goes. She would 
include her partner and her partner's first son as family members if they lived together. 
However, she would not include her partner's daughter because she only sees her once in a 
while. She would recognize that the first son is her stepson because they have a good 
relationship. Isn't that interesting? For the relationship of stepchild, she can decide with 
whom she gets along well and choose them as her family members. 
42 This good day is based on an almanac, which tells what day is good to do certain things or bad not to do 
certain things such as moving, visiting the sick, traveling, marrying. 
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Jl~ _& -ffJ: Dutiful wife and loving mother 
Recently, a piece of news happened in Taiwan. It surprised me that a politician, who 
always displayed his good family relationships, had an extramarital affair. On the other hand, 
I was not too surprised because he is a Taiwanese man. The sad thing is the wife ' s position. 
As a public person, she has to hide her negative feelings and show her support for her 
husband, even though he betrayed her. In Taiwan, a good wife should take care of her 
husband's image in front of other people no matter how many complaints she has. 
Extramarital affairs cause many familial problems such as the wife (mother) 
committing suicide. From Bell's story, we can see the consequences of these affairs. 
I can remember when Mom tried to kill herself. She told me where she left 
some v~luable stuff. I did not really remember where it was. Dad had told us 
something too. I did not like the way they told me, which is like they were 
giving a will. I was so afraid. When my parents had a quarrel, I knew my 
elder sister got up and comforted my younger sisters and brother. However, I 
hid in my bed and wept. I did not want people to know that I was weeping. I 
was afraid that I did not know what to do or how to respond to my younger 
siblings. I almost never got out of my bed while there was a quarrel. I never 
knew how my younger siblings reacted. I was an older sister; I knew I should 
protect my younger sisters and younger brother. However, I did not. Except 
for this one thing, I did what I could do for them. 
I wish that somebody would rescue me from the hell. I often prayed to the 
Creator to send somebody who could remind my parents of loving each other, 
or who could replace my parents. However, the Creator has never answered 
me. Every night I wish that I do not have to wake up again and cope with any 
challenge from this world. 
Once my brother was involved in a situation in which he had to see a social 
worker often. I thought that was an opportunity to be rescued from my 
parents' war. I was so disappointed that the social worker did not find out 
about my parents' quarrels. Sometimes, I think that my youngest sister and 
brother are scapegoats as people only see their problems and not the family's 
problems. At least, I had the chance to enjoy family life more than they did. 
I hated Father for having a girlfriend, because Mom complained about it. His 
girlfriend spent lots of my father's money. I was not sure if my father's 
girlfriend loved my father for his person or just for his money. I was worried 
that Mom would get sick. I did not know what would happen if both of my 
parents got sick. People thought that I should be at my parents ' side when 
they are old.43 I did not want to reincarnate in this universe any more. Life 
was so hard. I wanted to be a good person in any way in order to get rid of 
reincamation.44 I worried about my siblings not only because I loved them, 
but also because my parents would be worried about them if they were in 
trouble. 
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Dad still complains to Mom about one event all the time. When my 
grandmother was sick in the hospital, because Mom had to take care of us four 
children, she did not take care of my paternal grandmother by staying 
overnight in the hospital. My parents' complaints always puzzled me. They 
freely chose their marriage, although my paternal grandma did not like my 
mom. I cannot understand, how did they become so unhappy about their 
marriage? 
When we had a quarrel among our siblings, my mom always was very 
disappointed and angry. My mom would say how nicely my father treated his 
sister and brothers. I was wondering if Mom had ever thought about how we 
children felt about the war between her and Dad. 
My father thinks that cooking for the family is a wife ' s duty. However, 
sometimes I think that I should remind my father of a fact. At my mom's age, 
she should be allowed to retire. As far as I know, except for the red envelope 
with money inside that is given to Mom for Chinese New Year, Mom never 
has her own money separate from family expenses. 
I wish that my father had a good wife according to his standard and that he 
should enjoy her company. Unfortunately, I do not agree with these standards. 
I do not feel that I could or should say anything to my parents about how to 
get along well. This bothers me. This has resulted from Chinese filial piety. 
According to Susan Frohlick' s "Home Has Always Been Hard for Me: Single 
Mothers' Narratives ofldentity, Home and Loss," home is a "predicament;" this is true for 
Bell in that she has to deal with practices of torment constantly. It is not her "choice" to be 
43 We had a Chinese saying CX:£3:1:£, /f~jQf, jQf1?:,1'f:1J), "Parents are alive, children should not travel far." 
44 As I know, according to how we behave in this life, we will reincarnate in a different form in the next life 
such as animal, human. However, if we cultivate our mind and soul well enough, we could be out of the cycle 
of reincarnation. 
born, nor does she have control over her parents' complaints. "Home is not an easy space" 
for her to occupy (Frohlick 89). 
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As a Chinese daughter, Bell is in no position to say any words on matters that are not 
directly related to children, such as parents' complaints about each other. If Bell said to her 
father, "I do not agree with your standards for a wife," or "You should not have a girl 
friend," it would be considered a lack of respect for her father. Also, one responsibility for 
being a good child is to take care of her/his siblings, that is, to help share part of your 
parents' burdens. Unlike Margery Wolfs description in her work--a little girl has to take 
care of her younger siblings by taking them with her during her free time--I grew up in a city; 
I do not have to take care of my siblings in the same way. However, we know older siblings 
are expected by parents to be responsible, helpful and rule-obeying, especially girls; a good 
child should meet parents' expectations. For example, helping with younger siblings' 
homework is a way to release your parents' burden. This act is filial. 
One of a wife's responsibilities is to take care of her parents-in-law without giving 
any excuse for not doing so. When adults have the ability to support their parents, they do so 
because they anticipate that they and their children will outlive their parents. Hence, taking 
care of parents (senior family members) is the first priority, than taking care of children (the 
young) as a second priority. Therefore, Bell's mom did not have the right to excuse her not 
to stay at the hospital with her mother-in-law because she had her children to care for. 
Bell's mom is not like the aforementioned politician's wife. She fails to pretend to be 
a good wife. In Taiwan, this "good" is absolutely good, not relatively. For example, no 
matter how a husband treats a wife, a wife should act in certain ways in order to be 
considered good. However, those certain ways are defined by male standards. 
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For a man in Taiwan, his role is assumed to be that of a breadwinner. If he takes up 
the responsibility for taking care of the sick, he will be praised. If he does not, he will not be 
criticized. However, when it comes to a woman, people think that is her job to take care of 
the sick; if she does not do it, she will be highly criticized. The male is more privileged in 
this way. 
People in Taiwan would say that compared to most women in the same situation, 
Bell's mom is lucky because her husband brings money home regularly. The same logic 
applies to Bell: Bell is lucky. According to the patriarchal standard, her dad is a good father 
and husband because he is a good breadwinner. 
We think that family members should live together. If not, we say this family is a 
separated family. Alsb, a family whose members do not get along with each other is a 
broken family. People feel sorry for both kinds of families. "What kind of family do I 
have?" I asked myself. 
"Grandpa had a headache and said if you come home, he will be fine," my niece told 
me. I thought that my niece was just kidding. Hence, I did not check this further with my 
elder sister. One week later, I found out my niece's words were true. Dad had a very serious 
headache. This was happening in my fifth semester of study here. 
I asked Mom about Dad. She did not seem to be aware that he was seriously ill 
because she said that Dad still went out with friends . But, from what my younger brother 
said, I was worried about Dad's health. I asked my second youngest sister about Dad's 
situation, but she could not tell whether or not it was serious. I could not reach my elder 
sister the night I heard this news. I was afraid and worried. I was afraid that I could not 
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study in Canada anymore. I was afraid that I would not know how to deal with Dad if he 
complained about Mom. I could not handle my emotions; I was crying that night. 
It was so disturbing when I heard the news. I guessed that I should go home because 
I feared I would not be able to see him in a good condition. Also, I could not afford to have 
people criticize me for not visiting my Dad. My younger brother said that he just got a 
lesson from Dad several days ago, and Dad mentioned me too. My younger brother asked 
me what I had written to Dad. I was unsure which letter bothered Dad. I asked my brother if 
I should go home or not. He just laughed at me and asked, "Are you afraid of coming 
home?'' 
I guessed Dad was afraid of not being able to get out of bed, and I was afraid to hear 
this. I was struggling with these thoughts: 
I want to be myself, but also to be a "good" daughter to my parents. I never 
wanted to be a rich person, but I was always so worried that I could not 
economically support my parents as they support me. My father has high 
blood pressure. I am worried if he is sick, and I have to take care of him, then 
I have to physically be within my father's sight. I could not go anywhere and 
do what I'd like to do. My parents don't get along, so Mom might not take 
care of her husband. I want to take care of my father, but I do not feel close to 
him. I think that we should take care of a person holistically, not just 
physically. I am worried that I would lose patience to take care of my parents 
and would not treat them nicely. "Long sickness, no filial child (;z(rg'*WJ~ 
q:-r )."45 I have asked my friend about taking care of the sick. She told me 
that sometimes she did lose her temper. 
Each time I have had a psychological test at a university in Canada, it showed that I 
have high suicidal tendencies. This concerned counselors very much. After I explained why 
I have not taken any suicidal action, one counselor still wanted me to sign a contract with her, 
45 This is a Chinese phrase. On the one hand, it reminds the child whose parent is seriously ill of not losing 
his/her patience; on the other hand, it tells the parent not to expect too much of the child when she/he has been 
ill for a long time. 
which promised that I would not take any action to commit suicide. I felt that she did not 
really understand and trust me. 
Often I feel life is a hardship; I do not want to survive if I can commit suicide. We 
have a saying that not to hurt our skin and hair is the beginning of filial piety because they 
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are from parents. Therefore, no matter how, I will physically live for my parents, so I do not 
feel guilty for being selfish. I feel I could not make myself die because dying earlier than my 
parents indicates a lack of filial piety, not to mention the consequences of committing suicide. 
If I do that, I have to suffer in another world or the next life. 
My dream of a family was like the life I was living as a student in college. When I 
was living in the southern part of Taiwan to study, and I was looking for accommodation, I 
told my senior schoolmates that I would prefer to share a big room with another person rather 
than stay in a small room alone. We had several girls share a place; each of us had her own 
individuallife.46 In the evening, all of us returned to the house and shared what happened 
that day. When I was sad, they showed their care and support and vice versa. I think of 
"kinship." 
From my Collins English dictionary, kinship is the relationship between members of 
the same family. Or, if we feel kinship with someone, we feel close to them because we have 
a similar background or similar feelings or ideas. My roommates and I were not bound by 
any obligation such as filial piety, but there was a degree of sisterhood among us. 
Phenomenology helps me to move in and out of Bell's and Sue's narrations. 
Phenomenology enables me to discuss "the I" in the past (as a child) and "the I" at this 
moment (now as an adult), and "the I'' in Canada and "the I" in Taiwan. Therefore, 
46 In Taiwan, two friends sharing a room or even a bed would not be assoc iated with homosexuality. 
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phenomenology helps me to be more aware of incidents (home/family and filial piety related) 
around me and to analyze them differently. 
Marriage is the only way in law to formalize a home/family in Taiwan. In the next 
chapter, I will discuss marriage-related issues. Studying Gender lends me the vocabulary to 
discuss "marriage" more deeply. Applying phenomenology allows the current "I" to 
constantly comfort and converse with "the I" in the past, who is emotionally vulnerable and 
feels helpless, not to be afraid of giving opinions. The same as in the previous chapter, I will 
use the stories of Bell, Sue and myself to begin my discussions and also for readers to have 
clearer ideas of how Chinese view marriage.· The discussions are from observing my 
parents' and grandparents' marriages as a daughter and granddaughter. The chapter is about 
what I have heard of, and what I have been thinking about, marriage for a long time in 
Taiwan, but I did not feel comfortable sharing my thoughts with my parents and 
grandaunt/uncle. Therefore, women's marital status will be discussed, which draws a great 
deal of people's attention to every aspect of women's lives. Moreover, marriage in Taiwan is 
a matter between two families, not just a couple. When women get married, they are also 
expected to play roles as good daughters-in-law and sisters-in-law. 
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Chapter V The Matter of Marriage 
~:;k~~~.ft::k~Y* When children grow up, parents should have their children married. 
The following is Bell ' s narrative related to marriage. 
Since studying at college, people around me began to ask me what kind of 
boyfriend I liked. I would just describe to people what this person looked 
like, who had every good characteristic which I saw from different people. 
However, people told me that I was too idealistic and that this kind of person 
did not exist in the real world. The senior relatives and friends would give me 
advice on how to choose a boyfriend or a future husband. 
I was considering having a boyfriend if there was somebody who really cared 
for me and with whom I really liked to share things. However, after looking 
at the marriage of my grandparents, my parents and other people who are 
around me, getting married was not attractive to me at all. I often told my . 
brother that I knew nobody was perfect, and everybody inevitably had 
something we did not like. Although I have no "choice" but to be born, I 
assume that I am allowed to have a choice about my marriage. 
For example, I had to tolerate something I did not like while living with my 
family. Also, I felt too much responsibility for my family. Through marriage, 
people build new relationships and this brings new responsibility. Although 
people might have a good time in their marriage, I think marriage brings more 
responsibility. After marriage, women in Taiwan are expected to be a good 
wife, daughter-in-law, sister-in-law and to have children (usually more than 
one). Having children means being a mom. I felt that society was not safe 
enough for raising children. The society was too complex. Although I would 
be able to support children, I felt that life was too difficult to live. 
I could not say to Dad that the role of a daughter and sister already gave me 
too much pressure. I could not tell Dad that I do not want any more pressure 
from being a wife, a daughter-in-law, sister-in-law or a mother. I know how 
Mom was criticized as a wife, daughter-in-law and sister-in-law. Something 
which I could say to Dad was that as a daughter-in-law, if I got up as late as I 
do at home, I would be criticized. This would ruin Dad's reputation too. 
Moreover, a modern woman who made money and supported her family was 
still asked to do housework, to be a good wife and mother according to 
traditional values. Being a modern woman was a tough enough job; I did not 
want a double day. I already have too much responsibility at home. If I can 
avoid any new responsibility, I don ' t want any more responsibility. I wish 
that I had more time for my own life. 
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In Taiwan, when women graduate from university, people begin to ask them, "Do you 
have a boyfriend?" If the answer is no, people remind you that you are not young any more 
and that it is time to get married. If the answer is yes, people ask, "When will you get 
married?" People naturally think of a Chinese saying, "When girls grow up, they have to be 
married off; when boys grow up, they have to get married." A woman between 25 and 39 is 
bothered with these kinds of questions all the time. I have heard from one friend that she 
chose to work in a big city and was hesitant to go home to visit on holidays, back to a small 
town where everybody knows each other, because she felt so much pressure from this kind of 
attention. What are the assumptions of marriage in people's minds: no single status, 
heterosexuality and marriage which takes place during childbearing years? What are the 
implications of these assumptions? Who has the power to determine these? 
Once, I went home in t~e summer to visit after studying here. Because Dad could not 
attend the wedding of his friend's child, he asked Mom to take me to attend the wedding. I 
rejected Mom, and she asked, "Why?" I replied, "I am not so stupid as to get myself any 
'attention'." The main guests of a wedding ceremony in Taiwan usually are parents' friends 
of the groom and bride. This is an occasion for the parents of the bride and groom to 
announce that by having their children get married and form a family, they have fulfilled 
their responsibility as children to their parents and as parents to their children. I know that 
some of Dad' s friends do not think that Dad should let m~ study for a master's degree abroad. 
They think that a daughter should get married as soon as she works for a year or two after 
finishing her university. Therefore, to invest in a daughter' s post-graduate education is to 
waste money because people think that after they bring up their daughter, the daughter 
belongs to another family. This refers to the discussion in Chapter Two; a daughter is a 
temporary member of her parents ' chi a. 
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Unlike in Canada, we in Taiwan never call parents' friends by their first names, and 
always call them "uncle" or "aunt" to show our respect for their seniority. Like Margery 
Wolfs description in Women and the Family in Rural Taiwan, schools teach us not only 
obedience and perseverance, but also propriety to seniors (80). When these uncles and aunts 
ask the aforementioned questions, although I feel bothered, I have to politely say, ''Thank 
you for your attention." In fact, I wish that I could have said something to stop them from 
asking me the same question every time I saw them. However, I have to behave myself 
properly, or my ill-act would embarrass my parents. If people think that my parents do not 
educate me well enough, then my act would be considered as lack of filial piety. Although 
my peers ask the same questions, I can ignore their attention or give them my opinions on 
marriage. 
All of my siblings are over 25, so nowadays people often ask them when they will get 
married. Lately, my sister tells me that she, with other family members, attended a wedding 
of the son of my father's friend. I was surprised that my sister had the courage to attend this 
kind of ceremony, so I asked her if uncles and aunts were concerned about her being single. 
Because our brother is the only boy in the family, people asked about his status first. My 
brother pointed to my sister and said, "My elder sister hasn' t gotten married yet, so I have to 
respect her." Because he was not too old to be unmarried, he could pass this attention on to 
his elder sisters. 
My younger sister used me as an excuse too. My siblings' reaction follows one of the 
"Five Human Relationships ," so people will approve of their action. In this kind of situation, 
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often my siblings are happy that I am studying abroad because they can switch people's 
attention to me. Also, since I am not there, they will not embarrass me or make me mad 
about their behavior. I am happy to have the privilege to study here and "to keep my ears 
quiet" without being bothered by the aforementioned question. The most important thing is 
that I can direct my energy to doing what I want and not waste my energy on resisting the 
attention. 
Here is another example of how much attention people pay to women's marital status. 
I went home and worked at a government job in Taiwan in my second summer of studying in 
Gender Studies (1999). A male client asked me if I was married. I replied, "Do I have to _ 
answer this question?" But in my mind I was thinking, "Who are you? It is none of your 
business." He told my new colleagues, "I kick a sheet of iron."47 His response reflected 
badly on me and made me look unfriendly because for most people, there is nothing wrong 
with his question. 
~~!lii~ ~~!lii~ Marrying a chicken, following a chicken; marrying a dog, following a 
dog; a woman should always follow the person whom she marries no matter what happens. 
Clearly, readers can notice how filial piety and the Five Relationships serve as a force 
of social control. Each person, based on age, sex, generation and proximity of kinship, has 
his/her own ascribed status and corresponding obligation, rights and privileges. Moreover, in 
Taiwan marriage is the only acceptable way to have sex in order to produce children and 
continue the nation. Your marital status seems to become everybody's business. The next 
paragraph gives an example of how deeply the ideology "women's status should be lower 
than men's" reflecting on marriage and education has been rooted in people's mind. 
47 This is a Chinese phrase. 
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My female friends in Taiwan told me that when they had an interview for a graduate 
program, they usually were asked, "Do you have a boyfriend?" If not, the interviewer would 
show concern that a master's degree would lessen their opportunity to have men marry them, 
because usually men do not like their partners to have a higher education than they do. 
Again, assumptions are that people are heterosexual and must get married and that men must 
be superior to women. I encouraged one girlfriend to study further, but she had no intention 
of doing a PhD at the time I told her. She said, "I don't want to make myself unavailable for 
marriage." Somehow I felt sad to hear this kind of answer. If my friend was not doing her 
PhD for another reason, such as not being interested in studying, I might not feel too badly. 
When will we not take assumptions for granted? 
Still, the Chinese family is patrilineal. In Taiwan, diplomatic jobs for women are 
limited by a quota. No matter how well they do in the written test, female applicants cannot 
compete with male applicants because there is an assumption that when women get married, 
their residence will be changed according to their husbands' moving. Here is a related 
Chinese saying, "Marrying a chicken, following a chicken; marrying a dog, following a dog; 
a woman should always follow the person whom she marries." However, the interviewers do 
not have this kind of concern for male applicants. In the past, the law did say that a wife's 
residency should be at her husband's residence. Nowadays, women in Taiwan critique this 
kind of concern as one form of discrimination, and argue. that the state's attitude helps to 
maintain discrimination. Therefore, the law has been changed about the rule of a married 
couple's residency. 
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However, taking care of family is still assumed to be a wife's main responsibility. 
Some companies do not promote females to be sales managers because in Taiwan when 
people do business, often men like to go to a place with hostesses and drink. A sales 
manager has many business meals and, after all, most managers are male. Hence, employers 
use these as excuses for not promoting females to management positions. Employers say that 
they do not want to embarrass their female employees or that they do not want to interfere 
with their female employees' marriage or family life. They do not try to break the kind of 
business culture that degrades women very much, but instead take the attitude: how kind are 
these employers who protect their female employees this way! Do only female employees 
need this kind of protection? I wonder, "Do all men like to go to clubs and drink?" 
In the past, Dad often jokingly said, "You could study further, but you have to get 
married first." I told Dad that guys around me could not afford to study abroad with me. 
Then, Dad would say, "I will find a good family for you to get married to, so that you can 
study further, and I won't have to pay for you." He would use my uncle's wife as an example. 
I told Dad," Don't fool me." "My uncle's wife got her master's degree before marriage; now 
she is the research assistant for her husband." My uncle was doing his second master's 
degree in the US at that time. I know Dad was worried that if I am too old and have a post-
graduate degree, then it will be harder for me to get married because most men like to marry 
young women with less education than them. However, Dad thinks that I should have a 
family because of a Chinese saying, "A person without home like the water lily without its 
root floats everywhere." Or after I die, I will be a "lonely spirit. "48 
48 See Cheng-Liang Chien ' s "Ghost Marriage in Taiwan: Social Disabilities and Chinese Ancestor Worship." 
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Unlike in Taiwan, many married women in Canada study at university. In Taiwan, 
the main role of a married woman is to be a good wife, a good mom and a good daughter-in-
law. Some "considerate" and financially established husbands often ask their wives to be 
only homemakers because these considerate husbands think that to manage a home/family is 
the most important thing and that everybody's energy is limited; "You cannot do two jobs 
well at the same time." For me, if women like to be homemakers, that is fine; however, often 
some of them prefer to work outside their house and can earn as much money as their 
husband can. However, if women have this kind of husband, people will think these women 
are lucky; we have a Chinese saying, "A wife should feel honored with her husband's success 
(~J;Jxm:RY as for example, my uncle's wife. As long as they fulfil their roles as wife and 
mother, these women can do whatever they want. For me, these husbands just use this 
saying or "recognize" the importance of the management of a home/family as a strategy to 
make their wives stay at home. Often, I asked my male friends if they really think that to 
work at home has the same value and importance as to work outside the home, and if, when 
wives and husbands can make the same amount of money, wives should have the equal 
power to negotiate the role of being a homemaker or a breadwinner. In fact, few of my male 
friends would be willing to be a sole homemaker and to accept their wives' roles as 
breadwinners. 
Clearly, to get married and to form a family seem necessary to most people around 
me. Also, daughters are parents' property and are treated as short-term family members in 
their parents' minds.49 Furthermore, for a married woman in Taiwan, her husband, children 
and her husband's extended family should be the center of her life. 
49 See Susan Greenhalgh 's "Intergenerational Contracts: Familial Roots of Sexual Stratification in Taiwan," and 
Margery Wolf's Women and the Family in Rural Taiwan. 
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)(_fB:zlfP fr~r-:Jz P Parents' order, matchmaker's words 
The following is Sue's narrative about her sister' s marriage. 
My elder sister was not an ideal candidate for daughter-in-law for my brother-
in-law's family because she grew up in the city. They assume that a city girl is 
a big spender, and conclude that she cannot manage a household well. Once 
the mother-in-law, who stayed in Japan most of the time, was mad with her 
son for picking her up late. However, she was hesitant to complain to her son. 
She did not want to ruin their relationship because she wants to rely on her 
son in her old age. She vented her anger on my sister. 
My sister's mother-in-law complained that my sister picked up her own mom 
at the airport when she visited. However, when my sister's mother-in-law 
came back from Japan, my sister did not pick her up. I thought my brother-in-
law was smart when he said to his mother," My mother-in-law is a guest, but 
you are a member of the family, so you can come home by yourself." 
Hence, the mother-in-law could not use this as an excuse to complain about 
my sister. Finally, the mother-in-law got very mad. She went elsewhere and 
complained about her son, saying "Marry a wife and forget the mom"(this is a 
Chinese saying). This is a serious accusation against both the son and the 
daughter-in-law. The son is said to only listen to his wife, not to his mom 
anymore. This kind of behavior seems to have no filial piety at all. 
Fortunately, the sister of the mother-in-law is a fair person and justly said 
something to her sister and comforted her. 
The worst thing that happened was when the paternal grandmother of my 
brother-in-law died. Because of her personal belief, my elder sister did not 
use incense to worship; this fact was known at the time of her marriage. 
When she left home, my sister only bowed her head to our ancestors, but my 
would- be-brother-in-law did use incense. When my elder sister did not use 
incense to worship the deceased paternal grandmother-in-law, she was 
accused of a lack of filial piety. The in-laws of my elder sister attribute this to 
my sister having a higher education than her husband; they blame her 
education for not respecting the custom of her husband's family. 
Because my sister was cherished a lot, Dad paid for her higher education in 
Japan. We did not let Dad know about the above event. For our family, my 
brother-in-law was not considered to be the first candidate for my elder sister. 
Moreover, although Dad's friend wanted my elder sister to be his daughter-in-
law, Dad respected my elder sister's choice. I was mad that the in-laws of my 
elder sister belittled her and think that it was not worth establishing this affinal 
kinship. 
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If this happened to my family, my dad, who is very traditional, would think that my 
sister should not insist that she does not want to use incense because we have a saying, "The 
deceased is the most important(%~~:*:). " When a daughter-in-law is considered to display 
a lack of filial piety, this ruins her parents' reputation. People would think that parents have 
not educated their daughters well. Here we can refer to a Chinese saying, "Raising but not 
educating children is parents' failure (JFI'~, X:Zi@)." Then, the daughter has shown a lack 
of filial piety to her parents too. 
However, some parents know the rules are unfair to their daughters. If their sons-in-
law treat their daughters nicely, parents might break up an affinal kinship with their in-laws 
who do not treat their daughters nicely, and only keep a relationship with their sons-in-law. 
If the daughters chose their own husbands without listening to parents' opinions, the parents 
might tell them that this mistreatment was their own choice and fate. 
I have asked my friends' opinions about marriage. A girlfriend did not think that 
people should get married, but something else she said seems inconsistent to me. I remember 
she said, 
It is really up to [the] individual to decide whether or not they want to do it. 
We are living in a free country. But I definitely would think people who are 
not married or are not going to marry someone when they reach [a] certain age 
are strange to me. You know we are human beings. We are civilized. We 
have rules to play by in ... society. Marriage seems one of them. And I will get 
married one day. That is for sure. Because I follow the rules, I am sort of very 
disciplined. I don ' t know since when, we started to have so-called marriage? I 
like the idea having a partner either for sex or for day-to-day living together 
and taking care of each other. 
Maybe the good thing about marriage is that it gives us a chance of being 
bound to each other. Especially after we walk down the aisle to exchange the 
vows, we really need to commit our life to the marriage no matter what. That 
is a serious thing would ever happen to us in the lifetime. Besides when we 
go "You are my husband. You are not supposed to seeing anyone other than 
me. I am your legitimate wife." We can say it loudly enough because we are 
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protected by [the] institution [of the] law. Then after everything calms down 
or even slows down, we might feel like having some kids around. We can stop 
using condoms and let things go naturally. 
When we say this is a free society, we imply that we have a lot of choices. However, 
often we are not aware that our choices are limited. We are not allowed to make a choice 
outside of these limits. For example, some same sex couples want to play this game of 
marriage, but they are not allowed to participate. 
Sometimes I think it is funny and sad that people think they can bind a person's heart 
with a piece of paper (marriage certificate). To what degree do people respect the promise 
they make when they sign that piece of paper? Society everywhere is changing dramatically; 
in some ways, things seem more unpredictable than ever. Shall we have new rules for 
marriage? Or shall we say that no rule is the rule for marriage? 
Marriage as (inter)generational contract 
From the perspective of sociology, marriage is an ongoing exchange and commitment, 
that is, it is a contract (Teevan 1998). I think that a great number of responsibilities come 
with marriage, so it must take great courage to decide to "sign a contract." Society regulates 
the rules of getting married, but also the rules to withdraw. In the past, not only these rules 
but also the environment such as the stigmatizing of divorced women has kept women in 
their unhappy marriages. Bell describes her parents' marriage. 
Mom said the reason for keeping her marriage was for he.r children. For a 
long time, I felt guilty and responsible for Mom's unhappiness, so I always 
tried to do something to improve my parents' relationship. I had tried a long 
time, but I felt helpless to make my parents happy. Then, I began to hate the 
idea that they kept their unhappy marriage for their children's sake. I thought 
they used children as their excuse not to face the real issue. 
However, my youngest sister has told us about the reason for her leaving 
home; it was because my parents did not get along. It is sad that we could not 
communicate with our parents on certain issues. As we siblings grow older, 
we promise ourselves that we will communicate with each other. We know 
misunderstandings result from no communication. 
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Sometimes my brother complained about not being able to enjoy the same 
privileges as his sisters did before him. Our mom was angry that my father 
gave his girlfriend a car; moreover, my father helped his brothers with houses 
and businesses, but her son had nothing. My brother is working at my father' s 
company. Some people think that my brother does not take this job seriously. 
He did not want to work for my father, but for my mom he worked at the 
company. Mom was worried that my father ' s girlfriend would take over my 
father's company. Since my father has not bought any house under my 
mom's name, Mom has begun to worry about her later life. Is marriage a 
ticket to a happy life? 
Also, Dad often complained that Mom never helped him with money when his 
business was down. Dad thought Mom had lots of money according to the _ 
money which Dad brought home to Mommy, but Dad did not know that Mom 
did not have cash, but only gold nuggets for emergencies. I think that these 
gold nuggets are somehow a source of feeling safe for Mom, so I treat this as 
Mom's privacy or secret. 
Nowadays I often tell my mom to sell those nuggets and use the money to 
enjoy her life even if they are not worth as much as they used to be. I was 
joking with my mom, "Are you still dreaming of using those nuggets as a 
refuge?" or "Are you saving them for us children as dowries?" 
Dad has complained about lots of things that are related to my mom's feelings 
of insecurity. If my role were not a daughter, I could explain lots of things to 
my parents. Dad was influenced by war too. Mom always felt that Dad did 
not treat her, as wife, as close family as my paternal grandmother and his 
siblings. I could understand Mom's feelings . We have a saying "the married 
daughter is like scattered water which we cannot recoup" ; the married woman 
is separated from her family. Mom thinks that the center of Dad's life should 
be Mom and her children, not my father ' s mother and siblings. 
However, I was told by my paternal grandaunt the reason why the relationship 
amongst my dad and his mom and his sister is so close. It was during the 
wartime. My grandfather often went to see his girlfriend and locked his 
family at home while he was away. If they were bombarded, my grandmother 
and her children could not get out of the house. 
My parents freely chose their marriage although my paternal grandmother did 
not like my mom. I cannot understand, "how come they become so unhappy 
with their marriage?" Maybe my parents are not aware of their trauma from 
the war. Before that I thought that I myself could and should do something to 
improve my family's bad situations. One day I realized that I was not a 
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saviour and admitted my limitation for changing anything. I just wished both 
of my parents could be happy in other ways. I knew that I just could be a 
good daughter in certain way. 
Mom thought that Dad was economically stable, so Mom was mad that Dad 
did not give my elder sister anything at her marriage except the customary 
material he was asked to prepare for the engagement and wedding ceremony. 
If not because my sister had a quarrel with my dad, when my elder sister 
prepared for her marriage, I was pretty sure that Dad would give money or 
buy things for my elder sister beyond what was necessary. 
Sometimes, I think if my parents had divorced, it would be easier for me to 
show my love to my parents. Mom could get rid of her unhappy marriage. 
Dad, who did not like to travel with his wife, could come with his girlfriend to 
visit me in the US. However, this is all my imagination. In some way, I did 
not worry about Dad as much as about Mom. Dad has his own social life, l;mt 
Mom almost has no friends . 
So far, readers have read Bell 's narrative related to marriage, Sue's narrative of her 
sister's marriage and my opinion on the narratives. From their narratives, readers can notice 
that as Chinese daughters like Bell and Sue, to give our opinions about parents' marriage to 
them is inappropriate. I borrow Greenhalgh's view of filial piety as "intergenerational 
contracts" (parents and children) to describe parents ' marriage as the contract between 
parents; it has nothing to do with children. Marriage is not intergenerational contracts. As I 
have discussed filial piety in great detail in previous chapters, I think readers somehow can 
realize my discomfort and struggle about relating my parents ' marriage in this thesis. I could 
tell my thoughts to my friends as a friend, but I could not tell the same thoughts to my 
parents as a daughter. Therefore, applying phenomenology I use Bell 's and Sue's narrative to 
speak for "me in the past, in another space (there)" in order to make "myself in the present 
(in Canada here)" feel more comfortable discussing some issues. Otherwise, I will just keep 
silent and keep questions in my mind. Then, I will continue suffering from the fear of being 
unable to speak about issues important to me. As I look at "the I" in the past, I know that I 
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should try different things to solve my conflicts. I really wish that I had the courage to have 
shared some thoughts with my parents. I wish that I could have the courage to share the 
following discussion with my parents. 
A child was born to be a person with no choice on her/his own; in Taiwan, filial piety 
is a child' s contract with her/his parents. I can only try to make this "intergenerational 
contract" more reasonable, but since I have enjoyed privilege from my parents, I should not 
break this contract. However, marriage is between two adults; compared to an 
intergenerational contract (filial piety), I assume that people are freer to sign their marital 
contract (marriage) on a more equal basis. 
I wish that those who had the courage to give their commitments, would have the 
same courage and wisdom to admit that they could not fulfill the commitments or afford any 
further exchange. They should have the same courage and wisdom to accept this withdrawal. 
Sometimes, I hate my parents using us children as an excuse for not ending their marriage. 
Do parents have to extend their contract (husband and wife) to an intergenerational contract 
(mom and children), like Bell's mom did? At the same time, I feel sad and sorry that they are 
confined to the rules imposed by society. 
I do not understand whether or not getting married is so important that everybody has 
to do so. A person can constitute a home/family; it is not necessary to have to have at least 
two people form a family/home . However, some people in Taiwan thin~ that not getting 
married will make our lives imperfect, even though we are very successful in most 
dimensions of our lives. For Chinese, a circle symbolizes perfection. The circle is like the 
rim of a bowl. Not getting married is like being a chipped bowl. Marriage is like the 
material that can be added to smooth the rim of a chipped bowl. 
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One male friend did not think that everybody must get married, because he did not 
think that everyone can find his/her second half in his/her life. In this case, living alone is 
better than living with a person whom you do not love. However, some friends believe 
undoubtedly there is a person somewhere else who will fulfill their lives to perfection. 
Therefore, different conceptions about satisfactory lives influence the attitude of whether or 
not to have a marriage relationship and how to choose their partner. 
"I do think that everybody should get [married to] experience the PROCESS only 
because it is a good chance to learn from real world," another Chinese male friend wrote to 
me in English. Indeed, I believe there is a lot to learn from marriage. Also, from my sister' s 
friend's experience, 5° I think that a lot should be taught about marriage. 
IW--!!HN M-~HN After getting married, women 
should close one eye--just look at things with one eye. 
I think that getting married is like participating in a game--gambling. Even though 
Mary Astell was speaking three hundred years ago, her words have meaning today. From her 
viewpoint, asking a wife to obey her husband is just like asking a subject to obey the king. 
"When a woman enters marriage . . . she has chosen a 'monarch for life,' and must therefore 
submit to his authority" (Bryson 15). Each game has its own rules. I agree that both people 
who are going into marriage should follow the rules, but who decided on the rules? We 
might be happy forever if we meet the right person just like if we are lucky and bet right in a 
game. On the other hand, we might lose our game too; then, we would feel unhappy. 
Historically women have known that the winners of a game definitely include the 
man, but not necessarily the woman. Women had to bet their luck. Women who were smart 
50 I mentioned in Chapter Two. She was married to her parents' good friend 's son. Although she was in an 
abusive relationship, she did not get divorced until she had two children. 
enough recognized the man as the only winner in this game and did not want to play this 
game, but they had no choice. Women were forced to play a game whose rules were 
obviously unfair to them and they were asked to obey these rules. 
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I have often heard married female friends, who have at least college education, say, 
"Being in a love relationship is different from getting married," and "Bread and love both are 
important to marriage, but to some extent, bread is more important than love." They 
recommend that if there were two people who wanted to marry you, you are better to marry 
the one who is rich and whom you do not dislike than to marry the one who is poor although 
you love him very much. 
Is it important for a person not to get married? If getting married is important, why 
can people choose the one whom they do not love, but do not dislike. Moreover, in Taiwan, 
people warn those who are looking for a person to marry to open their eyes widely (observe 
things carefully), but tell them that after getting married, they should close one eye--just look 
at things with one eye. Also, some people give advice by saying "Before getting married, 
watch things with a microscope, but after getting married, watch things without glasses (take 
off the glasses)." 
My male friends said that marriage was a good way for men and women, especially 
for women, to get what they wanted. They often wanted to show me if a woman can 
manipulate a man with femininity, then a woman could easily get what she wants without 
working hard. For example, I have asked one married male friend about whether he or his 
wife bottle-fed the baby in the middle of the night if the baby awoke. He said his wife fed 
the baby with her feet- his wife nudged him with her feet and woke him up to feed the baby. 
I was thinking if a man knows to share the responsibility of childrearing equally, then a 
woman does not have to wake up during the night to wake up her husband. 
fr*l±t:tl¥Jft)t. rii:fj"*l¥J;j( the married daughter is like scattered water which we cannot 
recoup 
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Some daughters must declare and earn their independence through marriage. Their 
families see them as their property and have restricted rules for the daughters. For example, 
daughters cannot keep their own salary and must help their brothers' education. Daughters 
are also not allowed to go out with their boyfriends too late. If their boyfriends are rich, then 
they are constantly reminded that it is time to get married because parents might get a great 
amount of money from the groom-to-be. We have a saying "the married daughter is like 
scattered water which we cannot recoup." In other words, the married woman is not treated 
as a family member. Only through marriage, these parents accept their daughters' 
independence; daughters are not parents' property anymore. For example, when I had just 
graduated from college, Dad wanted me to work for him, but I wanted to go to university. 
When I said that I could work after getting my bachelor's degree, Dad murmured to himself, 
"It is too late to train you because you will get married soon." In Dad's opinion, if I get 
married, I should do things for and listen to my husband's family. 
I am often confused by Dad's thought. He cherishes his daughters greatly, but "Does 
he really think 'the married daughter is like scattered water which we cannot recoup'; the 
married daughter is only a guest at his house?" Compared to the above family, my dad is 
quite open and rational. I am lucky; I do not have to be like some friends, who must get 
married in order to pursue freedom from their parents. However, "When can Dad release 
himself from his thoughts that it is his responsibility to marry his daughter off?" 
~M~~ marriage as a lifelong meal ticket 
My friends told me that it is too late for them to realize that marriage is not a good 
way to avoid parents' restrictions on them. We cannot really get what we want through 
marriage. Now they are restricted by their husbands' family's rules. Instead of getting 
married I just chose to work in a different city from the city in which my parents lived to 
avoid people's expectations. 
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If marriage does function as bread in people's lives, then I could get my bread without 
marriage. When my sister showed regret for getting married, I asked her how she had the 
courage to get married. My elder sister said, "I thought that I would be well taken care of by 
my husband and have a happy life forever." I was laughing hard and could not believe what I 
had heard from my sister. "How na'ive my elder sister is!" "If I have to rely on somebody to 
get my bread, it is safer to be a daughter of our father," I told my sister. 
I do not like the idea of getting our bread by relying on somebody else. I can earn my 
own bread. When I had a car to drive in my college years, people thought I was from a very 
rich family. I felt terrible when I heard, "Whoever successfully pursues Wei Hsueh-Lin,51 
can achieve to a certain degree what they would get with a few years hard work." I almost 
did not want to believe what I heard. 
Male friends who tried to persuade me to get married told me if I did not get married, 
when I was old, nobody would take care of me and I would feel lonely. Dad said this too. I 
said that I did not like to take care of the sick, so I did not want to be a burden to somebody 
else. Nobody denied that a single person had more freedom than a married person. 
51 In Taiwan, we put family name before the first name. Wei is my family name, Hsueh-Lin is the first name. 
Therefore, I told my friends if they could show me their happiness and make me envy their 
marriage, I might consider getting married when I was old. 
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Once Dad enthusiastically said to his friends that one of his friends rebuilt a hotel into 
a very good senior home with medical professionals. Dad was worried about me not 
marrying, and having no one to take care of me later in life. I took this chance and told him 
that I could live in that senior home. Moreover, if he really saved some money for my dowry, 
then it was hundred per cent sure that it is unnecessary for him to worry about me, because I 
could pay the accommodation fees with my dowry. I have never heard Dad mention that 
fancy senior home in front of me any more. 
In Taiwan, marriage redefines a woman's relationship with two families : after 
marriage, people accept the fact you have your own family/home with your husband, and you 
are a long-term member in his family, but you are a guest at your parents' family. Maybe 
marriage could be a tool to get what we want, but it should not be the only way. Using 
phenomenology allows me to put the role "a filial Chinese daughter" aside and to have my 
opinions presented in this chapter. 
I have asked earlier, in Chapter Four, "Are schools like 'homes as the sites of 
identity-making and contests over social space'" (Frohlick 87)? What have they done to me? 
Parents have authority to me; I am confused by the disagreement between what parents say 
and what they do. Teachers symbolize more authoritative figures to me than my parents do. 
Moreover, I am alone in Canada for studying; school plays a big role in my life here. 
Therefore, in the next chapter I will wrap up what I have learned about some family issues, 
about myself from interaction with professors through Gender Studies. 
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Chapter VI Listening to the Stories of Speaking Up 
As I began my third year of study, my feelings of belonging nowhere were getting 
stronger. In the past ten years, I have spent less time at home where my parents live and more 
time elsewhere. Consequently, I often felt like a traveler in the world, and I was looking 
around for a place to settle down. I felt restless. I wondered why I had these kinds of 
feelings and tried to find a reason for them. I guessed it was because I internalized the idea 
that my parents' house is my home, and still imagined that "A home is a place where one can 
be relaxed and have someone care for them." That home, however, causes me a great deal of 
worry. Also, I never treated the place where I stayed as a home. I tried to keep everything 
simple; I did not decorate the place as a home. It was just a place to sleep and to cook. Even 
during the time that I supported myself financially in Kaohsuing, where I thought that I 
would have to stay forever and where I had my own living space, I did not treat the place I 
lived in as a home. 
I also did not try to create a home space when I moved to Prince George, BC to study 
at UNBC. After moving out of the residence on campus, I moved three times within one 
year. Every time I moved to a new place, I thought I would stay until I got my degree. 
"Who knew I would have to move so often?" In the fall of my third year, I had finally 
completed a long-anticipated move to a new place, and I imagined this would be "a home in 
Canada" for myself. To talk of space, we can distinguis~ between the outer space and inner 
space of home. Coming to a foreign place caused disconnectedness between the outer and 
inner space. For me, home is inseparable from family. It is within the fold of the familiar 
that I am allowed to be me. It is where I don't need to explain who I am. Home/family is 
also in the being needed and being important in someone else's world. 
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Also, I thought of my roommates in residence at UNBC. They were unlike me; my 
roommates tried their best to decorate our suite in order to make the place feel more homey. 
Therefore, I decided to make the place (the place I moved to in the fall of my third year) I 
was staying in more like a home. Then, although I just rented a room, I would feel 
emotionally and physically as if I had a place that I belonged to and a place to rest while I 
studied at UNBC. After all, the house was not so different from other house where I had 
stayed. I felt at home there although it was a temporary home. I had a sense of connection 
when I moved in. From a phenomenological point of view, Merleau-Ponty says, "Space is 
not the setting (real or logical) in which things are arranged, but the means whereby the 
positing of things become possible" (Benswanger 113). I thought I could make a home for 
myself, but things did not go as I had wished. When I did not stay as long as anticipated in 
each place and did not achieve the satisfying life I expected, I was sad for a while. I began to 
wonder again, "What is the family, what is a home?'' 
Before university, I was taught that there was only one correct answer for any 
situation. I am used to that kind of thinking, so I am not comfortable with uncertainty, or 
situations that are outside of my presupposition. For example, familial matters concern me a 
lot because I have an ideal image of a family. 
In the past, I indeed believed what I had learned in school. Teachers symbolize more 
authoritative figures to me than my parents do. For example, Dad often complained to me, 
"Your teachers only say ten sentences, but you listen to them with eleven out of ten 
suggestions. You only listen to me with two out of ten suggestions." When my feelings 
went against what I had been taught, I would think that I was wrong and reject my feelings. 
How could I reject my feelings? Gradually, I began to reject myself. I depend on the outside 
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world to give value to myself. I think "internalized oppression" is a good way to explain 
what I did to myself. 
During and after a few years of university, I developed my own thinking more clearly. 
I felt the world was unfair to women and the authoritative beliefs I had internalized guided 
me. However, it was not until I began looking for a job that I struggled with the conflict 
between my own beliefs and my sensibilities. Now I am studying in Canada. I have found 
that my culture acts as an authority. However, I feel that the English culture that I have been 
experiencing here gives a person more room to develop. 
" ... feminist scholars were warning women that 'in truth, 
being a housewife makes women sick."' (Stacey 12) 
I felt this statement was kind of judgmental and definitely would provoke some 
objection because to say "being a housewife makes women sick" is to reject the positive 
aspect of the role of being a housewife. The term "housewife" indicates a full time worker 
for the house, the husband and maybe the child(ren). As Stacey said " ... modem marriages, 
unlike their predecessors, were properly affairs not of the purse but of the heart"(9), I think 
that being a housewife might be a personal choice. A woman might dedicate herself to what 
she loves and feel happy about that, much like a woman who is working outside her home (in 
my eyes both are jobs), though here everyone assumed the woman had her choice of different 
jobs, for example, to be a teacher or a homemaker. I think that it is okay to say that being a 
housewife makes "me" sick, but not to generalize that assumption. Each of us cannot 
represent all women. I know that feminism encourages each individual to live for oneself 
and to be oneself. In some periods of the past, most women had no choice other than to be a 
housewife. Basically, a good housewife is a good wife, house-manager or mom; those roles 
are relational to someone/thing other than herself. 
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My brother-in-law was sent by his company to work in another city, so he is not 
living in the same city with my sister. Although his company has rented an apartment for his 
family (my sister and niece), my sister felt that she could not close her business that had just 
started a few months before his transfer. Yet, in my opinion, my sister's work seems more 
flexible than her husband's work; she could close her restaurant and move to join him more 
easily than he could return to the city where she lives. For my niece's sake, my family and I 
think that my sister should join her husband in Taipei, where my parents also live because we 
think being together in a family unit is better than living apart. However, I have a hard time 
thinking about my sister's situation for I have learned from Gender Studies that her issue is 
not just her personal issue. 
As Gita Sen and Caren Grown put it: 
Women. know that childbearing is a social, not a purely personal, phenomenon: 
nor do we deny that world population trends are likely to exert considerable 
pressure on resources and institutions by the end of the century. But our 
bodies have become a pawn in the struggles among states, religions, male 
heads of households and private corporations (Sen, Gita and Caren Grown 
1985:42, cited by Maroney 28). 
When we did not like the tension caused by my parents' different opinions, often we 
silenced Mom's opinion and ignored her needs in order to have a peaceful time. Only my 
niece, who was five years old, dared say what she had been taught. What deprived me of my 
courage to question Dad? "Age ... ?" Although I am learning to critique patriarchy, it is 
easier said than done. 
The premodern family ... integrated economic, social, and political unit 
explicitly subordinated individual to corporate family interests, and women 
and children to the authority of the household's patriarchal head. (Stacey 7) 
103 
In retrospect, I feel terrible that we as children subordinated Mom because we were fearful to 
challenge Dad. 
"Who defines what belongs to a public domain and what belongs to a private domain?" I 
ponder: 
In the sociological tradition of C. Wright Mills, I view their considerable 
"personal troubles" as well as their personal triumphs as windows onto 
significant "public issues" of our times. (Stacey 38) 
I do not like the word "triumph" here because for me this term is easily associated with a 
competitive game or a war--somebody wins, somebody loses. Some people think that 
feminists are trouble makers; this way of thinking makes it harder to promote feminism--
equality. Those who think that they will lose in the game would feel badly. Although it is 
called "personal troubles," the troubles affect somebody else. Somehow, I think that to tum 
personal troubles into public issues is one solution; then, I know I am not the only one who 
has this kind of trouble. However, I am not sure whether this is a good way to do it or not. 
Maybe I have still confined myself with this kind of thinking--public vs private, both of 
which are defined by society. 
In this thesis, I want only to discuss my personal troubles for my own sake, not for 
other women in Taiwan or elsewhere; at the same time, I also want to make sure that I will 
not harm anyone. I do not want my peace at the expense of others, especially my dear 
family. However, I must ask, "Can my family agree with my intent in doing this thesis?" 
Feminist consciousness .... can be understood as 
the negating and transcending awareness of one's 
own relationship to a society heavy with the weight 
of its own contradictions. (Bartky 21) 
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Reading Bartky's work Femininity and Domination: Studies in the Phenomenology of 
Oppression, I think that my intention of writing my thesis about family to sort out my 
personal experience can be viewed as a kind of feminist consciousness. Although I still have 
concerns, I know it is not unacceptable to use this way to express my conflict. I think of the 
following two situations. 
When I worked at the airport in Taiwan, I did not think it was fair to have different 
rules for females and males. For example, men did not have to wear make-up. Men did not 
work in the VIP lounge because these were service positions thought to be more suitable for 
women. Women were considered to be on display and to be domestic service providers. The 
assumption upset me because it limited our opportunities to enrich ourselves. 
Female stereotypes threaten the autonomy of women not only by virtue of 
their existence but also by virtue of their content. In the conventional portrait, 
women deny their femininity when they undertake action that is too self-
regarding or independent. (Bartky 24) 
Another moment that female stereotype confined me was when I was in grades five 
and six, people had a nearly perfect impression of my femininity as I kept my opinions silent. 
I felt something was wrong, but I was afraid to break up that part of me. I was afraid that 
people would not like me any more if they found out that I was not their ideal, just as Bell 
was afraid that her peers would become aware of her unhappy family. 
As I reject the conventional thinking about femininity and masculinity, I do not really 
want to use these terms. I think that everybody owns characteristics of femininity and 
masculinity at the same time. Often people overlook this combination. 
During my work at the airport in Taiwan, from my appearance, outfit and behavior, 
people definitely considered me to be quite feminine. However, from what I said and did, 
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people did not think of me in the same way. I was viewed in "contradiction." I once liked 
the fact that my male friends treated me in the same way that they treated their brothers. 
Several years later, I suddenly woke up: why did I not treat them as my sisters? I saw that, in 
some ways, I had used the male standard as the universal standard. I was not aware of this, 
but I often could not tolerate any discussion that attributed bad qualities to women, especially, 
for example, when women thought they were weaker than men. 
Having three years' college experience of being classmates with a group of men, I 
gradually realized that the degree of individual difference is greater than the degree of gender 
difference. Moreover, as Bishop explains in Becoming an Ally, "No other form of liberation 
can get very far unless the participants in the struggle are also freeing themselves from these 
negative beliefs about themselves"(l31). 
Intellectual "Mother(s)" 
The following is my self-wondering in my first year. 
Was I incapable of studying Gender Studies? I wondered: "Should I give 
myself more time to try it? ... " I remain afraid that my father will think I am 
wasting his money on studying a worthless program because I don't think I 
would be able to tell people in Taiwan what I have learned in Chinese. 
The voice recurs in me: How dare I even consider getting my master's degree 
as I am struggling with my English? 
Now I am working on my thesis . In the process of writing my first draft, one 
circumstance is very important for me to continue my writing. I showed the following 
research note to my supervisor. 
I was told that I could gain some perspective from the article "Writing in my 
Father's Name: A Diary of Translated Woman's First Year." I was hesitant to 
re-read it because I have read it several times before, but I only remember that 
the parents get hurt by the author's writing. "[Your father] doesn't even 
remember doing what you said he did with your. .. " (Behar 66). The fear still 
remained. However, I was told by the professor to read it again, so I did. 
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Following the paragraphs, I recalled some telephone conversations with my 
dad. Once I intended to call home and talk to Dad, and coincidentally my dad 
answered the phone. However, the first sentence Dad said was Mom wasn 't at 
home and neither was my sister. I felt sad and hurt that I was (and am) such a 
bad daughter. I do not have the courage like the author; I have not told my 
parents what I am writing for my thesis. I think that my parents would be 
happy and proud when I could have my thesis done. I do not want to test their 
tolerance by having the part of our life revealed--mine and my parents'. 
"Why do I often remember things like these?" I asked myself. One voice told 
me, "Because it hurt." I remember the words which Dad said to us, but all my 
sisters and brother often do not remember. 
When I ran across this term "intellectual mother"(Behar 78), I could not help 
myself writing the following paragraphs, if I did not, I would doubt the 
possibility of putting what I have learned here into actions. 
In the process of writing some conversations which happened between me and 
my dad, I once again experienced the powerlessness of being silenced by my 
dad who said that I am the parent, and you are a child. I think that I was 
conditioned to some extent that a parent equals an authority. At the same time, 
one question that I was hesitant to ask my professor popped up. "I am the 
professor," my professor, whom I had personally relied on most in Canada, 
and continue to rely on academically, reminded me. 
However, I want to ask "E is a professor, and A is a professor, what is the 
professor you meant?" I was struggling with the emotional ego and the other 
self for a week, and I decided not to ask. I could not afford to put myself into 
another unanticipated situation by asking more questions. I told myself it was 
nothing important; "the professor" is a "professor." People told me that the 
only answer to your professor's question is to say "yes." I do not agree to say 
"yes" in words; I could only respond this yes in silence to my professor. 
I never dare to forget what the real world is and how cruel it is even when I 
enjoyed the care from my intellectual mom because something unsatisfactory 
always reminds me. Moreover, I know one day I will have to walk out of the 
university. However, putting feminism into action is what I dream of. 
I was questioning this statement, "People aren't emotional hemophiliacs who 
you prick and they bleed to death in front of you. They can take it better than 
you think" (Behar 69). The person I prick won't die, but if I have ever made 
the person bleed, the person will recover with a scar. The scar lasts and 
reminds the person of the hurt. However, in order to make myself continue 
writing the following part, although I was questioning the above statement, 
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and feeling selfish to be using it to comfort myself, the following writing is to 
be premised on this statement. 
"What does that mean, 'I am the professor?' What did she try to convey to 
me?" I never forgot that my professor is a professor. I hated myself being 
silenced by the word "parent or father" at that moment. Now I hate myself for 
being silenced by the word "professor" after two years' studying about 
feminism. A word symbolizing "power" or "authority" stopped me from 
asking my questions, but at the same time a word generated in me more 
questions. However, I felt hurt most by my professor, "intellectual mom," 
who has been teaching me what feminism is and encouraging me, saying that 
word to me. 
I was told that I am so brave to write a topic so personal. I think because the 
finished work is in English, my parents won't read it. However, I began to 
realize something else when my professor took on the counselor's words " set 
a new boundary" which I shared with her, and when I felt I had lost my 
intellectual mom's personal support. 
Although I have read several works that reveal personal life stories while 
studying in the Gender Studies program, the fear of hurting the people I love 
still remains. My professor patiently answered any questions I asked and 
shared her personal story with me without hesitation. I think that her personal 
story made the feminism I have learned more credible to me because of her 
age, knowledge and experience. For me being in another culture and using 
English, learning is not just happening in the classroom, at certain times or 
from the reading. It is ongoing; it is everywhere. 
"Remember, I won't abandon you," she promised me in my first semester's 
Christmas when I felt so frustrated and afraid of my studying. Since then, 
when I feel frustrated, thinking of the promise stops me from giving up my 
studying. I think that for over two years these emotional and personal 
supports made me feel a bit stronger and confident and implicitly gave me the 
courage to write this thesis , although I have a language disadvantage 
compared to my classmates who are English speakers. 
I was happy with my supervisor's response when I showed her the above sessions. 
The problem was ... . if the discourse itself was inadequate to allow them to 
say what they truly thought, the women were sometimes reduced to silence . ... 
because woman's long subjection has taught her silence. (Bland 31) 
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"You should not, not, not. . . keep silent," my professor said to me with a smile but also with 
seriousness. I thought of the following quotation. 
From its very early phase the word "silence" has been important in the 
vocabulary of feminist writing. It spoke of being silent or having been 
silenced--of two distinct but related themes. (Bannerji 41) 
I was thinking if my professor did not respond this way, I did not want to believe what I had 
learned about feminism. I might either finish my thesis but then give up feminism forever, or 
change the feminist theory. 
[T]heory is formulated not simply by formal research, but also according to 
our daily experience. As we interact with, and change, our world, we can 
simultaneously modify, challenge, or confirm our theory. Theory building, · 
then, is a dynamic and ongoing process that cannot easily be separated from 
research and other forms of action. The tenets of a theory are neither true nor 
false, but, rather, are more or less useful in understanding the conditions and 
relations of daily life. This understanding is not simply an intellectual 
exercise to be performed by a few in-shape academics working out in a 
seminar room . ... Visible, clear, systematic theory is critical to strategies, 
because we need to know how things currently work in order to change or 
maintain them and in order to develop an alternative vision. (Armstrong, Pat 
and Hugh Armstrong 11-2 emphasis added) 
I could not count how many times my professor used the word "not." I have learned 
that what I said may not be heard, but if I keep silent, I will never be heard. My professor's 
expression seemed to say, 
I want to tell you [not to] be silent. Come forward. Be heard. The more that 
[we] come forward the sooner we can change society's attitudes. Tell your 
story no matter how shocking. We must unite with one view. Do not cover 
up the bruises or your story . .. (Jane Hurshman Corkum 1991: 11, quoted by 
Bishop 77) 
For other women of all ages, colors, and sexual identities who recognize that 
imposed silence about any area of our lives is a tool for .. . powerlessness .... 
(Audre Lorde 1980: 9-10, quoted by Bishop 77) 
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Silence could be used as Ruth Behar did, an adopted silence as a strategy, but I have to Jearn 
how to use it tactically. I am glad that my dream world has not been destroyed, and I still can 
believe what I believed two years ago. I can still expect that someday my dream world will 
come about. 
Moreover, one thing is more important: I felt empowered to some degree by the way 
my supervisor responded to me. This made me think of the teacher-student relationship and 
the issue of power. Bell hooks in Talking Back discusses the question, 
[h]ow do we as feminist teachers use power in a way that is not coercive, 
dominating? Yet we must acknowledge that our role as teacher is a position 
of power over others .... We can use that power in ways that diminish or in 
ways that enrich and it is this choice that should distinguish feminist pedagogy 
from ways of teaching that reinforce domination. (hooks 52) 
I can build my trust and confidence by practising what I have been taught from feminism. I 
believe "to pursue a knowledge project... transcends the lives of individuals" (Hastrup 123). 
This process strengthens me to transfer what I have learned from books and the university to 
real life back in Taiwan. 
We know that knowledge is not something out there to be disseminated- and 
that politics is not confined to public, organized spheres of practice - but 
we've yet to develop academic forms which fully recognize the radical 
implications of a feminist critique. (Rockhill, 1986:17 quoted by Brooks 1) 
Since I reached the age of reason, I have continuously been experiencing the pain of a 
disharmonious family, which results from male family members' extramarital affairs, as Bell 
describes in her narrative. 52 Extramarital affairs are so popular in Asia, as I read in 
52 Here I do not intend to specify who these family members are. I have mentioned in Chapter Two and Four 
and Bell ' s narrative (my fictional figure) ; I do not intend to address this at length here. See Anne Allison's 
"Male Play with Money, Women, and Sex" in Nightwork: Sexuality, Pleasure, and Corporate Masculinity in a 
Tokyo Hostess Club. Although the scene of this book is in Japan and is not exactly the same in Taiwan, readers 
can get a glimpse of the subject as the title indicates. Male extramarital affairs are in relation to double 
standards in sexuality and Taiwanese drinking culture in business. 
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newspapers and hear from people. I guess that there might be some people who have been 
suffering as I do. I would like to throw this pain away to some extent by writing this thesis. 
Also, I do hope that in the future I will be able to revise this thesis into a Chinese fictional 
work. 53 I wish this could be a catalyst for the releasing of some pain of those who are 
experiencing the same situation as I am, but who are not comfortable sharing with people in 
person. 
As I have learned from Gender Studies, in this postmodem world, there is no single 
truth. For me, this means that there is also no certainty. Mentally I could accept this kind of 
concept, but emotionally I need time to adjust. Indeed there is no single truth (phenomenon). 
For example, I do not know how many kinds of families are out there, but I am sure that 
there is not just one kind of family. There is no single answer, so I begin to ask questions 
differently. I will not take concepts that I have learned, but that are against my feelings, for 
granted. 
I think that what we have to do, this we being located in individuals like 
myself within the apparatus of education, in part is to start examining where 
we are. How do our neutral, natural, universal and Obvious forms operate, 
what is their differential impact, how are we embodied in them, what do they 
encourage and what do they deny. (Corrigan, 1984:21 quoted Brookes 1, 
emphasis added) 
Theory is much more than a game academics play. We all carry around in our 
heads some ideas about how people act and why they act the way they do. 
These explanations which are often partial, contradictory, and illogical, filter 
our interpretations of the behaviour and institutions we encounter and 
influence our interactions with others .... To be effective ... investigates how 
people actually behave ... and the conditions they face . Such research serves to 
ensure both that theory helps us understand how things work and that it 
explains more than the particular kinds of relations and conditions within our 
immediate and partial view . ... In developing new theoretical frameworks, 
feminists have made their own perspectives, and the connections to subject, 
53 My editors brought my attention to several Chinese fictional works: Maxine Hong Kingston 's Warrior 
Woman, Sky Lee's Disappearing Moon Cafe and Amy Tan's the Joy Luck Club. 
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method, and practice, explicit. . .. Instead of attempting to separate themselves 
from their subjects, as most social scientists have done, feminist theorists have 
frequently identified with those whose work they were trying to explain . .. . 
"the personal is political" has had important theoretical implications .. . . 
significantly, it has meant that individual female experiences count. Through 
sharing these experiences, feminist theorists have sought to understand them 
within the context of larger social structures and processes, to show how these 
structures and processes shape and are shaped by women's work . .. .. 
(Armstrong, Pat and Hugh Armstrong 11-13, emphasis added). 
However, when I share the incident I had with my professor where I felt she was 
trying to silence me by saying "I am the professor," I still wonder about my friends' amazing 
response that I was "so brave." My peers have tried to reason and comfort me by saying 
"Our professor is a human being. Although she is teaching feminism, you should not ask and 
expect too much." This incident may seem trivial to some people, but for me, as a learner, it 
is very important. Was I too na!ve that I just displayed/threw out my feelings and did not 
accept her statement? 
The statement "I am the professor" triggered "the I" in the past, a child who is feeling 
powerless and helpless and who feels that she has nowhere to tum to. "Why do these adults, 
that is, my dad and my intellectual mother not keep their words which they taught me? I 
don't want to believe in anything." I have been patient to wait for the professor who has 
been so patient to listen to me ("the I" whose English was not very good, who had been hurt 
with people's impatience with her English in Canada), and who made herself available to be 
able to supervise one more student and became my supervisor. The part of me did not want 
to believe that I made another wrong choice: my intellectual mother who gave a great deal of 
time and energy-beyond the limit of teaching hours, who feeds me intellectually and is like 
Dad feeds me physically, has ran out of patience. She said that I am the turtle in this 
academic game; I wonder, "I have not reached my goal yet, does she not want to continue 
accompanying and helping me in the game?'' 
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Meanwhile, I was reading literary work on feminism and family, so "the I" who has 
been learning feminism for two years and who has been spoiled by her intellectual mother 
who answers any kind of questions (as I described in page 1 07), wondered if there is any 
question that is unspeakable and that cannot be asked or discussed. The child in me feeling 
powerless with my supervisor made me question the truth of feminism. I felt unable to 
comfortably articulate my feelings, and this made me want to quit my study. After I calmed 
"the child" ("the I" in the past) down, I recalled several scholars such as hooks, Brookes and 
Patricia Monture-Angus, who shared their personal experiences as part of feminist pedagogy. 
"Brave?" I also wondered why my peers said that; I just want to reflect on the same issues as 
the other scholars do, only I do so from my position as a student, not as a professor. Just as 
in a class where professors say that we can discuss our issues openly without seeing different 
views as a personal attack and everybody can feel safe critiquing, so I write about being 
silenced as one way to think through the truth of feminism. My "intellectual mother" gave 
me the concept I can use to reflect on this experience and articulate this to others skilfully 
without hurting her or other professors. 
The moment of feeling powerless like a child (as I describe in page 1 06) was an 
important learning step for me: I could relate it to my relationship with my dad. "The I" who 
has been encouraging to speak up was struggling with "the I" who has been feeling so 
helpless as a child. This allows me to go one step further: I can link my sense of being 
silenced in the academy to being silenced in the family. Although I can now talk to my 
supervisor and other students about being silenced, I still cannot approach my dad in the 
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same way. When I talked to Dad, emotionally I easily went back to "the child" and became 
silent. However, before the event "I am the professor," "the I" never had been silenced by 
the intellectual mother, so it is a bit easier to move through that event because of my previous 
experience with her. 
I truly feel the same way as Monture-Angus said, "My silence had not protected me. 
Your silence will not protect you" ( 41 ). More, 
Tell them about how you're never really a whole person if you remain silent, 
because there's always that one little piece inside you that wants to be spoken 
out, and if you keep ignoring it, it gets madder and madder and hotter and 
hotter, and if you don't speak it out one day it will just up and punch you in 
the mouth from the inside .... ifl...had maintained an oath of silence my whole 
life long for safety, I would still have suffered .. .It is very good for establishing 
perspective. (Monture-Angus 42, 43) 
As a student, I have to read a lot in order to skilfully articulate this kind of issue; otherwise, I 
could just keep silent. 
Most of us have lived in a patriarchal and hierarchical society. To some degree, Dad 
is in a privileged position. Although he supports me to have post secondary education, he is 
hesitant to encourage me to think critically. Dad wants me to accept the social rules that I 
could not endure. He is a man and exercises this power in the way of a non-feminist. 
Mentally it is easier for me to accept his act. However, my professor is a feminist; she 
always clarifies my puzzle in an encouraging way. Am I asking and expecting too much of 
her? I believe learning feminism is not only a conceptual process, but also a process of 
interaction. I think that feminist professors are aware of feminist consciousness, and thus 
their willingness could be expected in the practice of it. Might it only have been luck that my 
professor was professional enough to listen to my concerns and explain that she was not 
trying to keep me silent with that statement? 
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As we have seen, the women did speak, but it was often with difficulty. If 
[people] had ruled out 'feeling' as a legitimate basis from which to act or speak, 
this is did not prevent the women's occasional amazement at its absence 
among [people]. (Bland 31) 
The women had broken the taboo on speaking with feeling, but they had not 
thereby directly confronted the men's dismissal of feeling and emotion as 
important human attributes. (Bland 35) 
This thesis results from my own silencing of my questions in the past, so I do not 
want to repeat the same thing. Despite my earlier experiences, I like Behar's paper, "Writing 
in My Father's Name: A Diary ofTranslated Woman's First Year," very much. I really 
appreciate that she shared her parents' responses to her work. As her parents were not native 
English speakers, their responses were more valuable to me (My parents and I are not native 
English speakers). However, her parents' responses worried me a great deal; her parents felt 
hurt because Behar mentioned things that her parents had already forgotten. 
"If I tell my parents, how will they respond to me about my thesis and what will their 
response be?" After reading Behar's paper, I was glad that my thesis would be finished in 
English, and my parents will not read it. However, somehow I wish to imagine a different 
strategy which Behar might have used to respond to her parents, not the decision to use 
silence as strategy to her parents' responses after she shared her work with her parents the 
first time. Thinking of her decision weakened my courage and made me feel hesitant to ask 
questions. Or, I wish to see why she decided to keep silent. I guess there must be a struggle 
in her mind. 
However, the process of re-reading Brookes' work is another story. It made me think 
of the process of my own writing. It made me think of the students and professors with 
whom I shared or talked about my thesis. Re-reading Brookes' work somehow energizes and 
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encourages me because she has fears, but she confronts her fears. Somehow I can imagine 
myself in some of Behar' s situations; I have a fear of hurting my parents too. Reading 
Brookes' work made me feel she were taking my hand in hers and showing me how to 
overcome my fears. 
The conversations I had with people about my thesis made me think of the following 
issues discussed in feminist theories: practice, pedagogy. Also, I think of one event which 
Behar shared in her work. At the end of one conference organized by Behar, she felt 
wounded because her women graduate students forgot about her presence and rushed to one 
of her male colleagues to talk, a man who had not shown much concern before for feminist 
issues. Behar thought of herself as their intellectual mother, who had empowered the 
students to speak in the first place, but then she was abandoned by them (Behar 78). 
- B ~grp *:!~~)( One should respect one's teacher for a lifetime as if the teacher were 
one's own parent, even if the teacher-student relationship has existed for only a single day. 
"Can a supervisor be a friend?" "Is an 'intellectual mother' a professor?" I now feel 
more comfortable asking these questions about a relationship between a graduate student and 
her professors. "Teaching women is a lot like raising daughters"(Behar 79)? "What does it 
mean to be a daughter?" "What kind of boundary is there between a graduate student and a 
professor?" "Do I have to follow the rules , even if I do not like them, as the counselor told 
me? Am I helping to keep the hierarchical structure if I follow the boundary as the counselor 
said?" "Isn ' t a professor a teacher?" "A graduate student is only the person being taught. 
Don't we say that we learn from each other?" My feminist schoolmates doubt what their 
feminist professors say, and how these professors behave, but they will not clarify their 
doubts or make their doubts known to the professors. They told me that they just want to get 
their theses done. I ponder: 
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[F]eminist commitments to fostering women's emancipation make it 
imperative for them to know the situations and circumstances of women's 
lives: to know them not just in their surface manifestations, but in their deeper 
implications and effects. Feminists have to know how to explain the absence 
of women "both agents and as subjects of inquiry" throughout received public 
knowledge. If they are to determine what needs to be criticized, challenged, 
and/or changed, they have to develop valid, workable analyses of the 
oppressions and marginalizations from which emancipation must be achieved. 
They have to be able to articulate informed and practicable strategies for 
transforming authoritarian knowledge and the social structures that it 
legitimates and informs, where women still occupy positions of minimal 
power and authority. To develop such strategies, feminist have to know those 
structures well enough to reveal their often invisible mechanisms for 
maintaining hierarchical social arrangements and uneven distributions of the 
power that knowledge confers. (Code 20) 
Reflecting on Brookes' book, I know that I have not been in the English culture long 
enough to understand the hierarchical structure of the university system in Canada or to have 
learned the language well enough to understand intimidating implications of words such as 
"supervisor." Words such as "professor" connote "authority," as this same word in Chinese 
somehow caused me to feel fear. However, I do not feel this fear as much in Canada because 
of the way I interact with my supervisor here, and because of my belief in what I have 
learned from Gender Studies. Compared to my peers at UNBC, I have more freedom to 
practise what I have learned. Although we learned the same material, my peers have to 
unlearn what has confined them for a long time. I can understand why, when I shared with 
my peers about my conversations with my supervisor, my peers responded to me, "You are 
so brave." "You are lucky." Although I had terrifying experiences with professors, I prefer 
to think that they are not "feminist teachers" in my definition. 
"Knowledge is not a copy of reality," ... "but a response to living in the world" (Grant 
77). I understand the need to deconstruct language. I feel more comfortable reasoning 
through my peers' responses in the above way. "What does it mean to be a daughter?" 
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Thinking of myself: do I have to continue blindly following the concept of filial piety defined 
by my culture in order to be a good daughter? I think, "To learn a series of statements isn't 
too hard. The hardest thing is to unlearn and to deconstruct our emotions." I have a desire 
and wish to write like Brookes someday in order to answer my own questions. Nevertheless, 
this is my third year, and I feel pressure to have my thesis finished soon. However, in 
writing this thesis I have already begun my first step in answering and discussing my own 
questions with people. 
Also, during the writing process, I use the phenomenological approach to situate 
myself in different times and spaces. The recurring reflections significantly contribute to the 
new identity of myself, as well as to the interplay between me and my surroundings. 
Phenomenology emphasizes this mutual relationship: "There is a unity of self, act and world 
that is expressed in the most mundane as well as the most sophisticated situations" 
(Benswanger 118). Self, act and world are expressed in symbols and a symbol conveys 
meaning, which reflects on the society in which we live. Language is one form of such a 
symbol which I used to represent objects and events. 
There are as many family rules such as filial piety, the Four Obediences, etc. as there 
are different kinds of families such as nuclear families, same sex families, etc. Each family 
rule evokes corresponding forms of family. For example, adult children in Taiwan are 
expected to financially support their parents (this act is filial piety), but this is not necessarily 
the case in Canada. Human reaction is an active response that transforms and restructures the 
relation between subject and world. When one learns the language and the action of filial 
piety, one transforms one's perspective and encounters a different reality. In these early 
experiences, there is already a continuity of meaning between what is taught and what is 
expected among family members, and we are taught by means of language. One 
accomplishes a synthesis of family codes/rules and reflects a system of family in a 
coordinated sense (put into an action). 
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For example, "daughter," "son" and "femininity" are all signifiers. The distinction 
among them in Taiwan and Canada are different because each of their meanings is not fixed. 
What it means to be a good daughter is highly contingent upon the culture and the time in 
which a daughter lives. Acceptance and internalization of ideologies of "filial children," "a 
good daughter" prevent me from realizing my unquestioning obedience. Pattynama says, 
" .. .ideolog[ies] ... are perpetuated through a process of intemalisation. Individuals 
appropriate the prevailing ideas in such an unconscious way that they think that these are 
natural and 'really true' .... However, they cannot be separated from ... power and ... 
interests"(l37). When I was using Chinese in Taiwan, I was "the I" described as immersed 
ego from the phenomenological view. Studying Gender Studies helps me systematically 
examine "how our conceptions of femininity, masculinity and [myself] as sexed subjects are 
constructed and maintained; how they changed; how they lead to problems .... and how they 
are connected to material practices"(Brouwer 150). Moreover, I confirm that the knowledge 
it produces is part of signifying practices. When I write my draft and look at it, I am "the I" 
as disinterested ego, who looks at the immersed ego. It feels easier to distance myself from 
the issues that have been bothering me for a long time and to be aware of what is/was going 
on for myself. 
The Sentiment of doing this thesis 
It is a great joy to read Behar' s and Brookes' work for they share their struggles that 
happened in the process of writing (a real situation) as important ethical issues in Gender 
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Studies as well as some ideologies. I also enjoy the writing process because it is a good 
excuse to discuss my familial concerns and some other issues. However, I want to share my 
experience of writing this thesis with those who want to try a similar approach. Although the 
autobiographical approach is applicable to my topic, support from a supervisor and peers is 
very important, but there is also more than that. Because of the time limitation of doing a 
master's degree, I am more vulnerable than I had originally expected. Learning about gender 
in a foreign country empowers me in some ways such as being able to produce this thesis or 
to challenge the professor, but it frustrates me a great deal too. I want to keep my own voice 
as much as I can in this work, and I want to produce a well-done work (a good English 
language thesis). However, I have not mastered English well enough to make this process 
easy for myself. Also, some concepts exist in my culture but not in the English culture; with 
no corresponding words I feel that my experience is distorted when describing my experience 
which were formed in Chinese. I struggle with myself (identity and cultures); what can I say 
and in what way I can say it in order to avoid hurting people, and to keep an integrity for my 
own well-being as well as make sense of my work for myself (as a Chinese daughter) and for 
my English readers? 
According to professors' feedback, my thesis contributes to reflecting on methods in 
addition to validation of process and learnings--a spiral way of organizing thoughts in a 
thesis through phenomenological concepts, feminist theory and translation. I am happy to 
hear that my professors feel this way. For me, finishing the thesis itself is a satisfying 
communication among people from different cultural backgrounds, and in different positions 
of power (professors vs. student). I have heard peers from non-western cultures struggling to 
communicate with tutors and their professors. I have read several works by women of color; 
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they felt upset when their voices were ignored or disregarded. In my learning process at 
UNBC, I have experienced several unpleasant events; they are hurtful. I have told my 
supervisor that I wish someday to write a different story and have asked for her help. I think 
it is easier to assume/imagine the sameness; it is not easy to imagine how much difference 
exists in different cultures until we encounter and experience them. Professors, who serve as 
authority figures with power and knowledge, patiently listened to what I have tried to convey 
in this thesis in my own way, which is different from a western style. Some peers who have 
a similar cultural background to me are not as lucky as I am. Yet my entire committee 
patiently and willingly experiences the confusion caused by reading a non-linear thesis and 
accepts this non-conventional way of organizing a thesis. 
As Brookes says, through writing she begins the process of healing, however, healing 
takes time. I learn new concepts and try to exercise the new concepts. For example, if I were 
in Taiwan, I would not choose this topic and the autobiographical approach for my thesis. I 
analyze myself and my life by writing this thesis in Canada in order to examine what my 
conflicts were and are. I have cognitively realized that ideology about family in Taiwan is 
different from the English view. I have emotionally experienced the contradiction between 
the new ideology and the old one I hold. I feel like I am tearing myself apart, so during the 
process I have had to seek a counselor' s help. Moreover, I wonder if new concepts learned 
in English can be put into action in Taiwan; this uncertainty adds a new emotional struggle. I 
do not have enough time to unlearn the old concepts and overcome the new fears in order to 
calm myself. I have to continue to write my thesis; I feel like I am being forced to run with 
wounded feet. I continue this work because I want to get my master' s degree so my parents 
will be proud of me (be a filial daughter). If I give up half way, this would really make Dad 
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confirm his friends ' words: to invest in a daughter's education is a waste of money. Then, 
what I say will not have any credibility to Dad. Although this thesis is now completed, the 
journey of self-discovery is ongoing. Trying to be a "perfectly filial " daughter is a burden, 
but trying to be a filial daughter was the force that drove me to complete my thesis. 
The aim of studying here is to apply what I have learned to Taiwan, to influence my 
people, to make them understand feminist ideas and intentions, and to get them to respond in 
favorable ways. To do so, I must follow certain socially accepted conventions about how 
people talk and write to one another in Taiwan. Still, I feel that feminism is too complicated 
and sophisticated to take effective action. I am happy and greatly appreciate that my 
supervisor has been patiently listening to me, reading my work and helping me communicate 
with others. Still, I wonder, "How lucky will I be and will I have a safe environment to 
address my issues in the future?" 
122 
References Cited 
A Break Down ofthe Peoples of Taiwan. http://www.taipei.org/info/yb97/html/lnf-peop.htm. 
Retrieved in January 2000. 
Allison, Anne. Nightwork: Sexuality, Pleasure, and Corporate Masculinity in a Tokyo Hostess Club. 
Chicago: The University of Chicago Press, 1994. 
Armstrong, Pat and Hugh Armstrong. Theorizing Women's Work. Toronto: Garamond Press, 1990. 
Atkinson, Rita L., and Richard C. Atkinson, Edward E. Smith, Daryl J. Bern, and Susan Nolen-
Hoeksema, ed. Hilgard's Introduction to Psychology. 121h ed. New York: Harcourt Brace 
College Publishers, 1953. 
Bannerji, Himani. Thinking Through: Essays on Feminism, Marxism and Anti-Racism. Toronto, 
On: Women's Press, 1995. 
Bartky, Sandra Lee. Femininity and Domination: Studies in the Phenomenology of Oppression. 
New York: Routledge, 1990. 
Behar, Ruth. "Writing in my Father's Name." Women Writing Culture. Ed. Ruth Behar and 
Deborah A. Gordon. Berkeley, CA: University of California Press, 1995. 
Bell, Diane, and Renate Klein, eds. Radically Speaking: Feminism Reclaimed. North Melbourne, 
Australia: Spinifex Press, 1996. 
Benswanger, Ellen G. "A Contribution to the Phenomenology of Lived-Space in Early Childhood." 
Vol. 3 ofDuquesne Studies in Phenomenological Psychology. Ed. Amedeo Giorgi, Richard 
Knowles, and David L. Simth. Pittsburgh, NJ: Duquesne University Press, 1979. 1971-1983. 
Bishop, Anne. Becoming an Ally: Breaking the Cycle of Oppression. Halifax, N.S.: Fernwood, 
1994. 
123 
Bland, Lucy. Banishing the Beast: Sexuality and the Early Feminists. New York: The New Press, 
1995. 
Boeree, George C. "Qualitative Methods." http: //www.ship.edu/-cgboeree/qualmethone.html: May 
1999. 
Brookes, Anne-Louise. Feminist Pedagogy: an Autobiographical Approach. Halifax: Fernwood 
Publishing, 1992. 
Brouwer, Liesbeth. "The Colour of the Sign." Women's Studies and Culture: A Feminist 
Introduction. Ed. Rosemarie Buikema and Ann eke Smelik. London: Zed Books, 1993. 
Bryson, Valerie. Feminist Political Theory: an Introduction. New York, NY: Paragon House, 1992. 
Buytendijk, F. J. J. "Phenomenological Approach to the Problem ofFeelings and Emotions." 
Phenomenological Psychology: the Dutch School. Ed. Joseph J. Kockelmans. Hingham, 
MA, Kluwer Academic Publishers, 1987. 
Cartier, Michel. "China: the family as a Relay of Government." A History ofthe Family. Ed. 
Andre Burguiere ... [ et al.]. Intro. Claude Levi-Strauss and Georges Duby. Trans. Sarah 
Hanbury-Tenison, Rosemary Morris, and Andrew Wilson. Cambridge, MA: Harvard 
University Press, 1996. 
Chien, Cheng-Liang. "Ghost Marriage in Taiwan: Social Disabilities and Chinese Ancestor 
Worship." Proceedings ofthe Seventh International Symposium on Asian Studies, 1988. 
Hong Kong: Asian Research Service, 1986. 
Code, Lorraine. "How Do We Know? Questions of Method in Feminist Practice." Changing 
Methods: Feminists Transforming Practice. Ed. Sandra Burt and Lorraine Code. 
Peterborough, On: Broadview Press, 1995. 
124 
Cossman, Brenda. "Family Inside/Out." Feminism and Families. Ed. Meg Luxton. Halifax, Nova 
Scotia: Fernwood, 1997. 
Frohlick, Susan. "Home Has Always Been Hard for Me: Single Mothers' Narratives of Identity, 
Home and Loss." Feminist Fields: Ethnographic Insights. Ed. Rae Bridgman, Sally Cole 
and Heather Howard-Bobiwash. Peterborough, Ont: Broadview Press, 1999. 
Gazda, George M. et al. Instructor's Manual for Human Relations Development. 4th ed. Needham 
Heights, MA: Simon & Schuster, 1991. 
George, Rickey L. and Therese S. Cristiani. Counseling Theory and Practice. 3rd ed. Englewood 
Cliffs, NJ: Prentice Hall, 1990. 
Gerald, Corey. Theory and Practice of Group Counseling. Pacific Grove, CA: Brooks/Cole, 1990. 
Government Information Office, Republic of China. http:/ /www.gio.gov. tw/ 
Grant, Judith. Fundamental Feminism: Contesting the Core Concepts of Feminist Theory. New 
York: Routledge, 1993. 
Greenhalgh, Susan. "Families and Networks in Taiwan's Economic Development." Contending 
Approaches to the Political Economy of Taiwan. Ed. Edwin A. Winckler and Susan 
Greenhalgh. New York: An East Gate Book, 1988. 
"Intergenerationa1 Contracts: Familial Roots of Sexual Stratification in Taiwan." A Home 
Divided: Women and Income in the Third World. Ed. Daisy Dwyer and Judith Bruce. 
Stanford, CA: Stanford University Press, 1988. 
Gubrium, Jaber F. and James A. Holstein. The New Language of Qualitative Method. New York: 
Oxford University Press, 1997. 
Hammond, Michael and Jane Howarth, and Russell Keat. Understanding Phenomenology. 
Cambridge, MA: B. Blackwell, 1991. 
125 
Hastrup, Kirsten. A Passage to Anthropology: Between Experience and Theory. London: Routledge, 
1995. 
Hillard, Ernest R., Richard C. Atkinson, and Rita L. Atkinson. Introduction to Psychology. 61h ed. 
New York: Harcourt Brace Jovanovich, 1975. 
hooks, bell. Feminist Theory from Margin to Center. Boston, MA: South End Press, 1984. 
---. Talking Back: Thinking Feminist, Thinking Black. Toronto: Between the Lines, 1989. 
Hutter, Mark. The Changing Family: Comparative Perspectives. New York: John Wiley & Sons, 
1981 . 
Irvine, Judith T. "Registering Affect: Heteroglossia in the Linguistic Expression of Emotion." · 
Language and the Politics of Emotion. Ed. Catherine A. Lutz and Lila Abu-Lughod. New 
York: Cambridge University Press, 1990. 
Jayawardena, Kumari. Feminism and Nationalism in the Third World. London: Zed Books, 1986. 
Keenan, James, ed. The Taiwan Business Primer. Montreal: Asia Pacific Foundation of Canada, 
1991. 
Leki, Ilona. Understanding ESL Writers. Portsmouth, NH: Boynton/Cook, 1992. 
Makaryk, R. Irena, ed. Encyclopedia of Contemporary Literary Theory: Approaches, Scholars, 
Terms. Toronto: U ofToronto Press, 1993. 
Maroney, Heather Jon. Canadian Feminism and Demographic Politics: Some Lessons from the 
South. Feminism and Families: Critical Policies and Changing Practices. Ed. Meg Luxton. 
Halifax: Fernwood, 1997. 
Meskill, Johanna. M. "The Chinese Genealogy as Research Source." Family and Kinship in Chinese 
Society. Ed. Maurice Freedman. Contributors: Ai-li S. Chin ... [et al.]. Stanford, CA, 
Stanford University Press, 1970. 
Miles, Matthew B. and A. Michael Huberman. An Expanded Sourcebook: Qualitative Data 
Analysis. 2nd ed. Thousand Oaks, CA: Sage Publications, Inc., 1994. 
Monture-Angus, Patricia. Thunder in my Soul: A Mohawk Woman Speaks. Halifax: Fernwood 
Publishing, 199 5. 
Nakamura, Hajime. Ways ofThinking of Eastern Peoples: India-China-Tibet-Japan. New York: 
Kegan Paul International, 1964. 
Osborne, John W. "Some Basic Existential-Phenomenological research Methodology for 
Counselors." Canadian Journal of Counseling, 24(2), 79-91 . 
Pattynama, Pamela. "Strangers and Double Self-consciousness: Feminism and Black Studies." 
Women's Studies and Culture: A Feminist Introduction. Ed. Rosemarie Buikema and 
Anneke Smelik. London: Zed Books, 1993. 
Prentice, Alison, et al, eds. Canadian Women: A History. Toronto: Harcourt Brace Jovanovich, 
1988. 
Spiegelberg, Herbert. The Phenomenological Movement: A Historical Introduction. 3rd rev. ed. 
126 
With Collaboration ofKarl Schuhmann. Norwell, MA: Kluwer Academic Publishers, 1994. 
Stacey, Judith. Brave New Families: Stories of Domestic Upheaval in Late Twentieth Century 
America. New York: Basic Books, 1990. 
Sun, Te-Hsiung and Yin-Hsing Liu. "Changes in Intergenerational Relations in the Chinese Family: 
Taiwan's Experience." Tradition and Change in the Asian Family. Ed. Lee-Jay Cho and 
Moto Yada. Honolulu: East-West Center: University ofHawaii Press, 1994. 
Taiwan. http://www.sil.org/ethnologue/countries/Taiw.html. Retrieved in January 2000. 
Teevan, James J. and W. E. Hewitt, ed. Introduction to Sociology: A Canadian Focus. 61h ed. 
Scarborough, On: Prentice-Hall, 1998. 
Today's Taiwan. http://www.taipei.org. Retrieved in January 2000. 
Trinh, Minh-ha, T .. Woman Native Other: Writing Postcoloniality and Feminism. Bloomington: 
Indiana University Press, 1989. 
Tucker, Amy. Decoding ESL: International Students in the American College Classroom. 
Portsmouth, NH: Boynton/Cook, 1995. 
Van Manen, Max. Researching Lived Experience: Human Science for an Action Sensitive 
Pedagogy. 2nd edition. London, Ont.: Althouse Press, 1997. 
Watson, David L. and Roland G. Tharp. Self-Directed Behavior: Self-Modification for Personal 
Adjustment. Pacific Grove, CA: Brooks/Cole, 1993. 
Wolf, Arthur P. "Chinese Kinship and Mourning Dress." Family and Kinship in Chinese Society. 
Ed. Maurice Freedman. Contributors: Ai-li S. Chin ... [et al.]. Stanford, CA, Stanford 
University Press, 1970. 
127 
Wolf, Margery. Women and the Family in Rural Taiwan. Stanford, CA.: Stanford University Press, 
1972. 
Zinn, Maxine Baca. "Reframing the Revisions: Inclusive Thinking for Family Sociology." The 
Knowledge Explosion: Generations ofFeminist Scholarship. Ed. Cheris Kramarae and Dale 
Spender. New York: Teacher College Press, 1992. 
